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Die Wiederholung einer falfden Anflage 
gegen die Miffourifynode. 


Die „Lutheriſche RKirdhengeitung” der Obiofynode bringt in der 
Nummer bom 26. April diefes Jahres u. a. auch eine Geſchichte de theo- 
logifden Seminars der Synode. Das Seminar fann auf ein hundert- 
jähriges Beftehen guriicbliden (1880—1930). In dem gefchidtliden 
Bericht lefen wir auch die folgenden Worte: ,,Sdon vor dem Tode Prof. 
Rehmanns (Lehmann, Profeffor gu Columbus, + 1880] twar innerhalb 
der Synodalfonfereng der große Gnadentwabhlslehritreit ausgebroden. 
Lehmann hat fid nicht mehr an diefem Streite beteiligen fonnen; Loy, 
der bisherige Freund und Bewunderer Miffouris, dem einige Jahre 
gubor fogar eine Profeffur an dem Concordia-Seminar gu St. Louis 
angeboten worden war, empfand es um fo fdmerglidjer, jest aus Ge⸗ 
iwiffen3griinden der calvinifierenden Irrlehre D. Walthers entgegentreten 
gu müſſen. Die Obiofynode trat aus der Synodalfonfereng aus, und in 
der Perſon des jungen Profeffors F. W. Stellhorn, der um diefelbe Beit 
aus der Miffourifynode austrat und 1881 an unfer Seminar berufen 
wurde, fand Loy gar bald einen tiidhtigen Mitarbeiter, der, Schulter an 
Sdulter mit ihm gufammenftehend, das Banner des lutheriſchen Be- 
fenntniffes hodjhielt und den Irrtum Miffouris befampfte. Als drittes 
Mitglied der theologifden Fatultat war in demfelben Yahre Prof. C. H. 
&. Sdiitte eingetreten. Loy, Stellhorn, Schütte, das war das grofe 
Dreigeftirn in jener Glangperiode unfers Seminars von 1881 bis 1894, 
aus welder eine fo groke Anzahl der jebigen tüchtigen Führer unferer 
Synode hervorgegangen ift.“ 

Dieſer Bericht iſt unvollſtändig. Es gibt im Leben der Obhiofynode 
zwei Perioden, die ſich ſchroff gegenüberſtehen: eine Periode des Be⸗ 
lennens der lutheriſchen Lehre und eine darauffolgende Periode der Ver⸗ 
werfung und Bekämpfung der lutheriſchen Lehre. Wir müſſen zwiſchen 
der Jowaſhnode und der Obiofynode unterſcheiden. Die Jowaſhnode hat 


in dem Streit um die Lehre bon der Bekehrung und Gnadenwahl von 
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allem Anfang an entfdieden die Lehre vertreten, dak des Menſchen Be⸗ 
fehrung und Geligfeit und daber auch feine etvige Crivablung bom Men⸗ 
ſchen felbft abbange, namlich bon de3 Menfdjen „Selbſtentſcheidung“ fiir 
oder twider die Gnade oder, twas dasfelbe ijt, bon des Menſchen „ver⸗ 
fdiedenem Verhalten”, das ijt, gutem Verhalten, der Gnade gegenitber. 
Der getwandtefte und fampfesfreudigfte Vertreter der Jowaſhnode eröff⸗ 
nete bon dieſer Selbſtentſcheidungstheorie aus den öffentlichen Rampf 
gegen die Miffourifynode. Er ſchrieb in den Brobſtſchen Monatsheften 
bom Sabre 1872 u.a.: „In der eigenen freien Entſcheidung der Men⸗ 
fen hat es ſeinen Grund, warum ihr Los fich fo verfdieden geftaltet.“ 
» Gott [apt e3 bon der Entſcheidung des Menfden abhangen, weffen er 
fic erbarmen und wen er berjtocen wird.” ,Darin liegt der eigentlide 
innerfte Unterſchied der biblifden und der pradeftinatianifden [gemeint 
ijt: calviniſtiſchen] Lehre, dak nach jener in der perſönlichen freien Ent- 
ſcheidung de3 Menjdjen fiir oder wider die ihm von Chriſto angebotene 
Gnade fein ewiges Schidjal wurzelt.“ Der Fiihrer der Jowaſynode 
nannte es einen grundftiirgenden Yrrtum, wenn man das ewige Geil 
nidt auf des Menſchen rechtes Verhalten griinde. Er flagte die Miſ⸗ 
fourijfynode an: Die Miffourifynode ,leugnet, dak auf des Menſchen 
eigene Gelbjtentjdeidbung fiir oder wider das Heil e3 anfommt, ob er 
felig wird oder ob er ewig verlorengebt. Diefe uns hier borliegende 
miffourifde Lehre ijt ein grundftiirgender Yrrtum”. Ferner: Während 
die Ronfordienforme! lehrt, dak die Tatſache: ,,Ciner wird verſtockt, ver- 
blendet, in berfehrten Ginn gegeben, ein anderer, fo wohl in gleicher 
Schuld, wird miederum befehret”, cin Geheimnis berge, das wir 
in diefem Leben nicht löſen fonnen (F.C. XI, 57 ff.), fam aus der Jowa⸗ 
ſynode heraus der pofitive Entſcheid: „Es ijt falſch, gu fagen, die Frage, 
twarum bon zwei das Changelium hörenden Menſchen der eine gum 
Glauben fommt, der andere nicht, werde bon den Lutheranern nieder- 
geſchlagen. Es ift falfd, gu fagen, der Unterſchied zwiſchen der calvini- 
fen und der lutheriſchen Pradeftinationslehre fet der, dak die Calbi- 
nijten die Frage beantiworten, die Qutheraner fie niederfdlagen.“ *) 
Was aber die Ohiofynode betrifft, fo wiirden wir ihr Unredt 
tun, wenn wir ihr in der erften Periode des Streites iiber die Lehre von 
der Sefehrung und Gnadenwahl die Stellung der Jowafynode gufdreiben 
wollten. Wielmehr hat die Obiofynode in ihrer erften Periode eine 
Gegenftellung gegen die Yowafynode ecingenommen. Die Obio- 
ſynode hat fich bet einer im Jahre 1875 abgehaltenen Synode ausdrück⸗ 
lih gu Dem Gebeimnis befannt, worauf die Ronfordienformel bei der 
Rehre bon der Vekehrung und Gnadenwahl hinweift. Cine der Synode 
borgelegte Thefe hatte das Geheimnis weſentlich in die unergründliche 
Bosheit des menſchlichen Herzens verlegt. Die Synode wies das guriid 
und fand das Gebeimnis ,bielmehr darin, dak der eine auf Gottes 





*) Monatshefte 1872, S. 89. 87. 99. 104. 
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Gnad-nruf aus dem Sündenſchlaf aufftehe, gum Glauben fomme, darin 
beharre und endlich felig twerbde, da der andere Gottes Ruf gwar aud 
hore, aber liegenbleibe oder, twenn er aufftehe, doch wieder bom Glauben 
falle und endlid) verlorengebe. Die Urſache unferer Seligfeit liegt gang 
allein in Gotte3 Gnade, die Urjade der Verdammnis dagegen im Wider 
ftreben de3 Menfden gegen Gottes Gnadeniwirfungen. ... Es werde 
dem Menfdenverftand ein unausforſchliches Geheimnis bleiben, warum 
Gott fo viele verlorengehen laffe, da ex doch ernjtlich wolle, dak alle felig 
werden. Endlich einigte fic) die Synode dabin, anftatt der obigen Thefe 
einen Abſchnitt aus der Ronfordienformel gu ſetzen, melder dieſe 
ſchwierige Sache in uniibertrefflider Weife darftellt und alfo lautet: 
Denen gefdieht nidt unredjt, fo geftrafet werden und ihrer Giinden 
Gold empfangen; an den andern aber, da Gott fein Wort gibt und 
erhalt und dadurch die eute erleudjtet, befehret und erhalten werden, 
preifet Gott feine lautere Gnade und Barmberzigkeit ohne ihr Ver⸗ 
dienft‘”. Ebenſo nabmen andere Führer, die in der giweiten Periode 
der Ohioſhnode mit diefer gegen die Miffourier in den Rampf traten, 
guerft eine Gegenjtellung gegen die Jowaſynode ein. D. Schmidt ſchrieb 
im Jahre 1874 gegen Yowas „Selbſtentſcheidung“: „Es möge ſich nie- 
mand dariiber toundern, daß man unfererfeits der Theorie bon der fo- 
genannten Selbſtentſcheidung, wie diefelbe bon Prof. G. Fritſchel in 
Brobjts Monatsheften’ auseinandergefest und verteidigt worden ift, fo 
ernſtlich widerſprochen hat, da durd) diefe Lehre das Wunderwerk der 
Vefehrung ,im letzten Grunde‘ aus Gottes Hand genommen und in 
des Menfden Gand gelegt und feines eigentliden Geheimniffes alfo 
entfleidet wird. Das undurddringlide Geheimnis der Bekehrung und 
Gnadenwahl durd) verniinftelnde Spefulation verfladen heißt hier im 
letzten Grunde, wie bet allen Geheimniffen Gottes, nichts mehr und 
nits weniger, als das Geheimnis als ſolches wegdemonftrieren. Wir 
wollen aber ,ba8 Geheimnis de3 Glaubens auch in diefem Puntte mit 
Nachdruck fefthalten, ,auf dak wir nidt itbervorteilet werden; denn und 
ift nicht unbewußt, was er im Sinn hat‘.” (Lehre und Wehre 1874, 
6.89.) Ebenſo nabm der friihere D. Stellhorn eine Gegenftellung 
ein gegen die iowafde Lehre, daß die Selbſtentſcheidung ober dad rechte 
menſchliche Verhalten fiir die Belehrung durch bon Gott dargebotene 
geiſtliche Kräfte möglich gemacht werde. D. Stellhorn fried: ,, Dem 
natürlichen Menſchen fehlen nach dieſer [iowafden] Lehre alſo nur die 
Kräfte; er iſt demnach gleichſam ein Gebundener oder Gefangener, 
der wohl frei zu werden wünſcht oder bei dem ſich wenigſtens auch ſo, 
wie er von Natur iſt, der Wille und die Sehnſucht, auf die 
rechte Weiſe ſelig zu werden und ſich für Gott zu entſcheiden, finden 
kann; der wohl von Natur die rechte Richtung und Be— 
ſchaffenheit des Willens hat oder doch haben kann, dem aber nur 
die Kräfte fehlen, ſich zu entſcheiden, wie er will oder doch wollen 
fann. Unb id) meine, das heißt dod dem natiirliden Menſchen gu viel 
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gugefdrieben. Ihm feblen nicht nur die Rrafte gum Guteswollen 
und -tun, fondern er — oder, was dadjelbe ijt, fein Wille — hat aud 
eine gang verfehrte Ridtung oder Befdaffenbheit. Und fo-z 
lange er diefe bat, finnen ifm alle Kräfte, welche ihm gegeben werden 
modjten, nichts helfen. Denn vermöge jener Ridtung und Befdaffen- 
heit würde und fonnte e3 ihm gar nicht einfallen, jene Krafte gum Gutes- 
twollen und -tun aud nur gu gebraudjen. Und deshalb muß er oder 
fein Wille erft eine ihm total entgegengefebte Ridtung und Befchaffen- 
heit erhalten. Die fann er aber fich natitrlich ſelbſt nicht geben; die muß 
im bon feinem Schopfer gegeben twerden. Und gerade dies Verandern 
der Willensridtung oder Beſchaffenheit‘ ijt doch wohl die Entſcheidung. 
Folglich fann die lebtere dDurchaus nicht beim Menſchen liegen, fondern 
nur Gott fann den Menjfdjen entfdeiden.” D. Stellhorn erflart deshalb 
die iowaſche Lehre von einer durch dargebotene Gnadenkräfte ermiglid- 
ten Entideidung fiir das Evangelium fiir mit Gottes Wort ftreitend, 
„weil fie gegen die biblifde Lehre von der erbjiindliden Verderbtheit 
in defectu verſtößt“, dad heißt, den natiirlichen Menſchen nidt in Siin- 
den tot fein lagt, fondern ihm eine folde natirlide Art gu- 
ſchreibt, wonach der nod) unbefehrte Menſch mit dargebotenen Gnaden- 
fraften gut umgeben fann. (Monatshefte 1872, S. 346. 348.) 

Das ijt die erfte Periode im Leben der Obiofynode. Man muß 
ihr das Zeugnis ausjtellen, daf fie in diefer Periode in Gemeinfdaft mit 
ihren dDamaligen Mitfampfern „das Banner des [utherifden Bekennt⸗ 
niſſes hochhielt“. Aber dann folgte die zweite Periode. Diefe zweite 
Periode beginnt mit der Trennung der Synode von der Synodalfonfereng 
im Sabre 1881. Der Artikel in der „Kirchenzeitung“ nennt diefe Periode 
die ,Glangperiode” der Synode unter dem ,groken Dreigeftirn” Lob, 
Stellhorn, Schütte. Diefe angeblicdje Glangperiode ftellt fich aber als 
die ausgeſprochenſte Veriverfung und Befampfung der sola gratia dar, 
Die uns befannt ijt. Diefe zweite Periode im Leben der Obiofynode hat 
Sage hervorgebracht wie diefe: Es ift „unwiderſprechlich, dak in getwiffer 
Hinficht Befehrung und Seligfeit auch bom Menſchen und nicht allein von 
Gott abbangig ijt’. (Zeitblätter 1887, ©.325.) „Wir alten es fiir 
unchriſtlich und heidnifd, wenn man fagt, dak die wirkliche Crlangung 
der bon Gott fiir alle Menſchen vollfommen bereiteten und ernftlic be- 
ftimmten Geligfeit in feiner Hinſicht bom Verhalten des Menfden ihr 
gegeniiber, fondern in jeder Qinficht allein bon Gott abbangig ijt.“ 
(Rirchengeitung 1885, S.76.) „Dieſer Sab [dak de3 Menfdjen Bez 
fehrung und GSeligfeit allein bon Gottes Gnade und in feinerlet Weiſe 
bon des Menſchen Verhalten abhange] iſt die eigentlide OQuinteffeng det 
gangen calbinifdjen Wahllehre.” (Beitblatter 1888, ©.144.) Es „er⸗ 
flart fic) das verſchiedene Wirken der befehrenden und feligmadjenden 
Gnade wohl aus dem berfdiedenen Verhalten der Menſchen ihr gegen- 
über“. (Zeitblätter 1911, ©.526.) Und diefe ,,€rflarung” des vet- 

fdiedenen Wirkens der befehrenden und feligmadenden Gnade wird fit 
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lutheriſche Wahrheit ausgegeben, obwohl das Lutherifde Befenntnis aus⸗ 
drücklich lehrt, dak das verſchiedene Verhalten und die verſchiedene Schuld 
gar nicht exiftiert, fondern die, welche befehrt und felig werden, wenn 
fie ſich mit denen bergleiden, die unbefehrt bleiben und verlorengehen, 
auf ihrer Geite bie gleide Schuld und dads gleid ible Verhalten 
anerfennen miiffen. (F.C. XI, 57 ff.) In diefe angeblide Glangperiode 
gehört aud) die Behauptung, dak die Wirkfamfeit des Heiligen Geiftes 
in dDen Gnadenmitteln gur Befehrung nidt hinreide. Wenn eine Be- 
fehrung guftande fommen folle, fo miiffe bas gute Verhalten des Men⸗ 
fdjen dagufommen. “The actual final result of the means of grace 
depends not only on the sufficiency and efficacy of the means them- 
selves, but also upon the conduct of man in regard to the necessary 
condition of passiveness and submissiveness under the Gospel call.” 
(Lutheran Standard vom 28. Februar 1891.) Diefer Periode gehort 
endlich aud) die Behauptung an, dak der Menſch bor feiner Befehrung 
ſich nicht nur wider, fondern aud) fiir die Befehrung entfdeiden fonne; 
“he may accept and surrender if he will, or he may resist if he will”. 
(Lutheran Standard bom 19. Wuguft 1882.) 


Wir fonnen daher nidt umbin, zwei Perioden in der Befenntnis- 
ftellung der Obiofynode gu unterfdjeiden, fotweit ihre offentliden Lehrer 
in Betradt fommen: eine lutheriſche und eine antilutherifhe. Cine un⸗ 
beabfidtigte Gindeutung auf diefe zwei Rerioden findet fich aud in dem 
borliegenden Artifel der „Kirchenzeitung“. Es wird darin ridtig be- 
ridtet, dak die Profefforen Loy und Lehmann bet der Griindung de3 
General Council (1866) e8 verhinderten, dak die Obiofynode 
Diejem Kirchenkörper beitrat. Es wird ferner richtig beridhtet, dak die 
Profefforen Loy und Lehmann „bei der Griindung der Synodalfonfereng 
im Jahre 1872 mithalfen“. Aber diefe ſegensreiche Tätigkeit ge- 
hort gur erjten Periode des Synodallebens der Ohiofynode. Und diefe 
Periode war in Wirklidfeit die ,,Glangperiode” der Synode. Dak die 
zweite Periode, die mit der Trennung von der Synodalfonfereng im 
Sabre 1881 begann, den Namen ,,Glangperiode” nicht verdient, geht aus 
den oben angefiihrten Lehrproduften diefer Beriode hervor. Gott ver- 
leihe Gnade, daß die Obiofynode durch ihre zweite Periode einen Strid 
macht und gu ihrer erſten Periode guriidfehrt! Die Hoffnung, dah dies 
geſchehen könne, ijt in dem Schreiber diefer Beilen durch den Vortrag, 
den der Prafes der Obiofynode, D. Gein, in Ropenhagen gehalten hat, 
aufs neue belebt worden. Wir haben deshalb in der vorigen Nummer 
diejer Zeitſchrift D. Heins Vortrag gum Abdrud gebradt. Yn diefem 
Vortrag liegt, was die Lehre von der Vefehrung betrifft, eine Rückkehr 
zur erjten Periode vor, wenn man die Worte nimmt, wie fie lauten. 


%. Pieper. 
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How Peter Became Pope. 


II. From Constantine to Leo the Great. 


“The Papacy, such as the West knew it in a later age, had not 
yet been born” —in the fourth century, says Duchesne. For stating 
this historical truth the French Catholic scholar’s History of the 
Church was placed on the “Index.” 

JuliusI, 337—352, called a synod to Rome in 340, but the 
Orientals sent an insulting refusal. When he, in 341, reproved some 
Eastern bishops for calling a synod at Antioch without his permis- 
sion, they laughed and told him Christianity arose in the East, and 
if there were any question of superiority, such belonged to the elder, 
Oriental, rather than to the younger, Western, branch. (Schick, 
p. 67.) The synod strictly forbade another synod to try a deposed 
bishop. Julius rejected the twenty-nine canons of Antioch, the first 
Pope to claini papal confirmation necessary to the reception of canons. 
Pope Innocent I, about sixty years later, rejected these canons, yet 
they were accepted de facto, and by the Council of Chalcedon de jure, 
and embodied in the code of the Roman Church itself. So, then, 
papal confirmation is not necessary to the reception of canons. 

Julius took up the case of Athanasius, but felt forced to justify 
such a step. He said the Council of Nicaea had authorized one synod 
to review the acts of another. This is not in the canons of Nicaea. 

In 348 the emperors Constantius and Constans called a council 
at Sardica, in Illyria, over which Hosius of Cordova presided, not 
Julius of Rome. It was composed of about 95 Western and two 
Eastern bishops. It was a local council, not general; 74 (or even 76) 
Oriental and 5 Occidental bishops seceded and held a council at Philip- 
popolis, in Thrace. The third Sardican canon, proposed by Hosius, 
forbids bishops to call in other bishops to judge in their differences, 
but “if it please your charity,” let a condemned bishop ask Julius, 
Bishop of Rome, to appoint judges from the neighboring bishops for 
a new trial. 

The local Sardican Synod voted this right to Julius; he did not 
have it before. He could act only when the case was freely brought 
to him; he could not draw a case before his forum. Only very 
definite, limited cases could be brought before him. He could not try 
the case in person nor have any voice in the decision. The power 
was conferred “in honor of the memory” of St. Peter, and hence it 
was soon claimed as an inherent prerogative of the Apostolic See of 
Rome; the Pope took power previously possessed alone by the 
emperor. 

The Popes used these Sardican canons, 1. as if they were Nicene, 
2. to claim supreme rule over the whole Church. In 1875 the Roman 
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theologian Aloysius Vincenzi confessed these Sardican canons are 
not Nicene. . 

This limited jurisdiction of the Roman bishop was revolutionary 
in character and disastrous in its effect on the Church in course of 
time. (Puller, 154; Robertson, Growth, 70.) 

In 355 Bishop Liberius sided with Athanasius for the Godhead 
of Christ and was banished to Berea, in Thrace. He longed for home, 
in Rome, and in 357 signed on the dotted line against the deity of 
Christ, “subscribed to heresy,” says Jerome, “for fear of threatened 
death,” adds Athanasius. “Anathema to thee, renegade Liberius!” 
writes Hilary of Poitiers. Jerome says, “The whole world groaned 
and was amazed to find itself Arian.” 

Liberius killed many rivals to regain the Holy See. 

For the first time Christmas was celebrated on December 25 
in 354. Liberius built Santa Maria Maggiore on the Esquiline. 

Felix II swore to own no one as Bishop of Rome during the life 
of Liberius; before a year he broke his oath and became Pope in 355. 
In the same year he secured from the emperor an order to try all 
clerics before the Pope and forbidding an appeal to the civil courts. 

Damasus I, son of a Spanish priest, was elected in 366, but seven 
priests and three deacons headed a party that on grounds of con- 
science objected to “the ladies’ ear-tickler”’ and elected Ursinus in 
8. Maria in Trastevere, where some were killed by the followers of 
Damasus. Street riots followed. The prefect Viventius sided with 
Damasus, who besieged the Ursinians with axes and fire in the bar- 
ricaded S. Maria Maggiore and killed one hundred and thirty-seven 
of them in October, 366. The “murderer” was also accused of 
adultery, and things looked bad for Damasus before the prefect of 
Rome, but suddenly the child-emperor Gratian was induced to transfer 
the suit to himself at Milan, where Ambrose secured an acquittal. 


Such things should not be brought before ordinary judges, still 
mostly heathen, and so in 378 a synod asked the nineteen-year-old 
Emperor Gratian to compel rebellious bishops in Italy and Ilyricum 
to be tried at Rome. By one stroke of the pen he gave to Pope 
Damasus patriarchal jurisdiction over the whole Western empire and 
placed the civil power at his command. This rescript made the Pope 
a sort of spiritual prefect of the pretorium throughout the West. 
As the prefects had their vicars, so Damasus appointed Bishop 
Archolius of Thessalonica the first Apostolic Vicar. 

Emperor Theodosius I, on February 27, 380, decreed: “All 
the peoples over whom we rule with mildness and clemency must — 
such is our will—accept the religion transmitted by the divine 
Apostle St. Peter to the Romans.” This was also the preface to 
Justinian’s code of civil law. 
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Heretics could no longer. give the name church to their places 
of meeting. 

This law greatly increased the power of the Bishop of Rome, and 
in September 381 the Council of Aquileia thanked the emperor for 
the law; the power came not from Peter. 

The Second General Council, at Constantinople, in 381, was 
called by the Emperor Theodosius alone, and he alone ratified its 
actions. Meletius of Antioch, excommunicated by Rome, was the 
president of the synod. Neither the Pope nor his legates were 
present. It decreed: “Let the bishops who are over a diocese not 
invade churches which are beyond their bounds nor cause confusion 
in churches.” Also: “Let the Bishop of Constantinople have the 
precedence of honor next to the Bishop of Rome, forasmuch as it is 
New Rome (Junior Roma).” 

Pope Leo the Great rejected this council. Forty years later Pope 
Felix omits Constantinople from the general councils. Gelasius gives 
it no recognition; and yet it is reckoned as a true General Council 
by Popes Vigilius, Pelagius II, and Gregory the Great. 

Bishop Gregory Nazianzen said in his concluding speech: “To 
thee, O emperor, we owe what has been decided in this holy council. 
For at thy call we gathered here,” ete. 

When Theodosius, in 381, chose Nectarius to be Patriarch of 
Constantinople, the Italians complained about not having been con- 
sulted. In 382 Theodosius declared the Manicheans guilty of death 
and confiscated their goods. 

In 382 another council at Constantinople addressed Damasus of 
Rome, Ambrose of Milan, and five more named and other unnamed 
bishops as “most religious brethren and fellow-ministers” — all 
equal. No Pope yet. 

Damasus got his friend Jerome to revise the old Latin transla- 
tion of the Bible or to make a new translation from the Hebrew and 
Greek into Latin, which version is now known as the Vulgate. 
The Pope made it the authority, and the authority it is to this day 
for all Romanists. “The Pope of the Catacombs” restored, inscribed, 
and embellished the catacombs, and pilgrimages to them began. 

While Jerome and his friend Bonosus were studying rhetoric, 
they used to visit the tombs of the martyrs. 

Damasus placed the chair which tradition, from the second cen- 
tury onward, alleged to be the veritable chair of Peter, into the 
baptistery which he himself had added to old St. Peter’s; it became 
the episcopal throne of Roman bishops and gave objective expression 
to their now growing claim of being the successors of Peter; it is 
still shown to the public in St. Peter’s. 

St. Basil calls Damasus vain, haughty, and superstitious. He 
tried in vain to rule the Eastern Church. (Puller, 128—176.) 
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Epiphanius gives a list of 48 distinct heresies in his day among 
the Eastern bishops, but the Bishop of Rome stood consistently for 
the orthodox, the winning, side, and that lent great influence to the 
Bishop of the West. St.Jerome besought the “Sun of righteous- 
ness — in the West” to teach him the true doctrine, because “here in 
the East all is weed and wild oats.” 

In later life he wrote: “If it is a question of authority, the 
world is greater than the city [Rome]. Wherever there is a bishop, 
at Rome, or at Eugubium, or at Constantinople, or at Rhegium, or 
at Alexandria, or at Tanis, he has the same worth (meritum), the 
same priesthood. The power of wealth or the humility of poverty 
does not make a bishop higher or lower. They are all successors of 
the apostles.” (Hp. 146. Gore, R. C. Claims, p. 116.) 

The Apostolic Constitutions, the Canons of the Holy Apostles, 
and the decrees of the councils of Elvira in 306, Arles in 316, Neo- 
Caesarea in 314, and Nicaea in 325, all reveal the worldliness of the 
clergy in the laws passed against their engaging in worldly pursuits 
against frequenting taverns and gambling-houses, accepting usury, 
habits of vagrancy, taking bribes, and immorality. Hilary, Basil, 
and other Fathers deplored the vices of the clergy. Jerome’s Letters, 
especially 22 and 125, draw a dark picture of conditions; he forbids 
young ladies ever to remain in a room with a priest. 

In the fourth century people broke into churches to steal the oil 
for extreme unction to heal the sick. 

From the conversion of Emperor Constantine, in 312, and still 
more from the time of Theodosius the Great, 379, the Church made 
great strides forward in power and wealth. Jerome writes: “The 
Church under the emperors was greater in power and wealth, but she 
was less in virtues.” Bishop Wordsworth of Lincoln wrote: “In the 
ante-Nicene age the world had been arrayed against the Church; but 
in the next period the world worked in the Church, and it caused 
more injury to the faith than when arrayed against it.” (Puller, 131.) 

The State had to check the rapacity of the Church: — 

“We forbid clerics, or those who say they have taken vows of 
chastity and celibacy, to enter the houses of widows and wards, and 
they shall not be permitted to profit by the liberality of these women, 
into whose graces and familiarity they have insinuated themselves, 
under the guise of religion. We ordain that, if such woman have 
given them anything, even in her last will, it shall be null, and they 
shall be unable to acquire anything, either by gift or testament, not 
even through the intervention of a fiduciary or other third person; 
and if it should happen that after this decree they should capture 
either by gift or testament of such woman any property, that property 
shall be confiscated.” (Cod. Theod., lib. XVI. B. Willard-Archer, 
p.87; Gibbon’s Decline, chap. XXV.) 
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Jerome writes to Nepotianus: “The priests of idols, players, 
charioteers of the circus, harlots even, can freely receive legacies and 
donations, and it has been necessary to make a law excluding clerics 
and monks from this right. Who has made such a law? The per- 
secuting emperors? No; but Christian emperors. I do not complain 
of the law, but I complain bitterly that we should have deserved it. 
But our avarice has not been restrained by it. We laugh at it and 
evade it by setting up trustees.” St. Ambrose also implies that such 
a law was needed. (Puller, 137.) 

Even the rich patricians envied the wealth of the higher clergy. 
Pope Damasus tried to convert Praetextatus — “If you will make me 
Bishop of Rome, I will at once become a Christian.” Evidently 
Rome, too, was worth a mass, as later Paris to Henry IV. 

Ammianus Marcellinus, a heathen historian of about 390, writes: 
“No wonder that for so magnificent a prize as the bishopric of Rome 
men should contest with the utmost eagerness and obstinacy. To be 
enriched by the lavish donations of the principal females of the city; 
to ride, splendidly attired, in a stately chariot; to sit at a profuse, 
luxurious, more than imperial table— these are the rewards of suc- 
cessful ambition.” “No savage beasts were more ferocious than 
Christians to each other.” 

Lord Macaulay writes: “The whole history of Christianity shows 
that she is in far greater danger of being corrupted by the alliance 
of power than of being crushed by its opposition. Those who thrust 
temporal sovereignty upon her treat her as their prototypes treated 
her Author. They bow the knee and spit upon her; they cry ‘Hail!’ 
and smite her on the cheek; they put a scepter in her hand, but it 
is a fragile reed; they crown her, but it is with thorns; they cover 
with purple the wounds which their own hands have inflicted upon 
her and inscribe magnificent titles over the cross on which they 
have fixed her to perish in ignominy and pain.” 

About 363 Optatus of Mileve told the Donatist Bishop Parmenian 
of Carthage he was not in the Church of Christ because not in com- 
munion with Rome, pointing to the promise to Peter, and thus con- 
nects the Chair of Peter with Rome. 

“As Peter represents the one apostolic power, from which the 
apostolic power of the others are only various effluences, so the power 
of the bishops of the other churches sustains a similar relation to the 
one Roman episcopal power.” (Schick, 58.) 

When the New Testament canon was fixed at Hippo, in 395, 
none of the Fathers dreamed of going to ask the Roman Pope, the 
infallible teacher of the Church, the one man in all the world divinely 
qualified to decide what is canonical, what not. “What fools these 
mortals be!” 

We read of the theological schools of Alexandria, of North Africa, 
of Asia Minor; we do not read of any Italian school. 
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“Pope” comes from papa, father, and from the earliest times all 
Greek presbyters and Latin bishops were honored by that title; but 
Siricius was the first Roman bishop to claim that title for himself 
alone. In 386 he wrote to Himerius of Tarragona the first extant 
papal decretal — 

“We bear the burdens of all that are heavy laden; nay, rather, 
the blessed Apostle Peter bears them in us, who, as we trust, in all 
things protects and guards us, the heirs of his administration.” He 
expects the Roman usage as to clerical celibacy and heretical baptism 
to be followed, and directs him to communicate the rescript to all 
Spanish churches. To these papal decretals the Roman canonists 
afterwards attached as much importance as to the Bible. The Popes 
were ashamed to base their asserted legislative power on the rescript 
of the Emperor Gratian, and so they fell back upon their vague 
claim to be successors of Peter in his chair and of Peter living in 
them and acting through them. (Puller, 183.) 

This first authentic papal decretal is also remarkable because of 
the fact that it lays down the rule for the celibacy of the clergy. 
Celibacy detached the clergy from their families and other orders of 
society and attached them to the Pope and thus gave a vast increase 
to his power. 

In 390 the clergy of Milan addressed Siricius as the successor of 
Peter, to whom Christ gave the care of the flock. 

Of the nine Roman councils in the fourth century one canon, 
of 386, forbids the consecration of a bishop without the knowledge 
of the Roman patriarch. 

The Council of Milan was presided over by St. Ambrose, and 
he spoke of “having recourse to the judgment of the Roman Church, 
of Italy, and of the whole West.” 

Ambrose of Milan (died 397) gave the Bishop of Rome the same 
position in the Church that the emperor had in the empire, but at the 
same time called Peter’s primacy one of confession and faith, not 
of rank, and put Paul on an equality with Peter. 

The Greek Fathers also held Peter’s primacy one of honor. 

In 391 the Council of Capua “committed the judgment of the 
[Antioch] case” to Theophilus of Alexandria, not to the Pope 
at Rome. 

, Im 401 the Gallicans appealed to Venerius of Milan, not to the 
Pope at Rome. 

About this time Christianity gained the victory over paganism, 
but “in this great contest the Bishop of Rome filled only an inferior 
part; it was Ambrose, Bishop of Milan, who enforced the final sen- 
tence of condemnation against paganism, asserted the sin, in a Chris- 
tian emperor, of assuming any imperial title connected with pagan 
worship and of permitting any portion of the public revenue. to be 
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expended on the rites of idolatry. It was Ambrose who forbade the 
last marks of respect to the tutelar divinities of Rome in all public 
ceremonies,” says Milman in Lat. Chr., I, 101. 

Innocent I, 402—417, according to Jerome a son of Pope 
Anastasius I, greatly enlarged the power of the Popes. Writing to 
Bishop Ducentius of Eugubium in Italy, Innocent claims plenary 
authority over all and for the first time bases it directly upon the 
bequest of Peter to his successors in Rome. He is “the one single 
fountainhead which fertilizes the whole world by its manifold 
streamlets”; he has the right to legislate for the whole Church by his 
own fiat. (Beet, pp. 1—61.) 

“The Rector of the Church of God” claimed rule over all the 
West because the Western churches were founded by Peter or his 
disciples; he claimed rule over the East since Rome, the city of 
Peter’s main work, was greater than Antioch, the city of his tem- 
porary work; he claimed rule over Alexandria because it was the 
city of Mark, a disciple of Peter. He claimed the right to create 
new church offices, “the vicar of the Pope.” He claimed to be the 
supreme judge of all doctrines. He got Honorius to persecute 
heretics by the edict of February 22, 407. He went to Ravenna to 
get the court to change its anti-Goth policy — the first papal polit- 
ical work. 

Teachers like Jerome and Augustine denied his claims. When he 
tried to interfere in the East, the Greeks told him in plain Greek 
they could very well get along without his help. (Theodoret’s Eccl. 
Hist., V, 10.) 

Though Innocent refused communion with Atticus of Con- 
stantinople and Theophilus of Alexandria, the Eastern churches com- 
muned with them. 

At the celebrated conference at Carthage, in 411, neither the 
286 Catholic nor the 279 Donatist bishops have any inkling of the 
existence of any Pope with supreme authority in matters of doctrine 
and practise. (Schick, p. 59.) 

The strong arm of Stilicho lying in the grave, Alaric the Goth, 
in 408, sacked Rome for three days. The statues of Rome’s old-time 
gods were sent to the melting to raise the ransom demanded by the 
barbarian. The seemingly impossible had happened — Roma aeterna 
had been conquered, and the world seemed to be going to pieces before 
the eyes of wondering and trembling nations. In far-off Palestine, 
Jerome gasped with horror. The Spoiler of the world was spoiled, 
‘the Ravager of the world was ravaged by the barbarian Goth. 

In this crash of matters and wreck of worlds the Roman Church 
alone loomed up large and strong. The emperor living at Ravenna, 
the Bishop of Rome became Caesar in the garb of the priest. 

Even Alaric spared the Christian churches and gave sanctuary 
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to all who were in them; he dispersed the pagans and destroyed their 
remaining temples. 

On the ruins of the Roman Empire rose the Roman Papacy. 
Hobbes calls the Papacy the ghost of the deceased Roman Empire, 
sitting crowned on the grave thereof. (Leviathan, c.47, p.313; 
Morley’s ed.) 

Theodosius II, 408—450, with his wife Eudocia, at Jerusalem 
received the iron chains, adorned with gold and jewels, with which 
Peter had been bound, Acts12. Eudocia sent this relic to her 
daughter Eudoxia, wife of Valentinian III, who brought it to the 
Pope. He showed her the chain with which Peter had been bound 
by Nero,—and the two chains jumped together and became one 
chain! For this reason the Church of St. Peter Ad Vincula was 
built on the Esquiline Hill and dedicated August 1, once a pagan 
festival, now Christian. The chain worked many miracles, for in- 
stance, it cured Count Otto, vexed by an unclean spirit. “From 
henceforth arose the cult (religio) of the holy chains.” 

The British monk Pelagius taught man is not saved by the grace 
of God alone, but also by his work, be it ever so little, which teaching 
is called Pelagianism. In 417 Pope Zosimus, a Greek, endorsed this 
false teaching, for which over two hundred bishops in a General 
African Council at Carthage, in Canon 17, sharply rebuked him and 
gravely warned: “Whoever appeals to a court. beyond sea [Rome], 
may not be received into communion with any in Africa.” No 
popery! Honorius banished Pelagius on April 30, 418, and then the 
Pope also condemned him. <A Pope fell into false teaching; not yet 
infallible! , 

In 418 Zosimus sent a tractoria, or circular letter, to be signed 
by all bishops as a test of orthodoxy in condemning Pelagius — 
the first example of such a document issued from Rome. 

When the deposed African Apiarius, in 418, appealed to Zosimus, 
the Roman interfered on the basis of the local Sardican canons of 
347, which he tried to palm off as those of the General Council of 
Nicaea of 325. 

In his letter to the Africans he makes the broadest assertion yet 
made of the Roman pretensions. He declares the authority of the 
Roman See to be such that no one may dare question its decisions 
and that the successors of St. Peter inherit from him an authority 
equal to that which our Lord gave to Peter himself. (Robertson, 
Growth, p. 88.) 

The Africans could not find the canons quoted by Zosimus as 
Nicene in the archives of Alexandria, Antioch, and Constantinople 
and wrote him accordingly : — 

“We find it enacted in no council of the Fathers that any per- 
sons may be sent as legates of Your Holiness.... Do not therefore, 
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at the request of any, send your clergy as agents for you, lest we 
seem to introduce into the Church of Christ the ambitious pride of 
the world.” (Gore, p.115; Littledale, p. 120.) 

This sharp African rebuke of the Pope’s insolent conduct was 
also signed by Augustine, who is wrongly quoted as a supporter of 
the papal claims. In his 131st sermon this great African writes: 
“Already the decisions of two [African] councils have been sent to 
the Apostolic See, and a rescript has reached us. The case is 
settled” — plainly by the joint action of Africa and Rome, not by 
the Pope alone. 

The French Catholic Pére Gratry says Augustine did not write, 
Roma locuta est, causa finita est. It was “put in circulation by the 
ignorance and audacity of a school of error.” (Second Letter to the 
Archbishop of Malines.) 

Augustine writes: “You ask me where the Church is? I an- 
swer: Search the Scriptures.” 

The Scriptures are the supreme rule of faith, not the Pope. 

“Go, you are dismissed — Ite, missa est,’ was used at the close 
of the service in the temple of Mithra, and Augustine says the pagans 
held the Christian “mystery of bread and wine” was the same as the 
mystery of Mithra. Firmicus Maternus, On the Frror of Profane 
Religions, was struck by the likeness between Christianity and pagan 
religions. (McCabe, The Popes, p. 159.) 

In 424 Bishop CelestineI “unhappily absolved” the notorious 
Apiarius and again tried the trick of passing the forged Sardican 
canon as Nicene, a fact the African council forced on him in its 
synodical letter, warning him against introducing “into the Church 
the smoky arrogance of the world” in accepting appeals to Rome. 

In 428 he wrote the bishops of Vienne and Narbonne: “Inasmuch 
as I am appointed by God to watch over the whole Church, ... my 
pastoral superintendence . . . extends to all places where the name of 
Christ is known and adored.” 

The Patriarch Nestorius of Constantinople would call Mary the 
mother of Christ, but not the “mother of God,” denying Christ was 
true God. 

In a council at Rome, August 11, 480, Pope Celestine ventured 
upon a bold and unprecedented step toward Nestorius, Patriarch of 
Constantinople, the prelate next in dignity to himself. He announced 
that, unless Nestorius, within ten days after the receipt of the Roman 
letter, renounced his errors and conformed to the faith of Rome 
and Alexandria, he was to be cut off from the communion of the 
Universal Church, and his flock was to avoid him as one excom- 
municate. Certainly a very startling pretension. 

Emperor Theodosius II took the matter out of the hands of the 
bishops by calling the Third General Council to Ephesus on June 22, 
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431. Bishop Cyril of Alexandria presided and said the delegates 
represented not only “the Apostolic See” [Rome], but “all the holy 
synod of the bishops of the West.” The synod looked into the charges 
against Nestorius and condemned him according to the canons, not 
according to Pope Celestine of Rome, who, strange to relate, says the 
apostolic teachership “descended in common to all bishops.” 

The emperor bade the bishops depart; the emperor restored Cyril 
and Memnon; the emperor ordered the writings of Nestorius burned. 
As yet Peter was no Vicar of Christ. 

Augustine died during the siege of Hippo in August, 480. The 
Arian Vandals became masters of Northern Africa, and in their 
distress the orthodox Christians sought the Pope’s help on any terms, 
and his interference, erstwhile so stoutly resisted, was now admitted 
without objection, and so the Pope’s power made another long stride 
forward. 

Having a Christianity of its own, Ireland was independent of 
Rome. In 481, however, Celestine consecrated deacon Palladius as 
first bishop of the Christian Irish and thus forged the first link that 
chained Ireland to the Pope. 

The historian Socrates says under Celestine the Roman epis- 
copate “extended itself beyond the limits of ecclesiastical jurisdiction 
and degenerated into its present state of secular dominion.” 
(H. E., VII, 11.) 

Sixtus ITI, 440, felt that the burden of the care of all the 
churches rested upon him. To celebrate the victory over Nestorius, 
Sixtus restored and adorned the basilica of Liberius to the “Mother 
of God,” likely the first time a Roman church was dedicated to the 
Virgin Mary. He was accused of violating a consecrated virgin, but 
as a Pope can be judged by no man, he had to pronounce sentence 
in his own case, and he gravely pronounced himself “not guilty.” 

Sixtus, in his tenth epistle, To the Illyrian Synod, was the first 
Pope to put his own authority above that of a General Council, that 
of Ephesus. 

In his Commonitorium Vincent of Lerius, writing three years 
after the Council of Ephesus, thought to render his own argument 
unassailable by an appeal to the recorded decision of the Popes. 

Leo I, 440—61. Hitherto preaching seems to have had little, 
if any, place in Roman church-life; but Leo was a great preacher. 
In five remaining sermons on the anniversary of his accession he 
teaches that Christ appointed Peter directly as prince of the Universal 
Church, the primate, to whose authority all bishops must defer. The 
Bishop of Rome is Peter in St. Peter’s Chair, the heir of Peter’s 
power and prerogative. (Beet, pp. 170. 171.) 

On the Feast of Sts. Peter and Paul, on June 29, Leo preached 
in his cathedral: “Because of St. Peter’s Chair thou [Rome] art 
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become the holy nation, the chosen people, the priestly and royal city, 
the head of the world.” 1 Pet. 2,9. 

Leo tried to overrule the manly bishop Hilary of Arles, * the 
Gaul had the gall to use “language which no layman even should 
dare to use,” as lofty Leo complains. (Ep. X,3. McCabe, The Popes 
and Their Church, p.24.) In order to crush the independence of 
Hilary, Leo, on July 8, 445, got the dissolute boy emperor Valen- 
tinian III to decree, likely by Leo’s dictation: “Then only will peace 
continue throughout the Church when the Bishop of Rome is recog- 
nized by all as Lord and Master.... Henceforth it shall not be per- 
mitted to dispute over church matters or to oppose the orders of the 
primate in Rome. ... What is ordered by the Apostolic See, by 
virtue of its authority, shall be law to all, so that, if a bishop refuse 
compliance with the judicial sentence of the Roman primate, he shall 
be compelled by the provincial government to appear before him.” 

This makes the Pope a sort of coemperor, makes the Pope’s mere 
wish a part of the law of the land, makes opposition to the Pope 
a sort of crimen laesae maitestatis, places into the Pope’s hands the 
“big stick” of the emperor’s whole power. This is the starting-point 
of the medieval Papacy; its charter is not Christ’s commission, but 
Caesar’s edict, “that which our august ancestors have granted to the 
Roman Church.” Much power to Peter’s elbow! 

More and worse — fraud was coupled with force. Leo bases this 
right on a “Holy Council,” the spurious addition to the sixth canon 
of Nicaea: “The Roman Church has always enjoyed the primacy,” 
which appeared at this time. (Beet, pp. 178—193; Puller, 214; Little- 
dale, P. R., 240.) 

Leo himself said, “The wide extent of the Roman realm served 
the expansion of the Church.” Well, we should say so! 

The Alexandrian presbyter Eutyches taught two natures in 
Christ before His birth, and to settle this heresy the emperor, in 449, 
called a council to Ephesus, though Leo wanted it in Italy. The 
Pope sent delegates with his “tome,” or letter, to Flavian of Con- 
stantinople. The synod abused the aged Flavian, so that he died, and 
rejected Leo’s “tome” and decided in favor of the heretic Eutyches. 
One of Leo’s legates bowed to the majority, but Hilary opposed and 
was forced to leave the city in secret. Leo called this the Latrocinium, 
the Robber Synod, and it is called so to-day. 

Dioscurus and ten bishops banned Pope Leo. 

Leo asked Theodosius II to call another council in Italy and 
quoted the forged Sardican canon on appeals as Nicene, “decreed 
by the priests of the whole world.” 

In 451 Emperor Marcian called a council to Chalcedon, opposite 
Constantinople, though the Pope wanted none or wanted it in Italy. 
The council was directed by the emperor, not by the Pope. Patriarch 
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Anatolius of Constantinople presided as well as the legates of Leo. 
The legates tried to impose Leo’s “tome” as the standard of doctrine. 
The emperor and the council opposed. The “tome” was compared 
with the earlier documents of the faith and then adopted. In addi- 
tion, the council drew up its own definition of the Incarnation, 
though Leo’s legates objected. They produced the forged sixth Nicene 
canon: “The Roman See has always had the primacy.” It was forth- 
with rejected by the council, but it is still quoted as genuine in Di 
Bruno’s Catholic Belief (p.112; Littledale, p. 122). 

The council decreed in the 28th canon: “The fathers properly 
gave privileges to the throne of old Rome because it was the imperial 
city, and the 150 bishops [at Constantinople], being moved with the 
same intention, gave equal privileges to the most holy throne of new 
Rome [Constantinople], judging with reason that the city which was 
honored with the sovereignty and senate and enjoyed equal privileges 
with the elder imperial Rome should also be magnified like her in 
church matters, being the second after her.” 

The Roman legates were absent when this canon was passed, and 
the next day they protested. They were curtly told the matter was 
settled. 

At Chalcedon the Pope’s legates for the first time obtained the 
presidency of a general council, though the Patriarch of Con- 
stantinople was joined with them, and they had no privileges beyond 
the other members. Here also a party of Alexandrian bishops for 
the first time called the Pope “Ecumenical Archbishop and Patriarch 
of the great Rome.” 

The same title was taken by the bishops of Constantinople. 

The emperor confirmed the acts of the council in 452. As yet 
Peter is no Vicar of Christ. 

Leo put his imprimatur upon usages which point in the direc- 
tion of clerical celibacy, and he confirmed private confession as an 
ecclesiastical institution. 

Leo introduced an important novelty in establishing a bishop at 
Constantinople as his representative to overlook and coerce the 
patriarch of that city and interfere in the internal affairs of that 
church, and only the death of Anatolius, in 458, prevented an open 
breach. Du Pin writes: “Leo extended his pastoral vigilance over 
all churches of the East and West.” 

Raffael, in the Vatican, painted Leo at the head of an imperial 
embassy meeting Attila, the Hun, threatening Rome; in the sky 
above the Pope are Peter and Paul with drawn swords. We know 
other reasons led Attila to withdraw, but in the eyes of the people, 
Leo was their savior from “the Scourge of God.” Once more, after 
many centuries, Rome had her pater patriae, her Father of the 
Fatherland, the Pope-King. 
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The Vandal Genseric plundered Rome, even the Temple vessels. 
Titus had brought from Jerusalem; but Rome was spared the horrors 
of fire and sword by the pleadings of Leo. 

Harnack and others call him the founder of Papacy. He is the 
first Pope to be buried in St. Peter’s. 

Bishop Gore writes of Leo: “Saint as he was, he was wonder- 
fully unscrupulous in asserting the claims of his see and strangely 
blinded in conscience to the authority of truth when he quoted as 
a canon of Nicaea what had been shown to demonstration to be 
a canon of Sardica and not of Nicaea.” (Rom. Cath. Claims, pp. 
78, 110.) 
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Marburg: Der Sieg über den Unionismus. 
Schluß.) 





Diejenigen, die die Schweizer und ihre Genoſſen als die Nothelfer 
der armen, zerriſſenen Kirche bewundern und Luther als den Friedens⸗ 
ſtörer verdammen, wiſſen nicht, was zu Marburg vor ſich gegangen iſt. 
Sie wiſſen nicht, wie unermüdlich, wie geduldig und großmütig Luther 
am Werk der Einigung gearbeitet hat. 

1. Luthers Sinn ſtand auf Einigung. Es lag ihm viel daran, 
gerade auch mit den Schweizern und ihren Genoſſen eine gottwohl⸗ 
gefällige Union herbeizuführen. Er arbeitete darauf hin auch nach dem 
traurigen Ausgang des Marburger Kolloquiums. Cr ſchrieb 1536 an 
den Rat zu Straßburg: „Es ſoll, ob Gott will, an mir nichts mangeln, 
ſoviel mir möglich iſt, was ich tun und leiden ſoll, zu einer rechten, 
gründlichen, beſtändigen Einigkeit. So hat uns die Erfahrung faſt wohl 
gelehret, was Uneinigkeit der Kirche fromme, leider!“ (17, 2119.) Im 
nächſten Jahr ſchrieb er an die Städte Zürich, Bern uſw.: „Und zuvor 
will ich ja demütig gebeten haben, wollt euch zu mir verſehen als einem, 
der es ja auch herzlich meinet, und was zur Förderung der Concordia 
dienet, ſoviel mir immer möglich, an mir nicht mangeln ſoll. Das weiß 
Gott, den ich zum Zeugen auf meine Seele nehme.“ (17, 2144.) In 
dieſer Geſinnung war er zu Marburg erſchienen. „Denn ich freilich 
auch Luſt und Liebe zu Frieden habe, des ſich andere ſo hoch rühmen.“ 
(17, 1936.) Etliche Monate nach dem Geſpräch erklärte er zu Koburg 
Bucer gegenüber: „Ich wünſche, daß dieſe unſere Uneinigkeit beigelegt 
werde, wenn ich auch mein Leben dreimal daranſetzen müßte.“ (17, 
1975.) Krauth urteilt darum richtig: “If Luther’s life seemed largely 
one of warfare, it was not that he did not love peace much, but that 
he loved truth more.” (Cons. Ref., 138.) 

2. Und tweil Luther von gangem Hergen die Cinigung der Kirche 
begehrte, darum beftand er fo entfdieden auf Einigung in der Lehre. 
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Die Wahrheit, die er mehr liebte als den Frieden, ift eben auch das eingige 
Mittel, den Frieden herbeigufiihren. Der Friede, der über Gottes Wort 
hinweg geſchloſſen wird, bringt die Herzen einander nicht naber. Aber 
diejenigen fennen fic) als Briider, die fid in Gottes Wort gujammen- 
gefunden haben. Der Ausfprud) Luther3: „Das Wort und die Lehre 
foll chriftlide Cinigkeit oder Gemeinſchaft madden” (9,831) griindet fic 
auf da8 Wort Chriſti Joh. 17: „auf dak fie alle eine3 feien”. Und eins 
find ,,die, fo durch ifr Wort an mic glauben”. Die Bertrennung der 
Chriftenheit fommt eingig und allein daber, dak man diefes und jenes 
Stic de3 Wortes Gottes nicht gelten läßzt. Und dak man nad unierter 
Weiſe diejen Zwieſpalt duldet, hebt doch wahrlid nicht den Biwiefpalt 
auf. Man erflart ihn vielmehr in Permaneng. „Solche Cinigfeit zer- 
trennet nicht allein jammerlid) die Chrijtenheit, fondern jpottet und 
narret fie nad teufelifder Art nod gu foldjem ihrem Yammer.” (20, 
773.) ,Rangler Feige: Ihr folltet ,.Mittel und Weg ſuchen, wie man 
ainig wurd.“ Luther: Ich weif fein ander Mittel, denn dah fie Gottes 
Wort die Ehre geben und glauben mit un3. Ich bleibe bet meinem 
Glauben und fann nicht weichen.““ (Köhler, 6.37. Ofiander, W. AW. 30, 
III, 149.) Wo man anders gu Werke geht, haben alle Unionsverſuche 
feinen Zweck. Die Marburgfeier bon letztem Jahre war gegenſtandslos. 
Das hat einer der Teilnehmer klar genug ausgeſprochen. „Ihm folgte 
ein Reformierter, Prof. Brunner aus Zürich. .. . Heute denke man nur 
an die äußere Einheit. Wir müßten zurück zu den Reformatoren. Der 
Weg zur wahren Einigkeit der Kirche gehe nicht über die Gewalt, ſondern 
über die Wahrheit. Die ausgezeichnete Rede Brunners war eine ſcharfe 
Abſage an den Geiſt der Union. Sie war um fo wirkungsvoller, als fie 
bon einem Reformierten fam.” (Kirchl. Zeitſchr. 1929, 655.) 


3. Das Wort Gottes hielt Vuther feft; alles andere ließ er fahren. 
Mander hatte wohl verlangt, dak der Gegenpart fiir die während des 
Rehritreits ausgefprodenen böſen Worte, fiir die begangenen Fälſchun⸗ 
gen uſw., erſt Whbitte tun miiffe. Wber e3 fam fein Wort des Vorwurfs 
über Luthers Lippen. Wir miiffen, fdrieb er 1537 an Yafob Mever, 
Bürgermeiſter bon Vafel, ,,dagu einander bergeben und N.B. bertragen, 
wie Gott der Vater uns vergibt und vertragt in Chrifto JEſu.“ (21b, 
2153.) Go bielt er e3 gu Marburg. Luther: Yoh verſpreche, alle 
Reidenfdaften fahren gu laffen Gott und unferm gnadigen Fürſten und 
Gerrn guliebe. Was Hin, ift hin. Hoffen wir auf die Zufunft!“ 
(S.15.) „Noch ließen wir's, mie gefagt, alles hingehen gu Marburg, 
damit wir ja reichlich Hriftlidje Liebe ergeigten.” (20, 1770.) 

4. Luthers Liebe glaubte alles. Es fommt ſchwer gur Verftandi- 
gung, tenn man bon bornherein annimmt, dak der Opponent feine Liebe 
gur Wahrheit habe. Etliche Tage nach dem Gefprach ſchrieb Luther: 
„Kurz, es {Heinen mir diefe Leute nicht bofe, fondern durch Irrtum und 
Zufall in diefen Wahn verfallen gu fein, aus dem fie gerne heraus- 
geriffen waren, tenn fie es nur bermidjten.” (17, 1958.) Und nad 
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Annahme der biergehn Artifel hoffte Luther alles. Er hielt dafiir, dak, 
in diefen Urtifeln eine wahre Cinigung gujtande gefommen war (,,nur 
Ruthers grokes Herg fonnte eine kurze Weile durd) die Liebe alles glau- 
ben” [Rubdelbad, 1. c., 361]), und „ich hatte ziemlich Hoffnung, weil 
der Zwingel und die Seinen fo viel guter Artifel nachgaben, es follte mit 
der Zeit der einige Urtifel fich auch finden”. (20, 1766.) Qn dem 
einen Urtifel hatte man ſich allerdings nidt einigen finnen; ja die 
Schweizer Hatten weitere Verhandlungen abgebroden. Und dod gab 
Luther die Sadje nicht berloren. Cr berichtete gu Hauſe von der Rangel: 
»Darum fteht die Gade in einer guten Hoffnung. Ich fage nidt, dak 
eine brüderliche Cinigfeit fei, fondern eine giitige, freundliche Cintradt, 
dak fie freundlich bet uns fuden, was ihnen feblt, und wir wieder ifnen 
dienen. Wo ihr nun werdet fleigig bitten, wird fie auch brüderlich wer⸗ 
den.” (3, 1770.) 

5. Die Liebe fann aud diel tragen, auch auf diefem Gebiet. 
Ruther: ... Hoffen wir auf die BZufunft! Können wir nit ganglicd 
ein8 werden, jo mag man handeln, euch fiir Brüder gu halten; dariiber 
werden wir am Schluß reden.“ (©.15.) Das Schlupergebnis war nun 
allerding3, daß Luther Biwingli und den Seinen die Bruderſchaft ver- 
tweigerte, weil fie fic) endgiiltig gum Irrtum befannten. Luther mare 
aber bereit getwefen, mit Srrenden, folange fie noc) mit fich reden ließen, 
als mit Brüdern umgugehen. Und felbjt mit denen, die nicht als Brüder 
anerfannt werden fonnten, follten die Verhandlungen fortgefebt werden. 
Die Vereinbarung twar, daß ,unterdeffen die ſcharfen Schriften und 
Worte ruben follten und ein jeglider feine Meinung Lehre ohne feind- 
lide Ungriffe, doch nicht ohne Verteidigung und Widerlegung”. (17, 
1955.) Die auf Marburg folgenden Friedensverhandlungen, die im 
Jahre 1536 gur Wittenberger Konfordia fiihrten, wurden bon Luther 
mit bewunderungswürdiger Liebe, Schonung und Weisheit gefiihrt. Cr 
frieb 1531 an Yoh. Frojd in Augsburg: ,,Glaube feftiglic&h, dak wir 
bon unferer Meinung nichts nachgegeben haben” (ein dabhinlautendes 
Gerücht war in Umlauf gefebt worden), ,,fondern fo berbalt fid die 
Sade: Martin Bucer ijt gar fleigig und, wie die Worte Tauten, auf⸗ 
ridtig darauf bedadt, mit uns gu halten und gu lehren. Und deshalb 
habe ich, foviel feine Perſon betrifft, gute Hoffnung, dak wenigftens er 
felber auf den rechten Weg guriidfehren wird. Won den andern habe id 
nichts Gewiſſes; doch möchte id, wenn fie aufridtig die Eintracht wün⸗ 
fGen, Nachſicht mit ihnen haben, damit fie allmählich herangelodt werden, 
nachdem man eine Zeitlang ihre Auslegung gedulbdet hat, doch immer un- 
befdadet unſerer Meinung, die wir bisher verteidigt haben.“ (21a, 
1644.) uther3 Meinung war jedenfalls, dak man fie zwar nod nidt 
alg Brüder anerfennen könne, aber fie aud wegen ihres Irrtums nod 
nicht verſtoßen diirfe; man dulde ihre , Uuslegung”, beige fie allerdings 
nicht gut, aber breche deswegen nod nicht die Verhandlungen ab; man 
lode fie heran, man fudge mit aller Gebduld, ihnen ihr Mißverſtändnis 
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der Iutherifden Lehre gu nehmen und das Verftandnis fiir die Sdhrift= 
lehre gu ertweden. Für die Verhandlungen in Raffel im Jahre 1534 
ſchrieb er ein Bedenken in demfelben Ginn: „Sie find vielleicht aus 
gutem Gewiſſen mit dem andern Verjtand befangen; darum wollen wir 
fie gern dulden. Sind fie rein, fo wird fie Chriftus, der HErr, wohl 
erretten. .. . Ich will fie gar gerne dulden in Goffnung, dak wir 
tiinftig in eine Gemeinjdaft fommen midten. Indeſſen fann id) mit 
ignen nidt eines Glauben3 und Sinnes fein.” (17, 2051.) Dulden 
— geduldig mit ifnen weiter berhandeln. Und 1538 ſchrieb er nah 
Zürich, Bern uſw.: „Mir ijt fein Bmeifel, dak bei euch ein fehr fromm 
Volflein ijt, das mit Ernſt gerne wohl tun und recht fahren wollte, 
dariiber ich nicht eine geringe Freude und Hoffnung habe zu Gott, ob 
etwan nod) eine Hecke ſich fperret, dak mit der Beit, fo wir fauberlid 
tun mit dem guten ſchwachen Hauflein, Gott alles merde gur fröhlichen 
aller Irrung Wufhebung helfen. Amen.” (17, 2162.) 


6. Wer hat gu Marburg die Verhandlungen abgebroden, Luther 
oder Zwingli? Es war gu feiner Cinigfeit in der Abendmahlslehre ge- 
fommen, und fo beriveigerte Luther Biwingli die BSruderhand. Damit 
horten die Verhandlungen aber nicht auf. Es wurde nah Schluß des 
offentliden Geſprächs am Abend des 3. Oftober und am 4. Oftober 
weiter berhandelt, und da „entfaltete der hart angefodtene Mann eine 
herglide Giite, Geduld und Nadhficht, die bi an die äußerſte Grenge ded 
Möglichen gingen. Er hatte feinen grundfabliden Standpunkt behauptet. 
Nun fonnte er auch entgegenfommen, driftlidje Liebe üben und ſich mit 
den Schwachen bertragen”. (Wg. Cb.-Luth. Rirdeng., 23. Aug. 1929.) 
Am Sonntagabend drehten ſich die Verhandlungen um eine bon den 
Wittenbergern vorgefdiagene Cintradtsformel. Gie ijt twefentlid ent-= 
halten in „D. Martin Luthers Bedenken“, mitgeteilt Band 17, 2052 Ff. 
Nah Bucer lautete die ,,Vergleidung, die D. Luther und die Seinen gu 
Marpurg furgaben: ,Wir befennen, dah der Leib und das Blut des 
HErrn im Abendmahle wahrhaftig, das ijt, substantive und essentia- 
liter, nit aber quantitative, qualitative und localiter, gegentwartig feie 
und dargereidht twerde.” (S. 184.) W. Kohler: „Die neueften For- 
ſchungen haben diefen Lert der Forme! fidergeftellt.” (S. 135 f.) 
Ofiander beridjtet die Sache fo: „Dornach befdicet er [der Landgraf] 
je ain nad) bem anbdern, fraget Rath, mittel ond ob man nichts weychen 
fount, fanndt bey vns allen, wann fy der annder tabl befennen twollten, 
bas der leyb Chriftt Ym Abenntmal were, nicht allain Yn der menſchen 
gededjinus: fo twollten tir fy aller anndern frag erlaffen ond nidts 
dringen, ob er leyblich oder gahstlich, natiirlid) oder itbernatiirlid, In 
ftat oder one ftat da were, vnd alfo fiir brüder wider annemen vnd alles 
thun, was In lieb were.” (W. W., I. c., 150. Kohler, 132.) Die Forme! 
Hielt alfo erſtlich die wahre, leiblidje Gegentwart feft (essentialiter, nicht 
blof in ber Menfdjen Gedächtnis); zweitens wie’ fie die Meinung von 
einer grobfinnliden, raumlicdjen Gegenwart ab (non quantitative nec 
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qualitative nec localiter), raumte damit ein Mißverſtändnis der 
Schriftlehre aus dem Weg; und drittens follten mande andere Fragen 
fpateren Verhandlungen vorbehalten werden. Ofiander nennt al3 folde 
Die nabere Veftimmung der Art und Weife der Gegenwart. (Geine 
Ausdrucksweiſe ijt allerdings nicht recht Har.) Gehörte dagu die Frage, 
ob die Gottlofen Chriſti Leib wahrhaftig genießen? D. Gußmann rechnet 
e3 mit bingu. (Wg. K., J.c.) Bucer berichtet darüber in einem Brief an 
den Landgrafen: „Sie [Luther und die Seinen] haben gu Marpurg und 
feither fic) bernehmen laſſen, ob mir uns gleid) diefes Punctens halb 
[betreff3 des Genuffes de3 Leibes Chriſti durch die Gottlofen] noch nit 
bergleidjen fonnten, dak fie un3, wo wir nur die wahre Gegentwurtifait 
Chriſti im Satrament befenneten, bon der Gottlofen wegen unvertvorfen 
haben twollten.“ Go auch Jaf. Sturm in einem Briefe: „Es hett aber 
Doctor Luter fic) gu Marpurg uf dem gefprech fovil bernamen [offen: 
two man bette befennen twollen die tare gegentwurtigfeit des libs und 
blut3 Chriſti im nadtmol, fo wolt er difes puncten3 halb inen bruder- 
ſchaft gu betweifen nit abjdlagen.” (©. 133.) Das heikt aber nicht, daß 
die Lutherifden bereit waren, diefen Punt freigugeben. Jenes Bedenfen 
Luthers ſchließt mit bem Sab: , Wir halten aud, dak fraft diefes Pacti 
der Leib Chriſti gegentwartig fet mit dem Brot und Wein im Saframent, 
objdon die Untwitrdigen das Gaframent braudjen und nießen.“ Und an 
Bucer ſchrieb Luther 1531: „Ich fann bon diefer Meinung nidt ab- 
treten. ... Daher fann ich eine feſte und völlige Cintradt mit eud 
nidt befennen, wenn ic mein Gewiſſen nicht verlegen will, ja, wenn id 
nicht den Gamen gu einer biel größeren Verivirrung unferer Kirchen und 
einer fiinftigen noch erfdreclideren Zwietracht unter uns ausjtreuen 
twill, wenn wir auf diefe Weife die Cintradt aufridten.” (17, 1974.) 
Das hatten ihm fdon Breng und Ofiander in einem Privatgefprad am 
Montag erflart. „Da fagten wir, aljfo turd ein newer ftryt werden, 
dod nidt fo arg als der borig, wir berfehen bn3 des ſtrits halben wurden 
twit nod) wol vergleicht.“ (W. A., lc, 150.) Der Sinn der Cintradt3- 
forme! wird alfo dieſer getwefen fein, dak die Lutherifden erflarten, 
fwenn erft einmal der Hauptpunkt gugegeben fei, die wahre leibliche 
Gegenwart, fo könnte man friedlich iiber die andern Punkte weiter ver- 
handeln, auch die abweichende Meinung betreffs de3 Genuffes von feiten 
der Untwiirdigen noch geitiveilig als Schwachheit tragen in der Hoffnung, 
es würde auch an diefem Punkte gur Cinigung fommen (wie das in det 
Wittenberger Ronfordia aud) gefdehen ijt). Das fagt Quther in jenem 
Schreiben an Bucer: „Aber wenn diefe Meinung bei euch nod) nicht gur 
Reife gefommen ift, fo halte ich dafiir, dak die Sache aufgufdieben und 
die gottlide Gnade noc meiter gu eriwarten fei.” Aus diefem allem 
gebt hervor, daß Luther de3 Verhandelns nicht miide wurde. Er brad 
die Verhandlungen nidt ab. Es war Biwingli, der bon meiteren Ver- 
Handlungen auf diefer Linie nichts miffen wollte. Ofiander berichtet 
über diefe Sache: , Uber (das ijt wunderlich gu hören) fy wollten nidt." 
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Bucer an Ambr. Blarer: ,,Ea de causa Zwing[lius] et Oeco[lampa- 
dius] noluerunt hanc rationem concordiae recipere Marpurgi“; an den 
Landgrafen: , Die Vergleidung, die D. Luther und die Seinen gu Mar- 
purg furgaben, tourden desmals bon Mag. Ulrid und Sfolampadio nit 
angenommen, Darumb daf fie alfo ſophiſtiſch waren.“ (6.1384.) Und 
jebt gefteht Walther Kohler, der Verehrer Zwinglis, unumwunden gu: 
»Unbeftritten muß die Tatjade bleiben, daß von den Lutheranern eine 
Eintrachtsformel proponiert, aber von Zwingli und Sfolampad ſchließlich 
abgelehnt wurde.“ (©.135.) Gr fiihrt dann meiter aus, dak die Zwing⸗ 
lianer freilich eine folde die Realprajeng befennende Forme! nicht anz 
nehmen fonnten. Aber das ftcht feft: nicht Luther, fondern Zwingli 
wurde de3 Verhandeln3 miide.1) 

7. Selbſt jebt gab Luther die Sache nod nicht berloren. Die am 
Montag von ihm verfaßten Artifel ftellen wieder feine driftlide Be— 
fonnenbeit, Mäßigung und Klugheit in Helles Licht. Ofiander beridjtet: 
»Darnad haben fy begert, man foll der andern zwytracht halben ainig 
werden; das hat ifm Luther lafjen gefallen und verfucht, wurd die fad 
dahin geftellt, das er die hauptſtuck folt auffgeichnen, twas in nicht gefiel, 





1) Wir maden natürlich Zwingli feinen Vorwurf daraus, dak er die vor- 
geſchlagene Eintradhtsformel nidht annahm, weil und folange er die Lehre bon der 
tealen Gegenwart fiir fcriftwidrig hielt. Es wäre das fiir ihn ein fauler Rom- 
promiß gewefen. Wuf der andern Seite hat aber W. Köhler fein Recht, die oben 
beſchriebene Eintrachtsformel ,einen faulen Kompromiß“ von feiten der Vuthe- 
taner gu nennen. Das tut er in dem Artifel „Zum Religionsgefprid von Mar- 
burg”, ber in der „Feſtgabe für G. Meyer bon Rnonau” (1913, S. 359—381) er⸗ 
ſchienen iſt. Aus bem Artikel fei nod einiges mitgeteilt. ,Die landliufige Meinung 
fhiebt die Sdhuld an dem Miferfolge des Marburger ReligionSgefpradhs dem 
deutſchen Reformator Martin Luther gu... . Bn neuefter Zeit nun ift diefe faft 
gum volfstiimliden Dogma gewordene Auffaffung lebhaft erſchüttert worden durch 
die Unterfuchungen des Heidelberger Kirchenhiſtorilers Hans v. Sdubert.... Bon 
Schubert fagt dbaker aud: Man wird die gum Axiom gewordene Meinung von 
Luther ungugdnglider Harte und ſchlechthin unverſöhnlicher Haltung in Marburg 
felbft revidieren miiffen. ... Man ift fogar derfudt, ben Spieß umgudrehen und 
es Zwingli borguwerfen, dak er eigenfinnig an dem Wortlaut Anſtoß genommen 
habe’... Hier erfabren wir, warum Zwingli in Marburg abgelehnt hat: einmal 
aus Rückſicht auf das Volt, das vulgus; fodann, weil die Formulierung unbibliſch 
- war. Das Vol€ verfteht jene Forme! maffiver (crassius), als fie gemeint ift, und 
Die Rautelen dagegen, in ben negativen Erläuterungen, reichen nicht aus gur Ab⸗ 
wehr eines falſchen Verftindniffes. ... Das hitte tatfidlid eine Revolution in 
Zürich bedeutet. Bon da aus war die Ablehnung der Unionsformel wirklich eine 
Criftensfrage fiir Zwingli und fein Werf... . Warum follte der auf faule Rom: 
promiffe fic) einlaffen gum Bwed eines Bündniſſes, der fahig war, uneradtet einer 
teligidfen Differeng ein Bündnis gu ſchließen?!“ Der Artikel ſchließt mit dem 
Bort: ,Er [Bwingli] ift in Marburg dod der Größere gewefen.” In dem Artikel 
fommt nod diefer Paffus vor, der das in der vorigen Nummer diefer Zeitſchrift 
ither Zwingli auSgefprocene Urteil beftatigt: ,Zwingli war imftande, um des 
politiſchen Bundniſſes willen die Glaubensdiffereng guriidtreten gu laffen; es ift 
aber wiederum gang fonfequent, tenn er nun dabeim, intra muros, die Mar⸗ 
burger Urtitel in feinen Randnoten gang in feinem Ginne interpretierte. 
Heudelei oder Unehrlicteit ift das keineswegs; es geſchieht vielmehr von der 
Hberzeugung aus, daß da8 Biindnis unter der Glaubensdiffereng nicht leidet.“ 
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twolten fy melden... . Wlfo ward Luther feer forgfeltig, het gern irer 
ſchwachhait verſchont, das doch der rechten haylſamen drijtenliden leere 
kain abpruch geſchehe, doch zuletzt ſprach er: Ich will die artickel auffs 
aller peßte ſtellen, ſy werdens dod) nicht annemen‘, unnd ſtellt fie, tie 
ichs bie in truck hab geben.“ (©. 140. BW. A., l. c. 151.) Die Ver- 
gleichung dieſer vierzehn Artifel mit den damal3 fdon fertiggeftellten 
Schwabader Artikeln (W. A., l.c., 97; 83; Trigl., Einl., 17) geigt, wie 
ſchonungsvoll und flug bei aller Entſchiedenheit Luther gu Werke ging. 
Er hatte ja die Schwabacher Artifel vorlegen fonnen; aber auch an 
dieſem Punkt wollte er „nicht durch gu hartes Sdneugen Blut heraus- 
zwingen“ (17, 1953). Wllerdings ,,find die Wrtifel gerade fo geftellt, 
dak nicht nur eingelne Gabe der Gegner im Hergen getroffen, fondern 
der ganze Gedanfengang bon Grund aus in mebreren treffenden Punk⸗ 
tationen begeidjnet und zugleich renoviert wurde” (Rudelbad, 1. c. 
358); dabei bermied er aber ,jeden fdroffen Ausdruck“ (Köſtlin, 2, 
189); „er wollte dod alle Scarfe bermeiden” (Rolde, Prot. Real-C.). 
Hurft driict e3 fo aus (II, 259): “Lest the impression be made that 
Luther. would do nothing for the sake of harmony, attention must be 
called to the fact that almost immediately after the colloquy had 
ended, he rewrote [?] the Marburg Articles, giving them a much more 
decidedly Lutheran tinge.” Die Sdwabacher AUrtifel (16, 564 ff.) ver- 
dammen den Irrtum fdarfer als die Marburger Artifel (17, 1939 ff.), 
a. B. im IIT. Urtifel in den Worten: ,. . . alfo dak man nist glauben 
noc lehren foll, dak IEſus Chrijtus als der Menſch oder die Menſchheit 
fiir un8 gelitten hab’; fondern alfo, weil Gott und Menſch hie nicht zwo 
Perſonen, fondern eine untrennlide Perfon ijt, foll man halten und 
lehren, daß Gott und Menſch oder Gottes Sohn wabhrhaftig fiir un3 ge- 
litten Hat”; im vierten: „daß die Erbfiinde eine wahrhaftige Siinde fei, 
nicht allein ein Fehl oder Gebrechen” (Zwinglis Wusdrud!); im fiebten: 
„... fonft ift fein ander Mitte! nod Weiſe, weder Weg noch Steg, den 
Glauben gu befommen. Denn Gedanfen aufer oder bor dem miind- 
licen Wort, wie heilig und gut fie ſcheinen, find fie dod) eitel Lügen und 
Irrtum“; und im neunten: ,. . . und fet nidt allein ſchlecht Waſſer und 
Begießen, wie die Tauflajterer jest lehren”. Das war Luthers feine 
geiſtliche Klugheit; er ſchonte miglichft der Schwachheit der Gegner und 
fuchte fie fiir die Annahme der viergehn Artifel gu gewinnen, weil er 
hoffte, daß fie Daraufhin bet tweiteren Verhandlungen ſich nad und nad 
im fiinfgehnten gurechtfinden twiirden (20, 1776). „Er vertraute felbjt 
Da nocd auf die erleudjtende und getwinnende Macht des Evangeliums, 
two Biningli die Flinte in das Korn twarf, weil er feine Möglichkeit mehr 
fab, mit feiner eigenen Meinung durdgudringen.” (D.Gugmann.) Pan 
rebidiere alfo, fagt H. von Schubert, die landlaufige Meinung von 
Luthers unguganglicder Harte gu Marburg. 

Die Schuld daran, dah e3 in Marburg nicht gum Frieden fam, liegt 
eingzig und allein an der Harte und Unnadhgiebigkeit der Reformierten; 
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fie weigerten ſich, fich unter das Wort Gotte3, das ihnen Luther in ge- 
winnendſter Weife borhielt, gu beugen. Dak e3 aber in Marburg nicht 
gu einem faulen unionijtifden Frieden fam — dariiber gum Schluß nod 
einige Worte —, ijt das Verdienft der Harte und Unnadgiebigfeit 
Quthers. Er weigerte fid, irgend etwas bom Worte Gottes drangugeben. 
Und dadurch hat er die Kirche bor unſäglichem Unheil bewahrt. Bu dem 
Unheil, das die fiindlide Nachgiebigkeit ber Schweiger der Kirche gebracht 
hat, die unfeligen Spaltungen in der Kirche,“ ware durd) fiindlide Nach— 
giebigfeit auf feiten Luthers nod größeres Unheil gefommen. Die Kirche 
dex Reformation hatte ihre Cigenart aufgegeben. Der Grundſatz der 
twahren Rirde „Das Wort, das ganze Wort und nidts als das Wort” 
ware befeitigt worden. Das Werk der Reformation hatte nicht durd- 
gefiihrt werden fonnen. D. Walther fagt: „Luther ftand da wie eine 
eiferne Mauer, der fein Herg im Leib hatte... . Wenn Luther fid 
hatte damals aus falfden Rückſichten um feines Gemütes willen bewegen 
laſſen, ſeine Hand darzureichen, wehe ihm! Es wäre nie mehr eine 
rechtgläubige Kirchengemeinſchaft entſtanden. Es wäre das Verderben 
der Union gleich damals wie ein großer Strom hereingebrochen, und die 
rechtgläubige Kirche hätte aufgehört zu exiſtieren.“ (1. Ber. d. Jowa⸗ 
Diſtr. S. 39.) Von Rommel klagt allerdings: „So hemmte er, und er 
allein, ben Lauf der Reformation um drei Jahrhunderte.“ (1, 252.) Der 
methodijtijde Western Recorder aber fieht die Sache einigermaßen 
tidtig an. “The greatest thing about the great Luther was that 
nothing could restrain him to let up in the fight for the fundamentals 
of the Word of God. Could he have been beguiled or intimidated into 
pacifism, as were some of the ablest of his coadjutors, there would have 
been no Reformation.” Was ware daraus getworden, wenn nad dem 
BWunfde v. Rommels und aller Unionijten fon damals die unierte 
Kirche ins Leben gerufen worden und die lutherifde Kirche in ihr auf- 
gegangen wäre? Was ijt heute aus ihr geworden? Welde Irrlehren 
werden in der Evangeliſchen Synode nicht geduldet und gepflegt! Wir 
wären ungefabr da8, was die Evangeliſche Synode Heute ijt, wenn Luther 
den Unionismus nicht gu Boden getreten hatte. Ya, wir waren jeden- 
falls überhaupt feine chriſtliche Kirche mehr. Denn wo der Unionismus 





2) Der YBudifferentismus ſucht natiirlids dem Denominationalismus eine 
gute Seite abgugewinnen. Der Western Christian Advocate fdrieb am 
23. Februat 1928: “We believe in a type of Methodist-Christian; we be- 
lieve in a Presbyterian-Christian; we believe in an Episcopalian-Christian. 
In other words, we believe in the different varieties of the Christian life 
that have been developed in the Garden of God. We believe that God 
takes pleasure in variety in the spiritual as well as He does in the phys- 
ical world.” Dr. 3. R. Mott von der Y.M.C. A. erklärte die Uncinigteit in der 
Rehre file den toftharften Beſitz der Kirche. Sogar der ,Ev.-Luth. Friedensbote 
in Elfag-Lothringen bezeichnete in einem in mehreren amerikaniſchen lutherifden 
Ritdhengeitungen nachgedrudten Artitel Marburg als ,den Geburtstag der edan: 
geliſchen Ronfeffion, deren Mannigfaltigteit fiir den Proteftantismus nist nur 
Unfegen, wie immer twieder geflagt wird, fondern Sdidfal und Segen geworden ift”. 
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ſich ganglich durchſetzen fann, geht die chriftlide Religion unter. Wir 
erinnern wieder an den Wusfpruch Quther3, dak, two ,,folche zweizüngige 
und haſſenswerte Art gu reden” geduldet wird, ,die Religion unbver- 
merft vertilgt wird”. (18, 1917.) Qn den reformierten, bon ihrem Vater 
Bwingli (und Calvin!) her unioniſtiſch gerichteten Kirchengemeinſchaften 
gewinnt ja tatjachlich ber Modernismus, der nicht mehr driftlice Reli- 
gion ijt, bie Herrſchaft. Das ijt die gang natiirlide Entwicklung. Die 
Urnatur de3 Unionismus ift Yndifferentismus. Er ftumpft die Ge- 
twiffen ab gegen Gotte3 Wort. Man duldet einen fleinen Yrrtum als 
indifferent und wird bald gefühllos genug, den größten gu ertragen. 
„Hier hörſt du, dak St. Paulus nicht will und Gott ernſtlich verboten 
Hat, aud) ein wenig Gauerteig unter den guten Teig gu mengen; denn 
es frißt dod durch und durd und berderbet es alle3, dak, wo man in 
einem Stück die rechte, reine Lehre bermenget mit menfdlidem Zuſatz, 
fo ift ber Schaden gefdehen, dak dadurd die Wahrheit verdunkelt und die 
Geelen verfiihrt werden.” (12,481.) Wir danfen Gott, dak Luther dem 
Unionismus feinen Cingang in die lutheriſche Kirche gewahrte. Das hat 
fie durchaus nidt geſchwächt. Nur fo fonnte fie ihre Starke recht ent- 
twideln. Worin befteht denn die Starke einer Kirche? Dod) nicht eigent- 
lich in der groken Zahl ihrer Glieder. Es ift feiner Rirde gedient mit 
Gliedern, die im Gergen ihre Lehre haſſen. Die Starke der Kirche liegt 
in Gotte3 Wort, und foviel von Gottes Wort eine Kirchengemeinſchaft 
nicht gur Geltung fommen läßt, fo biel berliert fie an Starfe und 
Einfluß. 

Luthers Verhalten zu Marburg ſoll uns zum Vorbild dienen. Auch 
uns geht der Jammer der armen, zerriſſenen Kirche zu Herzen. Da 
ſollen wir treulich das einzige Mittel anwenden, das die Kirche ver⸗ 
einigen kann: das iſt das Wort Gottes, das treue Bekennen des Worts. 
Das Wort Gottes iſt das rechte Irenikon. Es iſt nichts mit dem Rat, 
den uns der Unitarier J. Martineau gibt: “Those who find it more con- 
genial to pass behind the whole field of theological divergency and 
linger’ near the common springs of all human piety and hope may 
perhaps be preparing some first lines of a true Eirenikon.” Das ift 
nichts als Phraſe. Die eingige Quelle de3 Glaubens und der Frömmig⸗ 
feit ijt das Wort Gottes, und das Band, das alle Chriftenhergen ver⸗ 
bindet, ijt der gemeinfame Glaube an das Wort Gottes. Bu folder 
Cinigfeit miiffen wir aber nun „herzliche Luſt und Liebe tragen und die- 
jelbe unfer3 TeilS nach unjerm äußerſten Vermögen zu befordern von 
Herzen geneigt und begierig” fein (Trigl., 1094) und mit Demut und 
Selbjtverleugnung und mit groker Geduld gegen die Schwachen darauf 
binarbeiten. 

Mit unioniftifden Friedensverhandlungen und -paften aber wollen 
wir unberivorren bleiben. Deren ift jebt die Welt voll. Unſer „weich⸗ 
miitige3, gu faulen Rompromifjen geneigtes Geſchlecht“ (Wg. Ev.-Luth. 
Kz.) infgeniert eine Vereinigungsbetwegung nach der andern. ier follen 
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Ratholifen und Proteftanten vereinigt werden, dort Chriften und Yuden, 
hier Lutheraner und Reformierte, dort Lutheraner und Lutbheraner. 
Gott der HErr gebe feinen Segen gu allen Bemühungen, den Frieden 
durd die Wahrheit herguftellen! Sein Segen ruht aber nicht auf faulen 
Rompromiffen. Cin fauler Rompromif, ijt e3, tenn man fich tie im 
Federal Council und gu Laufanne nach dem Rezept de3 Rongregationa- 
liften 9. W. Dale verbriidert: “We should not rigorously insist on the 
acceptance either of the subordinate details of our creed or of the 
scientific forms in which we are accustomed to state even its regal and 
central articles. It would be treason to truth to trifle with the im- 
mortal substance of the Gospel of Christ; it would be treason to 
charity to refuse to receive as brethren those who may differ from us 
about the theological forms in which the substance of the Gospel may 
be best expressed.” (Fiſher, Hist. Chr. Doct., 556.) Gin fauler Rom- 
promiß ift e8 aber auch, wenn lutheriſche Gemeinſchaften fich auf ein 
allgemeine3 Befennini3 gu den fymbolifden Büchern hin als einig in 
der Lehre begeidjnen, ohne die vorliegenden Dijferengen griindlich be- 
fehen und ebrlich befeitigt gu haben. Auf dem Weltfonvent gu Kopen⸗ 
hagen bat man e8 geflifjentlid vermieden, auf die tiefgehenden Diffe- 
rengen innerhalb der lutherifden Rirde der Welt eingugehen. D. Clert 
hatte das geitgemagke Thema ,,Glaube und Befenntnid der Rirde im 
Lidte von Marburg und Augsburg” gu befpredjen. Er fprad da das 
ernfte Wort: „Iſt eure Kirche, ihr Manner des Konzils bon Kopenhagen, 
fo, wie e8 die hohen Artifel der gottliden Majeftat verlangen? Mur 
wenn wir diefe Frage ernft nehmen, erfillt das Befenntnis feine aller- 
erjte hohe Aufgabe, Anſpruch des evangelifden Glaubens an die RKirde 
gu fein.” Aber er febte ſich durchaus nidt mit denen auseinander, die 
in der Lehre bom heiligen Abendmahl (Marburg!) und von der Bez 
fehrung und in gar mandjen andern Artifeln bom Bekenntnis abiweiden. 
lind er wird dafiir bon einem Beridterftatter im Lutheran gelobt, der 
fide iiberhaupt freute iiber die dort gutagegetretene “conspicuous absence 
of any startling differences of conviction”. Es wurde allerdings bie 
und da gute3 Zeugnis abgelegt. Das aber hirte man geduldig an, ohne 
darauf gu reagieren. Und wenn man dann gum Schluß erflarte: ,,Der 
Zweite Lutherifde Weltfonvent fieht die vorhandene Gemeinfdaft des 
Glauben3 und des Vefenntniffes als den wabhren und eingig haltbaren 
Grund der Cinheit der verfdiedenen lutherifden Kirchengemeinſchaften 
an“, fo ijt bie Begeidnung , borhandene Gemeinfdaft”, wenn daz 
mit gefagt werden foll, dak die dort berfammelten Vertreter der liberalen 
und der pofitiven Ridtung und die Vertreter der verfdiedenen pofitiven 
Richtungen einen gemeinfamen Glauben haben, nidt fadgemah; wenn 
aber damit gefagt werden foll, dak die Ginigfeit, fotweit fie vorhanden 
ift, geniigend ift, fo ift das reiner Unionismus. Die lutheriſchen Gee 
meinfdaften und Synoden haben die beilige Pflidt, auf die Befeitigung 
der obtwaltenden Differengen Hinguarbeiten. Reine Gruppe darf fagen: 
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Wir find des Verhandelns müde. Wber die Verhandlungen diirfen 
durdaus nicht fo gefiihrt werden, wie ein amerifanifdes Glied des 
Ropenhagener Exefutivfomitees fie gefiihrt haben will: “The world will 
not listen to our message as long as we Lutherans will stand bickering 
with one another over differences which we with the most meticulous 
study cannot convince ourselves of.” Er febt hingu: “It should be 
a matter of concern for each Lutheran synod to remove that which 
stands as a stumbling-block for closer affiliation.” Gewig! ber was 
foll denn der erjfte Sab? Wenn Lutheraner gujammenfommen, um das 
Werk der Cinigung gu betreiben, fo haben fie fich nad § 95 de3 XI. Arti- 
kels der Ronfordienformel gu ridten: , Wir find nicht bedacht, um geit- 
lichen Friedens, Rube und Cinigfeit willen etwas der etwigen, unwandel⸗ 
baren Wahrheit Gottes gu begeben, . . . fondern gu folder Cinigfeit 
herzliche Luft und Liebe tragen und diefelbe unfers Teil nad unferm 
äußerſten Vermigen gu befdrdern von Hergen geneigt und begierig find, 
durch welche Gott feine Ehre unverlebt bleibt, der göttlichen Wahrheit 
des heiligen Evangelii nidts begeben, dem wenigſten Yrrtum nichts ein⸗ 
geraumt” witd. (Trigl., 1094.) 

Es ijt ſchwer, eine foldje Stelung eingunehmen und feftgubalten. 
Die e3 tun, ,gelten fiir ein fchandlidjes Volk”. (D. Walther, 1. Ver. d. 
Jowa-Diſtr., 42.) Was foll da aus unferer armen lutheriſchen Kirde 
twerden? Befehlen mir Gott die Gadel Folgen wir dem Borbild 
Ruther3! ,Unbeirrt geht er [gu Marburg] den Weg, den fein Ge- 
wiſſen ihm geigt, fein Glaube ihm erhellt. So blict er furchtlos in die 
Bufunft. Er weiß nichts von der Not wae Zeit. Gott lebt und regiert. 
Der wird feine Sache fiihren.“ E. 


4 >. 


The Spirit of the Lutheran Chorale.” 





It is sometimes hard for a Lutheran to keep the boastful note out 
of his voice when he speaks of the various treasures of our Lutheran 
heritage. We have, by the blessing of God, the finest text-book of 
doctrinal instruction, the Small Catechism of Martin Luther; we 
have, in addition to the Ecumenical Creeds, the clearest exposition 
of Scripture truth in our book of confessions, the Concordia of 





* The address offered herewith was delivered at the Spring Festival 
of Concordia Seminary, St. Louis, in connection with the celebration of 
National Music Week. The following books may be recommended for more 
detailed information: Alt, Christlicher Kultus; Anton, Luther und die 
Musik; Barlow, The Bach Chorale Book; Benson, Hymnody of the Chris- 
tian Church; Dorsch, Das deutsche evangelische Kirchenlied; Heiler, The 
Spirit of Worship; Koch, Geschichte des Kirchenlieds und Kirchengesangs ; 
Koenig, Doktor Martin Luthers geistliche Lieder; Kretzmann, Christian 
Art; Lambert, Luther's Hymns; Nelle, Geschichte des Kirchenliedes; 
Pilcher, Icelandic Meditations on the Passion; Van der Heydt, Geschichte 
der evangelischen Kirchenmusik.— Tue Eprrorrat Boarp. 
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1580, in which the Augsburg Confession of 1530, whose four- 
thundredth anniversary we are celebrating this year, deservedly oc- 
cupies a position of honor; and we have a heritage of church art in 
general and of hymnody and Lutheran music in particular that may 
well arouse the envy and the emulation of others. It is of this Lu- 
theran hymnody and music that I wish to speak to you in this short 
address, in particular of its expression in the spirit of the Lutheran 
chorale. And this is not to be done in a spirit of boastfulness, but 
in keeping with the great motto of the Lutheran Church: Soli Deo 
gloria! To God alone all glory! 

When Luther, in 1523, the same year which brought out his first 
effort in behalf of the reformation of the order for the chief service 
‘for Sunday, issued a number of individual sheets with hymns and 
‘tunes, containing such gems of Christian hymnody as “Dear Chris- 
tians, One and All Rejoice,” “May God Be Gracious unto Us,” “All 
Praise to Jesus’ Hallowed Name,” by himself, and “Salvation unto 
Us has Come,” written by his friend Paul Speratus, he uncovered 
a spring of Christian song which, fed by hundreds of similar springs 
of evangelical poetry, became a stream which has flowed down through 
the centuries, growing to ever greater proportions, reaching ever 
greater depths, until hundreds of thousands drew. from its healing 
waters strength, and comfort, and consecration, and inspiration for 
life and death.— One of the leaflets of 1523 contained a spiritual 
song the writing of which was suggested to Luther by the death of 
the first Lutheran martyrs, Henry Voes and John Esch, the closing 
lines of which are peculiarly appropriate at this time: — 

Summer is even at our door, 
The winter now hath vanished, 
The tender flow’rets spring once more, 
And He who winter banished 
Will send a happy summer. 

The very next year, 1524, Lutheran hymnology was formally 
established, for it was then that Luther published his first little 
hymnal, the Enchiridion, commonly known as the Achtliederbuch, 
since it contained eight hymns, four by Luther, three by Speratus, 
and one by an unknown author. The number of small handbooks of 
this nature, issued in the course of the year, 1524, was four, two in 
Wittenberg and two in Erfurt, and before Luther’s death, a little 
more than twenty years later, more than a dozen additional hymnals 
were placed on the market, most of which contained the majority of 
Luther’s thirty-seven hymns and spiritual songs; for the Reformer 
himself proved a most prolific poet of sacred songs. We have in 
rapid succession the hymns “Out of the Depths I Ory to Thee,” 
“Had God Not Come, May Israel Say,” “Happy the Man who Feareth 
God”; then, in 1527, the great battle-hymn of the Reformation 
“A Mighty Fortress Is Our God,” later: “ome, God Creator, Holy 
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Ghost”; “Come, Holy Spirit, God and Lord”; “These Things the 
Seer Isaiah Did Befall”; “From Heaven Above to Earth I Come”; 
“To Shepherds as They Watched by Night,” and all the other wonder- 
ful hymns which all Lutherans and thousands of others cherish. 

Luther did not remain alone in this noble work, for his example 
served to stimulate others and to inspire them to sing of the great 
deeds of God. Friends of the Reformer at Wittenberg and else- 
where, such as Justus Jonas, Johann Agricola, Paul Eber, Johann 
Walther, and Elizabeth, the wife of Caspar Cruciger, himself a hymn- 
writer, deserve special mention. Then there were circles of hymnists, 
such as those of Nuremberg, Lazarus Spengler, Hans Sachs, and 
Nicolaus Selnecker, those of Strassburg, among whom Conrad Huber 
and Martin Schalling stand in the front ranks. And the time would 
fail us if we were to speak at length of Nicolaus Decius (“All Glory 
Be to God on High”), Nicolaus Herman (“Praise God, the Lord, 
Ye Sons of Men”), Philip Nicolai (“O Morning Star, How Fair and 
Bright”; “Wake, Awake, for Night is Flying”), and Valerius Her- 
berger (“Farewell I Say with Gladness”). 

It is amazing to find that the wave of hymn-writing which had 
arisen in 1523 did not recede after the death of Luther and his 
coworkers. But far from having spent its force, we find it gaining 
new impetus about the time when sound Lutheranism was established 
by the publishing of the Formula of Concord. And it was par- 
ticularly in the period of the Thirty Years’ War that hymn-writing 
once more rose to wonderful heights. Who would want to miss the 
Lenten hymn by Johann Heermann “Beloved Jesus, What Law hast 
Thou Broken?’ or Rist’s “O Darkest Woe! Ye Tears, Forth 
Flow,” or Stegmann’s “Abide, O Dearest Jesus,” or Clausnitzer’s 
“Blessed Jesus, at Thy Word”? 

But this short list would not be complete without at least a men- 
tion of the Asaph of the Lutheran Church, the great hymnist Paul 
Gerhardt. So appealing in content and form is almost every one of 
his 120 hymns that they have captured the hearts of Christians every- 
where. If this servant of the Lord and sufferer for His cause had not 
left us any other hymns than the Christmas hymn “All My Heart 
This Night Rejoices,” the Lenten hymn “O Bleeding Head and 
Wounded,” the Easter hymn “Awake, My Heart, with Gladness,” 
and the song of inexpressible sweetness and comfort “Commit What- 
ever Grieves Thee,” he would have earned a lasting place in the 
Lutheran hall of fame. But where should we close the list if once 
we go on? Suffice it to say that the impetus given by Luther and 
Gerhardt has lost little of its strength. The stream of Lutheran 
hymnody was turned to the Scandinavian countries, to appear in the 
hymns of Ingemann, Grundtvig, Brorson, Albinus, and Hegelund 
in Danish and Norwegian, in the hymns of Wallin and Nystrém in 
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Swedish, and in the lyric verses of Hallgrimur Petursson, the Ger- 
hardt of Iceland. 

Nor may we omit another factor that is essential for the under- 
standing of the Lutheran chorale, namely, that of the classical tunes, 
which were written by some of the foremost musicians among the 
men professing the Lutheran faith. Luther himself gave us at least 
two great melodies, that for “A Mighty Fortress Is Our God” and 
that for “These Things the Seer Isaiah Did Befall,” besides adapting 
other melodies for some of the other hymns written by him and as- 
sisting the great musician Johann Walther in preparing the music 
for the liturgy. Then there is Nicolaus Herman, the cantor of 
Johann Mathesius of Joachimstal, Michael Praetorius, who invented 
some excellent tunes, Johann Orueger, who was frequently inspired 
by the beauty of Gerhardt’s hymns, Johann Neumark, whose melody 
for his own hymn “If Thou But Suffer God to Guide Thee” has 
remained a favorite to this day. And what these men and others did 
for the German hymn, Lindemann and others did for the Scandina- 
vian field.— Need anything be said at this time about Johann 
Sebastian Bach, who is the great master of Lutheran music, having 
caught the spirit of the Lutheran chorale as no other man before or 
since, giving us the harmonizations and transcriptions. of the great 
tunes of the Lutheran Church which fairly cause their contents to 
become alive before our eyes and to unfold to us their under- 
standing ? 

What, then, is the Lutheran chorale? It is the confession of the 
common faith and of the common aspirations of the Christian con- 
gregation, based upon Scripture truth, expressed in stately verse and 
impressive rhythm, and usually set to a tune that fairly breathes 
the spirit of the hymn. Does the fact that they are doctrinal in con- 
tent take away the heart-searching effectiveness of these chorales? 
Would one say that the poetry of the psalms, of the matchless 
utterances of Isaiah, or of St. Paul’s Psalm of Love (1 Cor. 13) has 
suffered on account of their doctrinal content? Neither has the Lu- 
theran hymn which really merits the designation chorale. There is 
matchless, impressive, inspiring poetry in most of the Lutheran 
hymns, and the melodies which these verses have inspired have rightly 
made the Lutheran Church the “singing Church.” 

Many factors could be named that combine to produce the 
wonderful spirit of the Lutheran chorale, and these may be briefly 
mentioned. One great feature was already given in the definition 
above, namely, the fact that the Lutheran chorale is predominantly 
confessional in character, that it expresses the common faith of the 
Christian congregation, based on the truths of Scripture, stating in 
rhymed and rhythmical form the knowledge of salvation, which is 
the outstanding heritage of our Church. 
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This spirit may be further analyzed as a spirit of humility, of the 
knowledge of sin. Who can remain unmoved when the throbbing 
notes of “Out of the Depths I Cry to Thee” sound forth or of the 
hymn “O God, Thou Righteous, Faithful Lord, I have Not Kept Thy 
Holy Word”? To a Lutheran Christian, sin is not an empty sound, 
but a dreadful reality, and the hymns of our Church express this fact 
time and again. 

But to this we add the spirit which holds to the objective cer- 
tainty of salvation. It is this feature that characterized some of the 
very first hymns in the field of Lutheran hymnody, such as “Salva- 
tion unto Us has Come,” by Speratus, and Luther’s “Dear Christians, 
One and All Rejoice.” Thousands of other Lutheran hymns have 
since sung of the vicarious redemption through the merits of Christ, 
but they have hardly risen above the fervor of these first psalms of 
salvation with which these leaders of the Reformation heralded the 
Gospel freedom. 

Nor is the meditation on the marvels of God’s grace absent from 
Lutheran hymnody. On the contrary, one of the earliest meditations 
of this kind was written by Gramann in 1525, namely, “My Soul, 
Now Bless Thy Maker.” Then we have Schmolck’s “Open Now Thy 
Gates of Beauty,” with its prayerful application to the blessings of 
the Gospel, and in particular the many hymns for the great festivals, 
Christmas, Epiphany, Easter, Pentecost, and Trinity. 

No wonder, then, that the spirit of the Lutheran chorale is also 
found in praise and thanksgiving. What was said by Luther in his 
translation of the Te Deum Laudamus, what was expressed by Decius 
in his popular version of the angelic hymn “All Glory Be to God on 
High” and by another pupil of Luther in his “All Glory Be to God 
Alone,” that is the thought which dominates hundreds of Lutheran 
chorales, thereby affording a preparation for the glories of heaven, 
when we shall join in the chorus of the ransomed before the throne of 
the Lamb and bless our Redeemer forever and ever. 

P. E. KretzMann. 
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The Christology of the Apocalypse. 


More curious notions arise in the minds of many Bible students 
regarding St. John’s Apocalypse than regarding any other book of 
the Bible. Usually Bible classes are found to be more eager to study 
this book than any other portion of the Holy Scriptures, and pastors 
are often asked bewildering and perplexing questions concerning it. 
Shall we hold ourselves aloof from this writing with an air of “touch 
not, taste not, handle not,” or shall we diligently apply ourselves to 
laying hold of the divine truths here recorded in their richness and 
fulness ? 
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The warning which Luther gave four centuries ago still needs 
to be heeded by us to-day: “Es haben wohl viel sich daran versucht, 
aber bis auf den heutigen Tag nichts Gewisses aufgebracht, etliche 
viel ungeschicktes Dinges aus threm Kopf hineingebraeuet.”1) On 
account of its symbolisms, mysteries, and the many difficulties con- 
nected with the nature of any apocalyptic writing we cannot per- 
fectly understand all things here revealed any more than we can 
understand how “God so loved the world that He gave His only- 
begotten Son.” “How unsearchable are His judgments and His ways 
past finding out!” Yet this fact does not give us sufficient reason 
for closing our eyes to the simple and beautiful truths we can grasp 
through the Spirit; for “blessed is he that readeth, and they that 
hear, the words of this prophecy and keep those things which are 
written therein,” 1,3. On the other hand, the study of Revelation 
needs to be undertaken with special prayer and care, lest we either 
“add unto these things” or “take away from the words of the book of 
this prophecy,” 22, 18. 19. 

The question might be raised at the outset: Can this writing be 
used as an authoritative basis for theology? The Apocalypse of 























































































































y St. John has been used sparingly in the support of doctrinal teachings. 
f While it was not intended to be a doctrinal treatise, it abounds in 
3» sound doctrine and is especially valuable to us in this age because of 
its unmistakable teaching concerning the person and work of Christ. 
— The long-prevailing uncertainty as to its authorship and authenticity 
1s no doubt accounts for the reluctancy with which it has been used. 
18 On this point we may say, however, that it has been shown with in- 
on creasing clearness that our “brother and companion in tribulation,” 
od 1,9, “who bore record of the Word of God and of the testimony of 
an Jesus Christ and of all things that he saw,” 1,2, was none other than 
on, John, the “beloved disciple,” from whose hand also came the fourth 
of Gospel and the Johannean epistles.2) An apostle of Jesus Christ 
being the inspired writer, its true value in doctrine ranks equally 
authoritative with the Gospels, the epistles, and the other books of 
the Bible. 
Further objection is made to the use of the Apocalypse as a basis 
of Christian theology on the ground that it is distinctly an apocalyptic 
nts writing. This kind of work, most certainly, must be interpreted in 
of accordance with its nature, its purpose, and the circumstances under 
udy which it is written; but its apocalyptic nature does not in itself make 
tors it worthless in the teaching of Christian fundamentals. If this 
it. were true, important portions of the Old Testament would have to 
= be ruled out for the same reason; for the works of Daniel and of 
8 
and 






1) Vol. XIV, 130, St. Louis Ed. 


2) Cf. Zahn, Th., Hinleitung in das Neue Testament, pp. 624 ff. 
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Ezekiel are chiefly apocalyptic. Though primarily in the form of 
visions and of symbols, these spiritual truths were none the less “the 
revelation of Jesus Christ,” 1,1, “sent and signified by his angel unto 
his servant John,” and they properly serve their purpose also in a doc- 
trinal treatise. 

The symbolism of this book is not used in order to make it 
mystical and more difficult for the reader, thus leading him into many 
bewilderments and doubts, but it is meant to enlarge the mental con- 
ception of that which is spiritual, just as an increased vocabulary 
enables us to express a greater number of ideas with a finer sense of 
distinction and shade of meaning. The fact that our Lord so often 
resorted to the use of parables demonstrates man’s great difficulty in 
grasping heavenly truths. “God’s Word is truth from the beginning,” 
Ps. 119, 160, whether we receive it in visions, in parables, or in simple, 
expository discourse. The method of the revelation does not deter- 
mine the degree of the truth revealed. Let us therefore more studiously 
and diligently. apply ourselves to the Apocalypse of St.John that 
here also the Word of Christ may dwell in us richly in all wisdom. 

In this treatise we confine ourselves to the “Doctrine of Christ”; 
1) His person, 2) His work. 


I. The Person of Christ. 


In his gospel, St. John writes: “In the beginning was the Word, 
and the Word was with God, and the Word was God.... And the 
Word was made flesh and dwelt among us; and we beheld His glory, 
the glory as of the Only-begotten of the Father, full of grace and 
truth.” This cardinal truth of the deity of Christ has always been 
confessed by true Christians, and we Lutherans are singularly thank- 
ful that our forefathers confessed it so plainly and: so assuredly four 
hundred years ago at Augsburg, declaring that “the Word, that is, 
the Son of God, did assume the human nature in the womb of the 
blessed Virgin Mary, so that there are two natures, the divine and 
the human, inseparably conjoined in one Person, one Christ, true 
God and true man.” (Art. III, Augsb. Conf.) This will always be 
the confession of the true Christian Church, and it is also the teach- 
ing of the Apocalypse of St.John. This thesis, that Jesus Christ of 
the Apocalypse is true God, is maintained because He A) receives 
the titles of God, B) possesses the attributes of God, C) has the 
prerogatives of God, D) receives the honor and worship due only to 
God, E) is associated with the person of sane the Father upon the 
footing of equality. 

A) It is often alleged that Jesus is not called God outright any- 
where in Scripture, but that such titles as admit a position of sub- 
ordination are predicated of Him. This cannot be said of 21,7, 
where the heavenly Jerusalem is described, and the “Alpha and 
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Omega,” who sits on the throne, says: “I will give unto him that is 
athirst of the fountain of the water of life freely. He that over- 
cometh shall inherit all things; and I will be His God (copa air@ 
$ed¢), and he shall be My son.” Who is the antecedent of the pro- 
noun I in this statement? It is the “Alpha and Omega,” “the Son 
of Man,” identified in 1,11 ff. It is “I, Jesus,” who gives of the water 
of life freely, 22,16.17; cf.John 4,14. There can be no dissension 
concerning the word used for God in this passage; it is the Greek 
$eds, which means a deity. Here Jesus is indisputably called God. 

The deity of Jesus is furthermore substantiated in the use of 
the title Lord for him. Sometimes this word is used in the New 
Testament in the sense of a master, a ruler, or one who has power and 
authority, Matt. 25,14—30. It is also the New Testament transla- 
tion of the Hebrew nmin’ and in that sense is used interchangeably 
with onide, The Lord is the one, true God, who alone is to be served, 
Matt.4,10. This is the intended meaning of this word in the 
Apocalypse wherever used, without exception: 1, 8; 4, 8. 11; 11, 
8:15. 17; 14, 18; 15, 3. 4; 16, 5. 7; 17, 14; 18, 8; 19, 1. 6. 16; 
21, 22; 22, 5. 6. 20.21. It is the “Lord God Omnipotent” who reigns, 
19, 6, and the “Lord God Almighty, which was and is and is to come,” 
who is worshiped, 4,8; and His person is not to be confused with 
that of the Lamb; for “the Lord God Almighty and the Lamb are 
the temple of the New Jerusalem,” 21,22; but He, Jesus, is also 
“Lord” and “God,” “Alpha and Omega, the Beginning and the 
Ending, . . . which is and which was and which is to come, the 
Almighty,” 1,8.11. It is “the Lord Jesus Christ,” 22,21, who comes 
as Judge of the world, 22,20. He is “Lord of lords and King of 
kings,” 17,14; 19,16 (for the Scriptural meaning of this phrase see 
Deut. 10,17). His identity cannot be mistaken; for He is the 
“Crucified” One, 11,8; 17,14. The study of the above passages shows 
that the title “Lord” is used both of God the Father and of Jesus 
Christ, and always in the sense of Deity. 

B) Another proof, so familiar to the catechist, that Jesus is 
true God is the fact that attributes are ascribed to Him that can be 
ascribed only to God. In this respect we have a preponderance of 
evidence in the Apocalypse. 

Jesus is called the Almighty (xavtoxpdtwe), 1,8. With the ex- 
ception of this passage this epithet occurs only with the word “God”: 
4,8; 11,17; 15,3; 16, 7.14; 19, 6.15; 21,22. It is the “Lord God 
Omnipotent” who reigns, 19,6. “The Lord God Almighty and the 
Lamb are the temple” of the New Jerusalem, 21,22. It is the “Lord 
God Almighty, which art and wast and art to come,” who “destroys 
them which destroy the earth,” 11,17.18. If it is remembered that 
Jesus Christ is the Revealer, 1,1, in this prophecy, there should be 
no difficulty in identifying Him to be the One who says, “I am Alpha 
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and Omega, the Beginning and the Ending, . . . the Almighty,” 1, 8. 
The description of 1,11 removes all doubt. Jesus therefore is also 
called the Almighty. Furthermore, the promise “I will give” at the 
close of each letter discloses One who has all power and who is 
omnipotent, the Almighty. He is honored as such a One in the 
exalted language of 5,11 ff.: “And I beheld, and I heard the voice 
of many angels round about the throne and the beasts and the elders; 
and the number of them was ten thousand times ten thousand and 
thousands of thousands, saying with a loud voice, Worthy is the Lamb 
that was slain to receive power, and riches, and wisdom, and strength, 
and honor, and glory, and blessing. And every creature which is in 
heaven and on the earth and such as are in the sea and all that are 
in them, heard I saying, Blessing, and honor, and glory, and power 
be unto Him that sitteth upon the throne and unto the Lamb for- 
ever and ever.” “I am Alpha and Omega, the First and the Last,... 
saith the Lord, the Almighty,” 1, 8. 11. 








































Jesus Christ of the Apocalypse is omniscient. This follows from ‘ 
1,1; for only He who is infinite in knowledge and in wisdom could f 
set himself forth as the Revealer of this prophecy. It is “the Revela- — 
tion of Jesus Christ, which God gave unto him [John],” 1,1. God k 
reveals Himself in and through the Son, John 1,18. In each of His dl 
messages to the churches the formula appears: “I know thy works.” L 
This statement is not made by one who purports to have only human 
knowledge of the works of the churches, but by Him who is the to 
“Beginning and the Ending” of knowledge, “who holds the seven — 
stars in His right hand,” “whose countenance was as the sun that ne. 
shineth in his strength,” 1,16, “who searches the reins and hearts,” 19, 
2,24, “who knows the thoughts,” and “whom nothing escapes.” He 
is omniscient. lyp 

: He is the Eternal One. “I am Alpha and Omega, the Beginning 

and the End, the First and the Last, the Root and the Offspring of act: 
David, and the bright and Morning Star,” 1,8.17; 2,8; 22, 13.16. dut 
He is the “Beginning of the creation of God,” 3,14; He “was dead,” prer 
but now lives and “is alive forevermore,” 1,18. Only the “Lord God the 
Almighty, which art and wast and art to come,” 11,17, is eternal, prer 
Is. 41,4; 48,10; 44,6; 48,12. Jesus therefore, the Eternal One, uniy 
is God. 

Man changes. “All flesh is as grass”; but God is “the same is me 
yesterday and to-day and forever,’ Heb. 13,8. “With Him there is to be 





no variableness neither shadow of turning,” Jas. 1,17. He is God and 
“changes not,” Mal.3,6. The Unchangeable and Invariable One of 
the Apocalypse is He “which is and which was and which is to come,” 
1, 4. 8; 4,8; 11,17; 16, 5. This description denotes the Absolute 
One, who resists all change, and does not appear with the name of 
Christ anywhere in the Apocalypse, but occurs several times, yet with 
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the title “Lord God Almighty,” and is always used as a distinctive 
attribute of God. Is this attribute of immutability, then, also meant 
to be ascribed to Christ? The answer in the affirmative is given 
1, 8.11 ff., where He “which is and which was and which is to come” 
is the “Alpha and Omega,” the “Son of Man.” There is no trace of 
ditheism in this writing. Jesus Christ and the Father are one in 
essence, John 10, 30. 

He is the Holy One, 3,7, the One in whom the eternal sanctities 
reside, in whom there is absolute purity, and who alone is to be 
worshiped. “He, then, that claims to be ‘the Holy One,?—a name 
which Jehovah in the Old Testament continually claims for His own, 
Is.6,3; 40,25; 53,15,— implicitly claims to be God, 15,4, takes to 
Himself a title which is God’s alone, which it would be blasphemy for 
any other to appropriate, and, unless we are prepared for the alterna- 
tive that He is guilty of this, can only be accepted as Himself God.”3) 

He is the Living One, 1,18; 2,8, in the sense that He is the 
Source of life itself. He “will give unto Him that is athirst of the 
fountain of the water of life freely,” 21,6. They alone “who are 
written in the Lamb’s Book of Life shall enter into the New Jerusa- 
lem,” 21,27. In this city there is a “pure river of the water of life, 
clear as crystal, proceeding out of the throne of God and of the 
Lamb,” 22, 1. 

This list of inherent characteristics which can be ascribed alone 
to God could be increased from the Apocalypse to include quite 
a number of others, such as truth, 3,7.14; 19,11; 21,5; righteous- 
ness and justice, 19,11; 22,12; 2,5.12.22; 8,8; faithfulness, 3,14; 
19,11; 21,5; love, grace, and mercy, 1,5; 3,20; 5,9; 7,14; 22,17. 

The One who possesses these attributes described in the Apoca- 
lypse is truly God. 

C) In the industrial, political, educational, and corresponding 
activities of life we rank men according to their rights, authority, 
duties, etc., and similarly, on the basis of certain preeminent rights or 
prerogatives, we also distinguish between God and man. Throughout 
the Apocalypse, Jesus is given the preeminent right of the Deity. The 
prerogatives of a Creator, of Judge and Supreme Ruler of the 
universe, and of a Redeemer are ascribed to Him. 

He is “the Beginning of the creation of God,” 3,14. Oreation 
is usually considered as the act of God the Father, and this seems 
to be the intended meaning of 4,11, where the Lord God Almighty is 
worshiped as the One who has “created all things.” For this reason 
the Arians explained 3, 14 in the passive sense, saying that Christ was 
the first and most excellent creature of God’s hands. According to 
the context, however, in which we know Christ to be the “Alpha and 


3) Trench, Commentary on the Epistles to the Seven Churches, p. 176. 











518 The Christology of the Apocalypse. 





Omega,” the Omniscient One, the Omnipotent and Infinite One, this 
passage must be interpreted in the active sense, that is, He is the 
Principium principians, the Fountain-source of all the creation of 
God. This is in perfect accord with 19,11—13, where He that is 
called Faithful and True (the epithet which occurs with the above 
descriptive title in 3,14) is named “The Word of God.” Concern- 
ing the Word we read in John’s gospel: “In the beginning was the 
Word,” and that “all things were made by Him, and without Him was 
not anything made that was made,” John 1,3. This is also the mean- 
ing of 3,14. Jesus is the “Amen, the faithful and true Witness 
[the Word], the Beginning of the creation of God.” He is Alpha 
and Omega, the Author of creation. 

He is the Supreme Ruler of the universe. He is “the Prince of 
the kings of the earth,” 1,5, and “hath made us kings and priests 
unto God and His Father.” His dominion is universal; He is “Lord 
of lords and King of kings,” 7,14; 19,16. He shall overcome 
“Babylon the Great, the mother of harlots and abominations of the 
earth,” 17,5—14. He “has the sharp, two-edged sword,” 1,16; 2, 12. 
“He holds the seven stars in His right hand; He walks in the midst 
of the seven golden candlesticks,” 2,1. “His eyes are as a flame of 
fire, and on his head are many crowns; . .. He is clothed with 
a vesture dipped in blood; . . . the armies which are in heaven follow 
Him upon white horses, clothed in fine linen, white and clean; out 
of His mouth goes a sharp word, that with it He shall smite the 
nations; and He shall rule them with a rod of iron; He treadeth the 
wine-press of the fierceness and the wrath of Almighty God; and He 
hath on his vesture and on His thigh a name written KING OF 
KINGS AND LORD OF LORDS,” 19,12—16. His kingdom is 
eternal, 1,6; 5,12.13. They who have “part in the first resurrection 
... Shall be priests of God and of Christ and shall reign with Him 
a thousand years,” 20,6 (the millennium here spoken of is a multiple 
of ten, the symbol for completion and perfection, and is not to be 
taken literally). He is “the Root and Offspring of David, the bright 
and Morning Star,” 22,16; 5,5. He “hath the key of David; He 
openeth, and no man shutteth; and shutteth, and no man 
openeth,” 3, 7. 

He is the Supreme Judge and judges all kindreds, peoples, 
tongues, and nations. “Behold, He cometh with clouds. Every eye 
shall see Him, and they also which pierced Him; and all kindreds of 
the earth shall wail because of Him,” 1,7. He comes “as a thief.” 
“Thou shalt not know what hour I will come upon thee,” 3,3. “He 
cometh quickly,” 2,5.16; 3,11; 22, 7.12.20. He “searches the reins 
and hearts,” 2,23, and “has the keys of hell and of death,” 1,18. The 

sea, death, and the grave will deliver up their dead to be judged by 
Him, 20,12.13. Only they “which are written in the Lamb’s Book 
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of Life” shall enter into the New Jerusalem, 21,27; and “whosoever 
is not found in the Book of Life is to be cast into the lake of fire,” 
20,15. “To him that overcometh,” He has said, “will I give to eat 
of the tree of life, which is in the midst of the paradise of God,” 
2,7; “he shall be clothed in white raiment, ... and I will confess 
his name before My Father and before His angels,” 3,5; and “to 
him I will grant to sit with Me in My throne,” 3,20. “Behold, I come 
quickly, and My reward is with Me,” 22,12. He is the Supreme 
Judge. 

Furthermore, He is the Redeemer of fallen man. He is the 
sacrificial Lamb. By the shedding of His blood He has atoned for 
the sins of the world, 1,5; 7,14; 21,27. To this, the central teach- 
ing of Christianity, the second division of this study will be given. 

Such prerogatives as these, namely, the creation, supreme 
sovereignty, and redemption, belong to God alone. 

D) The act of worshiping is given prominent place in this book. 
God alone is to be worshiped, 19,10; 14,7; 22,9. They that worship 
the beast “shall go into captivity with him,” 13,10. “They shall 
drink of the wine of the wrath of God... and shall be tormented with 
fire and brimstone in the presence of the Lamb; and the smoke of 
their torment ascendeth up forever and ever; and they have no rest 
day nor night who worship the beast and his image, and whosoever 
receiveth the mark of his name,” 14,10 ff. This most striking judg- 
ment is in accord with Matt. 4,10, where Jesus said: “It is written, 
Thou shalt worship the Lord, thy God, and Him only shalt thou 
serve.” 

The worship, therefore, which the Lamb receives is accorded 
to Him as true God. A distinction is made in persons worshiped, but 
not in degree of worship or rank of persons. In 5,11 ff. the heavenly 
hosts are described in the act of worship, saying: “Blessing, and 
honor, and glory, and power be unto Him that sitteth upon the throne 
and unto the Lamb forever and ever.” Again, in 7,9 ff., “a great 
multitude, which no man could number, of all nations, and kindreds, 
and people, and tongues, stood before the throne and before the Lamb, 
clothed with white robes and palms in their hands, and cried with 
a loud voice, saying, ‘Salvation unto our God, which sitteth upon the 
throne, and unto the Lamb.’” ‘Truly, all those who are members of 
that “vast, unnumbered throng” worship the Lamb as well as the 
Father. 

In 7,11, where we read: “All angels stood round about the 
throne . . . and fell before the throne on their faces and worshiped 
God,” no mention is made of the Lamb, nor in the following verse, 
where the act of worshiping is described, nor in 5,14; and on the 
basis of this discrimination it is maintained by some that the Lamb 
18 accorded an inferior position in being worshiped. All possibility 





520 The Christology of the Apocalypse. 


of contention on this question should be removed, however, when we 
read further in 7,17: “The Lamb which is in the midst of the throne 
shall feed them and shall lead them unto living fountains of waters.” 
When “all the angels fell before the throne on their faces and wor- 
shiped God,” they also worshiped Him who is in the midst of the 
throne. Again we have a striking resemblance to St. John’s gospel, 
where we read of the Lamb as “the only-begotten Son, which is in the 
bosom of the Father.” 

When the redeemed “serve Him day and night in His temple,” 
no distinction will be made in the degree of worship accorded the 
Father and the Lamb. 

E) Jesus Christ is true God in unity with the Father and ac- 
cording to His person is associated with the Father on the basis of 
equality. 

The doctrine of the Trinity is offensive to many who make 
a superficial study of the Scriptures. As we speak of this concep- 
tion of the Godhead according to the Apocalypse, let us not think in 
terms of the mathematical absurdity that three is one, but in terms 
of the Scriptural revelation of the unity in essence of the three per- 
sons of the Godhead, Father, Son, and Holy Ghost. 

The conception of the Son as a distinct person of the Godhead, 
coequal with the Father and one with Him and the Holy Ghost, is 
borne out by the Father-Sonship relation clearly in evidence in the 
Apocalypse. Twice the appellation “Son of Man” appears in this 
work, 1,13; 14,14. This is the title which rings true to the Master’s 
own designation of Himself. It is used more than fifty times in the 
New Testament, and always by Jesus Himself, with three exceptions. 
When two of these occur in this book, we are immediately impressed 
with the striking identification of the Jesus of the Apocalypse with 
the Jesus of the gospels. Jesus Christ of 1,1 is the same as He who 
dwelt among us in the flesh and who said: “I and My Father are 
one,” John 10, 30, and that “all men should honor the Son even as 
they honor the Father,” John 5,23. (For uses of the name Father in 
the Apocalypse see 1,6; 2,27; 3,5.21; 14,1.) 

That this relationship of the Father and Son is one of equality 
is borne out by such passages as these: “They who have part in the 
first resurrection . . . shall be priests of God and of Christ,” 20,6. 
The virgins who are redeemed from among men are “the first-fruits 
unto God and to the Lamb,” 14,4. The New Jerusalem has n0 
temple in it; “for the Lord God Almighty and the Lamb are the 
temple of it,” 21,22; “the glory of God lightens it, and the Lamb 
is the light thereof,” 21,28. “A pure river of water of life, clear 
as crystal, proceeds out of the throne of God and of the Lamb,” 22,1. 
“He that sitteth on the throne” and the Lamb are equally worshiped, 
as previously proved. 
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Father and Son are coequal in power, in majesty, and in glory. 

It has been shown that Jesus Christ according to the Apocalypse 
is called God, that He has the attributes and prerogatives of God, that 
He is worshiped as God, and that His person is held in the same honor 
as that of the Father. A single one of these contentions proves His 
deity. All of them make the evidence more conclusive and persuasive. 
There are Bible students, however, who reject our conclusion in regard 
to the deity of Christ. Bousset writes:4) “We have in it [the 
Apocalypse] the faith of a layman unaffected by any theological 
reflection, which with heedless naiveté simply identifies Christ in His 
predicates and attributes with God.” If the “beloved disciple” was 
a naive “layman, unaffected by any theological reflection,” we also 
despair of all the theology and of all the wisdom that twenty cen- 
turies have brought us. Neither is Frank C. Porter5) ready to admit 
that absolute identification of Christ as God exists, stating: “Close 
as the association is, closer and more abiding than in 1 Cor. 15, 20—28, 
subordination remains and is expressed in simple and unreserved 
fashion.” This conclusion is based on such passages as 1,1, where we 
read: “God gave unto him” the revelation; 2,27, where “he that over- 
cometh will be given power over the nations, . . . even as I received 
of My Father”; 3,12, where the Revealer speaks of “My God”; and 
others: 2,7; 3, 2. 14. 21; 11, 15; 22,18. In the light of everything 
the Bible says about the person of Christ these passages present no 
difficulty. According to divine revelation, Jesus is not only God, but 
man as well, and as a true human being He is subordinate to God, 
received power from the Father, etc. 

Let it here be remembered that the acceptance of Jesus Christ 
as our Lord and true God in unity with the Father and the Holy 
Ghost is of such supreme importance that the denial of this cardinal 
truth reduces the Christian religion to a system of ethics and leaves 
us without a Savior, without hope, and without salvation in His 
kingdom. 

II. The Work of Christ. 


In the ever-surging waves of humanity, tossed about on the time- 
beaten rocks of temptation and of sin’s own deceptions, there is also 
always to be found one safe haven of peace, rest, and hope. Even 
though there be wars, plagues, woes, pestilences, pits of destruction, 
pains of distress, and powers of darkness, there is ever One who is 
victorious over this thraldom of Satan. Nowhere are the destructive 
forces of “the dragon, that old serpent, which is the devil, and Satan,” 
20,2, so vividly and powerfully described as in the Apocalypse; and 
in contrast, how comforting it is to have the victory of the Redeemer 





4) Meyer’s Commentary, Apocalypse. 
5) Hastings, Bible Dictionary, IV, p. 262. 
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again told in these closing messages of the Scripture! In this study 
of the work of Christ according to the Apocalypse let us hold fast to 
the time-honored division of His office, namely, the prophetic, the 
sacerdotal, and the royal. 

A) The mission of Jesus to teach was not entirely fulfilled at 
the time of His ascension; for in His state of exaltation He appeared 
to John, His servant, and committed to Him the messages to the 
seven churches (chaps. 1—3) and the prophecy of the Church to the 
end of time (chaps. 4—22). This revelation comes direct from the 
Teacher of teachers and Prophet of prophets, who says: “I am Alpha 
and Omega, the Beginning and the Ending, . . . He that liveth and 
was dead, and behold, I am alive forevermore,” 1,8.18. The per- 
sonal pronoun I is used fifty-three times in the letters to the churches 
alone; and as we read and study them, let it be with emphasis on the 
Person of these capital I’s. Here, then, we find Him not only called 
a teacher, but actively engaged in the exercise of this function. 

In the seven letters to the churches “we behold the Church of 
Christ in her graces and failings, in her strength and weakness, in 
her joys and sorrows, in her falling under the influence of temptation 
and return to the path of duty” (Ylvisaker). Each letter begins with 
a striking description, in which the Speaker is identified by His 
attributes, set forth as the Ruler of His Church. Then comes with- 
out exception the statement of His omniscience, “I know thy works.” 
Following this, come the special messages to each of the churches in 
particular, yet for His Church Universal. For two churches, Smyrna 
and Philadelphia, there are only words of praise; for one church, 
Laodicea, there is only reproof; and for the other churches both praise 
and rebuke are found in varying degree. 

In the first group of three, love to the Redeemer is praised; yet 
this love is pointed out as beginning to grow cold; the followers of 
‘Christ must endure persecutions and trials; the Church is preserved 
by His grace. In the second group of four, yielding on the part of 
the majority to sins associated with unchristian doctrine is reproved; 
formalism in religion is condemned; warning is given against luke- 
warmness and weakness in the midst of trials. Thus the living 
Church in the midst of the vicissitudes of man is presented to us as 
the object of the Lord’s care and watchfulness. 

In 4,1 we are introduced to “the things which shall be here- 
after,” 1,19, with the words: “After this I looked, and, behold, a door 
was opened in heaven.” The visions of the remainder of the writing 
make it characteristically apocalyptic and eschatological. On account 
of its symbolic nature it is often misunderstood or, for fear of mis- 
interpretation, is left untouched. While we need not expect to under- 
stand this symbolism perfectly any more than we expect to reach 
perfect sanctification in the flesh, yet there is no reason why, we should 
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not strive in the Spirit to make these divine revelations more in- 
telligible. 

There are, for exemple, symbolic numbers, colors, creatures, acts, 
phenomena in nature, etc. The number seven occurs fifty-four times 
in Revelation. There are the seven churches, the seven seals, the seven 
trumpets, the seven vials, the seven spirits, the seven stars, the seven 
candlesticks, the seven lamps of fire, the seven horns, the seven eyes 
of the Lamb, the seven heads of the dragon, the seven heads of the 
beast, the seven diadems, the seven names of blasphemy, the seven 
plagues, the seven angels, the seven thunders, the seven hills of mystic 
Babylon, and the seven kings. There are seven descriptive statements 
of the Christophany (clothing, girdle, head, hair, eyes, feet, and 
voice), seven different sayings of the Living One, and seven beatitudes 
(1, 3; 14,18; 16,15; 19,9; 20,6; 22, 7.14). There is a sevenfold 
division in the introduction; the inscription, 1—3; the address, 4—6; 
the parousia, 7; the attestor, 8; the conditions of composition, 9; 
the vision, 10—16; the voice and command, 17—20. Some authors 
find a sevenfold division of the entire book and seven distinct visions 
in the body of the book. (See Hayes, John and His Writings, 
p. 296 ff.) 

This use of seven is not accidental. What is its significance? To 
the ordinary reader seven means a definite number of units, nothing 
more and nothing less. In the Apocalypse, however, seven is a sacred 
number. Its sacredness had already been established in the Old 
Testament (the Sabbath, system of feasts, Gen. 2,2.3; Lev. 4,6—17; 
8, 33; 26,21—28; Num. 19,12; Josh. 6,3; 1Sam.2,5; 2 Kings 5,10). 
It signifies completion and perfection. The seven churches, for 
example, are realities, each having its distinct geographical location; 
yet they represent the one, true invisible Church. They are symbolic 
of the complete number of visible churches throughout history and 
also of the perfect unity of the Church invisible. Upon this basis, 
Milligan declares that “the seven Spirits of God are His one Spirit; 
the seven horns and the seven eyes of the Lamb are His one powerful 
might and His one penetrating glance; the seven seals, the seven 
trumpets, and the seven bowls embody the thought of many judg- 
ments, which are yet in reality one.” (Expositor’s Bible, p. 28.) This 
example of the use of the number seven as a symbol is given that the 
reader may understand better how the entire book is to be inter- 
preted. 

He who can apprehend spiritual truths in the symbols, visions, 
imagery, prophetic utterances, and figurative language of this. book 
has the key to its correct interpretation. We have here. revealed to 
us the Church Militant, a heart-stirring picture of the ceaseless con- 
flict in this world between good and the forces of evil. The reader, 
thrust into the midst of this conflict, begins to realize as never before 
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the horrible, hideous, dreadful, and unfathomable nature of sin, that 
taxes the highest energies of the universe to bring it under control. 
There is no truce; for “there can be no peace nor compromise in 
earth or in heaven, in time or in eternity, between righteousness and 
unrighteousness, light and darkness, Christ and Belial.” This 
“Revelation of Jesus Christ, which God gave unto Him to show unto 
His servants the things which must shortly come to pass,” 1,1, we 
receive in accordance with His prophetic office. 

B) Who is the overcomer in this warfare with the foe and his 
allies, who bring the abominations upon the earth? “The Lamb shall 
overcome them; for He is Lord of lords and King of kings; and they 
that are with Him are called and chosen and faithful,” 17,14. He 
is the triumphant Victor, whom the angels and saints worship, say- 
ing: “Worthy is the Lamb that was slain to receive power, and riches, 
and wisdom, and strength, and honor, and glory, and blessing,” 5, 12. 

How is the victory won? This question is of supreme importance. 
It involves the central teaching of Christianity. Whether or not we 
are numbered with the “called and chosen and faithful” is determined 
by our answer to this question. What is the answer according to 
the Apocalypse ? 

As we are carried with these visions into the midst of wars, 
plagues, woes, pestilences, famines, earthquakes, fire, brimstone, 
dragons, whoredoms, pains, perils, sufferings, and almost every con- 
ceivable destructive force of the universe, it would be expected that 
in the end God would lead forth a mighty army of His hosts for 
a pitched battle of decisive importance with Satan and his allies, 
in which both sides would be arrayed in great battle glory and in all 
available strength and that in this final conflict, Satan and his forces. 
would be conquered and “cast into the lake of fire and brimstone... 
and tormented day and night forever and ever,” 20,10. But this is 

‘not the case. The victory has already been won before this revela- 
tion takes place, 1,5. It is sounded as the key-note of the conflict at 
the very beginning. The victory has been won by the blood of 
the Lamb. 

He “loved us and washed us from our sins in His own blood,” 
1,5. The victory consists in the redemption of mankind by the blood 
of the atonement. They who “serve Him day and night in His 
temple” are they “who have washed their robes and made them white 
in the blood of the Lamb,” 7, 14.15. These statements and others of 
this writing quite clearly teach the vicarious atonement. To be 
washed from our sins in His own blood is to have forgiveness of our 
sins in the blood of the atonement. The original text comes to our 
assistance in establishing this fact of the substitutionary death of 
Christ as the propitiation for our sins. The best texts have the 
aorist active participle Avoavt, for “wash.” This form is from jvo, 
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which means to set free, loose, ransom, annul, release from bonds. 
A more exact translation would be: “He loves us and set us free 
from our sins in his own blood.” We immediately connect this verse 
with Christ’s own words (Matt. 20,28): “Even as the Son of Man 
came... to give His life a ransom (Avzgov) for many”; and we note 
especially the use of the same Greek root. Again we have the same 
Greek root in an epistle of St. Paul (1 Tim. 2,6): “He gave Him- 
self a ransom for all.” In the First Epistle of St. Peter the same 
root also appears (1,18.19): “You know you were not redeemed 
with corruptible things, as silver and gold, ... but with the precious 
blood of Christ, as of a Lamb without blemish and without spot.” 
The same truth is also expressed in an epistle of St.John (1 John 
1,7): “The blood of Jesus Christ, His Son, cleanseth (xadagite:) 
us from all sin.” This cardinal truth we also hear resounding again 
and again in the Apocalypse: “These are they which came out of 
great tribulation and have washed their robes and made them white 
in the blood of the Lamb,” 7,14. “Thou art worthy .. ., for Thou 
wast slain and hast redeemed us to God by Thy blood out of every 
kindred, and tongue, and people, and nation,” 5,9. “And they over- 
came him by the blood of the Lamb,” 12,11. “And there shall in no 
wise enter into it anything that defileth . . ., but they which are 
written in the Lamb’s Book of Life,” 21, 27. 

It may be argued that we are “set free” from sin inasmuch as we 
are made pure and righteous in character as the result of being drawn 
to Jesus because of His sacrificial death. Let us consider this position 
in the light of 7,183.14, where we read of those who “are arrayed in 
white robes.” The robes, we should note, are spotlessly clean and 
without blemish, or trace of defilement; for “there shall in no wise 
enter into it anything that defileth,” 21,27. How has this condition 
been attained? By an internal purging process or by means of an 
external source? “White robes have been given to every one of them,” 
6,11. They stand before the throne of God declared righteous and 
just because their sins have been washed away. Only they are worthy 
who “are written in the Lamb’s Book of Life,” 21, 27. 

How is this position of salvation by grace alone (sola gratia) to 
be reconciled with such statements as these: “Behold, I come quickly, 
and My reward is with Me, to give every man according as his work 
shall be,” 22,12? When the Book of Life was opened, 20, 12. 13, “the 
dead were judged out of those things which were written in the books, 
according to their works.” “I will give to every one of you according 
to your works,” is His declaration, 2,23. (See also 2, 2. 5. 9. 13. 19. 26; 
3, 1. 2. 8.15; 14,18; 18,6.) A clear line of cleavage must be drawn 
between the act of God and the acts of man as the cause of our salva- 
tion. Good works are necessary as evidence that God’s gift of life in 
His kingdom has been appropriated unto ourselves by living faith in 
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our Redeemer. Therefore the believer will abound in good works and 
will be judged according to his works; but these are not the cause of 
his salvation. That is the gift of God through Christ Jesus, our 
Lord; for in the end the Judge, who is just and righteous, must say 
even of the saint: “I have not found thy works perfect before God,” 
3,2. This confusion of cause and effect of salvation has caused many 
to err. Let us ever be grateful to our fathers, who have spoken so 
clearly and so firmly in this matter. (Augsb. Conf., Art. XX; Luther, 
Catechism, Apostles’ Creed, Sec. Art.; Formula of Concord, IV.) 

Conclusive evidence that St. John writes of the vicarious atone- 
ment is the prominence which is given the word Lamb for Christ in 
this writing. This name is used as often as twenty-eight times, more 
than once for each chapter. It is the golden thread of the interpreta- 
tion of the entire writing and the key-note of its understanding. 
Nowhere else in the New Testament is this title given to Christ 
except, singularly enough, in St. John’s Gospel, where we have the 
record of the introduction of the “beloved disciple” to his Lord and 
Master. In the Apocalypse, also, St. John sees from the beginning of 
the revelation to the end only “the Lamb of God, which taketh away 
the sin of the world.” : 

This title is more than a symbol denoting the Suffering One. 
It is the Old Testament designation of the sacrificial Victim for the 
sins of man, of which the sacrificial offerings of the Levitical order 
were the type. “He is brought as a lamb to the slaughter,” Is. 53, 7. 
He is “our Passover, sacrificed for us,” 1 Cor. 5,7. He is the Paschal 
Lamb, “the One who was slain,” Rev. 5,12, spotless and unblemished, 
“worthy to receive. power, and riches, and wisdom, and strength, and 
honor, and glory, and blessing.” In no wise shall any enter into the 
Holy City “but they which are written in the Lamb’s book of life,” 
21,27, “who have washed their robes and made them white in the 
blood of the Lamb,” 7,14. Let the name “Lamb” wherever it occurs 
of Christ in this writing mean to the reader the sacrificial blood 
which is the reconciliation (at-one-ment) of the sinner with God, the 
object of the saving faith in which the sinner is “set free” (sola 
gratia) from his sins. 

Was Christ’s sacrifice accepted by God the Father? That Christ 
gave Himself a sacrificial victim of sin is universally admitted; but 
was His sacrifice accepted by God the Father as the atonement for 
our sins?. Are not such statements as we have in the Apocalypse 
concerning the atonement merely the idle imagery of man deceiving 
himself, the result of abnormal conditions of the mind, caused by 
severe persecutions and afflictions which the early Christians ex- 
perienced? Are not the clear statements of the gospels and of the 
epistles only examples of delusions of man in his eager effort to satisfy 
that keen desire in every soul for the assurance of eternal salvation? 
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Such questions as these are raised concerning the acceptance of the 
teaching of the Apocalypse on the atonement. 

There is a positive guarantee to every Christian that the atorie- 
ment by Christ has been accepted by the Father; for “the Lamb that 
was slain” “and was dead,” 5,12; 1,18, “lives forevermore.” Every 
word and vision which came to the servant John is evidence that 
the Redeemer lives; “these things saith the First and the Last, which 
was dead and is alive,” 2,8. In His state of exaltation He rules and 
reigns supreme in His kingdom: “To Him be glory and dominion 
forever and ever. Amen. Behold, He cometh with clouds; and every 
eye shall see Him and they also which pierced Him; and all kindreds 
of the earth shall wail because of Him. Even so, Amen,” 1,6.7. By 
faith the Christian clings to the resurrected Christ as his Savior. 
The living Redeemer is the positive guarantee to him that he is 
“set free” from his sins “in the blood of the Lamb.” 

What greater evidence than this can we ask for? The “Lamb 
which was slain,” in whose “blood we are set free from our sins,” in 
whom we are declared righteous and by whom we have been “arrayed 
in white robes,” is “the First-born of the dead,” 1, 5, and together with 
Him that sitteth on the throne He reigns in equal majesty and honor 
and glory and power forever and ever. 

C) Let us see further how the resurrected Lord and Christ is 
described as the Ruler in God’s Kingdom of Grace, Power, and Glory. 

His kingdom is a Kingdom of Grace. All source of life is in 
Him and emanates from Him as a gift to whosoever will receive Him. 
“IT am Alpha and Omega, the Beginning and the End,” He has said. 
“T will give unto him that is athirst of the fountain of the water of 
life freely,” 21,6. “Behold, I stand at the door and knock; if any 
man hear My voice and open the door, I will come in to him and will 
sup with him and he with Me,” 3,20. “Let him that heareth come. 
And let him that is athirst come, and whosoever will, let him take 
the water of life freely,” 22,17. 

His Kingdom of Grace includes the Holy City, the New Jeru- 
salem, where “a pure river of water of life, clear as crystal, proceeds 
out of the throne of God and of the Lamb,” 22,1; and all the needs 
of those who reign with Him will be fully supplied. “They shall 
hunger no more, neither thirst any more, neither shall the sun light 
on them nor any heat. For the Lamb which is in the midst of the 
throne shall feed them and shall lead them unto living fountains of 
waters,” 7,16 ff. He “shall wipe away all tears from their eyes; and 
there shall be no more death, neither sorrow nor crying, neither shall 
there be any more pain; for the former things are passed away,” 21, 4. 

He “has made us kings and priests unto God and His Father,” 
1,6; 5,10. He will grant that His own sit with Him on His throne, 
8,21. He will give them power over the nations, and they “shall 
tule them with a rod of iron; as the vessels of a potter shall they 
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be broken to shivers,” 2,26.27. They will receive even as He has 
received of the Father, 2,27. “Him that overcometh,” He has said, 
“will I make a pillar in the temple of My God,” 3,12. “He shall 
inherit all things; and I will be his God, and he shall be My son,” 
21,7. “The same shall be clothed in white raiment; and I will not 
blot out his name out of the Book of Life, but I will confess his 
name before My Father and before His angels,” 3,5. What more 
gracious assurance than this could His children want? 

The power and glory in which our Lord reigns is described in 
the most magnificent and exultant language ever penned by an 
inspired writer. He who “was slain” and “was dead,” who “set us 
free from our sins in His own blood,” lives; and the “kingdoms of 
this world are become His; and He shall reign forever and ever,” 
11,15. He is “the Prince of the kings of the earth,” 1,5, and shall 
overcome them that are at war with Him; “for He is Lord of lords 
and King of kings,” 17,14. “He has on His vesture and on His 
thigh a name written KING OF KINGS AND LORD OF LORDS,” 
19, 16. “Worthy is the Lamb that was slain to receive power, and 
riches, and wisdom, and strength, and honor, and glory, and blessing. 
And every creature which is in heaven and on earth and under the 
earth, and such as are in the sea, and all that are in them, praise 
Him, saying, ‘Blessing, and honor, and glory, and power be unto Him 
that sitteth upon the throne and unto the Lamb forever and ever,’” 
5,12 ff. “A great multitude, which no man can number, of all na- 
tions, and kindreds, and people, and tongues, stand before the throne 
and before the Lamb, clothed with white robes, . . . and ery with 
a loud voice, saying, Salvation to our God, which sitteth upon the 
throne, and unto the Lamb. ... Amen: Blessing, and glory, and 
wisdom, and thanksgiving, and honor, and power, and might be unto 
our God forever and ever. Amen,” 7,9 ff. 

At the conclusion of this glorious portrayal of Christ’s kingship 
- we cannot refrain from exclaiming in the words of Job, 19,25: 

“TI know that my Redeemer liveth and that He shall stand at the 
Latter Day upon the earth; and though after my skin worms destroy 
this body, yet in my flesh shall I see God.’’6) 

St. Louis, Mo. Watters H. Eviwancer. 





6) It has been the aim of the writer to let the Apocalypse be its own 
interpreter; however, the following books and writings will be found help- 
ful in making a further study: Stoeckhardt, G.: Die sieben Sendschreiben 
der Offenbarung. Iowa Dist. Synod. Report, 1894, pp. 42 ff. — Pardieck, E.: 
Die sieben Gemeindebriefe. Lehre und Wehre, Vol. 66, pp. 485 ff. — Ylvis- 
aker, I.D.: The Book of Revelation and Its Twentieth Chapter. Theologisk 
Tidsskrift, October, 1926.— Hayes, D.A.: John and His Writings. Third 
edition. New York, 1923.— Trench, Archbishop: Oommentary on the 
Epistles to the Seven Churches.— Ramsay, W.M.: The Letters to the 
Seven Ohurches.— Zahn, Th.: JHinleitung in das Neue Testament. — 
Hengstenberg, E.W.: Offenbarung Johannis. — Bengel, J.A.: Offenbarung 
Johannis. — Zorn, C.M.: Offenbarung St. Johannis. 
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It is with heartfelt rejoicing and fervent thanksgiving that you 
are met together in your house of worship on this occasion. After 
weeks and months of careful planning and prayerful preparation the 
day of your golden jubilee has come. You have united your hearts 
and voices in songs of praise, echoing the exultation of the psalmist: 
“Bless the Lord, O my soul, and all that is within me, bless His holy 
name. Bless the Lord, O my soul, and forget not all His benefits.” 
“The voice of rejoicing and salvation is in the tabernacles of the 
righteous. ... This is the day which the Lord hath made; we will 
rejoice and be glad in it.” “O give thanks unto the Lord, for He is 
good; for His mercy endureth forever.” 

For fifty years the Lord of the Church has showered the blessings 
of His grace upon your congregation; for fifty years He has vouch- 
safed to you the ministry of the pure Word and the unadulterated 
Sacraments; for fifty years you have found fulfilled in your midst 
the Lord’s word: “In all places where I record My name I will come 
unto thee, and I will bless thee”; for fifty years you have, with the 
help of God, maintained in this place a Lutheran Zion, holding fast 
to the principles of true Lutheranism, to which your congregation 
pledged itself at the time of its organization. 

It so happened that the year of your organization as a congrega- 
tion was a jubilee year in the Lutheran Church. In that year of our 
Lord, 1880, the true Lutherans the world over were celebrating the 
350th anniversary of the Augsburg Confession. No doubt, cognizance 
was taken of this at the time by your founders, especially since your 
constitution pledges your congregation to strict adherence to the 
Unaltered Augsburg Confession of 1530. In this year of your golden 
jubilee, the Lutheran Church is again celebrating. This time it is 
to commemorate the four-hundredth anniversary of that fundamental 
symbol of our beloved Church. 

It will be fitting therefore to view your own jubilee in the light 
of this fact, that, as your founders pledged your congregation to 
fidelity to the Augsburg Confession, you to-day wish to reaffirm that 


pledge and reconsecrate yourselves to its Biblical principles. Let us 
consider — 


YOUR PLEDGE TO GOD AS A CHURCH OF THE 
UNALTERED AUGSBURG CONFESSION, AND WHY YOU 
SHOULD JOYFULLY REAFFIRM THAT PLEDGE ON THIS 


DAY OF JUBILEE. 
34 
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“T have sworn, and I will perform it, that I will keep Thy 
righteous judgments.” In these words the psalmist, a member of 
the Old Testament Church, pledges himself to faithfulness to the 
Word of God. God Jehovah had made a covenant with His people 
Israel. He had given them the rite of circumcision as a sign and as 
a remembrancer of that agreement. He would be their God, whose 
leadership they would follow in all things. He had sent His prophets 
to reveal His Word, and from time to time had blessed them with 


special and direct manifestations of His grace and assurances of His. 


love: “The mountains shall depart and the hills be removed, but My 
kindness shall not depart from thee, neither shall the covenant of My 
peace be removed, saith the Lord that hath mercy on thee.” 

The psalmist, in the words before us, acknowledges the im- 


portance and value of God’s Word to His people. The verse preceding 


our text states: “Thy Word is a lamp unto my feet and a light unto 
my path.” , Then, in our text, he solemnly reiterates his purpose to 


remain true to the requirements of that Word and to trust in its. 


glorious promises because it is the only true and safe rule and guide 
for faith and life. 
The founders of your congregation, at the time of its organiza- 


tion, took the same kind of pledge. They bound themselves to the 


Scriptures, the Old and the New Testament, as the inspired Word of 
God and therefore the sole rule of faith and life, and they accepted 
the Augsburg Confession and the other confessions of our Church. 
as the correct exhibition of that Word. 

Some one may ask, Why was that added? Was it not sufficient: 
simply to accept the Word of God? I remember that as a boy I won- 
dered why the corner-stone of this Church had inscribed on it the 
letters U. A.C. In our instructions prior to confirmation, Pastor — 
explained to us that those letters meant that this Church was 
a Church of the Unaltered Augsburg Confession. But why is it. 
necessary to make such a specification? Not because it adds anything 
to the revealed Word nor because the Word of God is insufficient, but. 
because the Augsburg Confession clearly proves that the Lutheran 
Church stands four-square on the Bible and nothing but the Bible. 

Experience, the experience of the ages, proves that it is not 
enough for an individual or a Church to say: I stand on the Bible. 
The devil himself said that when he tempted our Lord. False prophets 
of all ages have come forward with the declaration that they were 
teaching Bible truths, and yet St. Paul, for instance, declares em- 
phatically that the false prophets of his day brought a new gospel. 
The chief trouble lies in this, that men sit in judgment on the Bible, 
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and instead of accepting its plain statements, they interpret them , 
by their fallible human reason; and one deviates from the truth in 
this direction, the other in that, and a third in still another. 

Luther’s Reformation of the sixteenth century was not the bring- 
ing of a new revelation to the world; he took the old Gospel, rid it 
of all man-made interpretations and unscriptural additions, and let 
it shine forth once more in all its brightness and purity. And when 
the followers of Luther were maligned as false teachers and heretics, 
they answered, in 1530, by presenting the Augsburg Confession as 
a proof that they taught nothing but Scriptural truth. To this end 
they said: “We offer .. . the confession of our preachers and our- 
selves, showing what manner of doctrine from Holy Scriptures and 
the pure Word of God has been up to this time set forth in our lands.” 
And again: “This is about the sum of our doctrine, in which, as can 
be seen, there is nothing that varies from the Scriptures.” It was 
simply a definite and detailed way of saying: Here is the proof that 
we teach the Bible and nothing but the Bible. 

From that time forth all true Lutherans have accepted the Augs- 
burg Confession, and pledged themselves to it, because it is in har- 
mony with God’s Word. 

The founders of your church, when they organized, wished to 
establish a Lutheran church here and desired to preserve the correct 
teaching and preaching of Scriptural doctrine. They wished to set 
up a strong bulwark against error and superstition. They desired to 
have their children and children’s children assured of the same spir- 
itual blessings. And therefore the specific pledge was made to the 
Augsburg Confession and the other Lutheran symbols. Every pastor 
called to minister among you, every teacher called to instruct the 
children in your midst, every officer elected to serve your congrega- 
tion in any capacity, aye, every voting member, every communicant 
member, and every child at its confirmation has throughout these 
fifty years been required to make the same pledge, — to use the words 
of our text: “I have sworn, and I will perform it, that I will keep 
Thy righteous judgments.” 

By doing this, your congregation, by the grace of God, has re- 
mained a true Lutheran congregation in the face of opposition, 
slander, and attacks by spiritual foes of all kinds. Not all, it is true, 
who at one time or another made this solemn pledge have remained 
faithful to it. Some have fallen by the wayside. Moreover, all those 
who were true continued so not by their own strength, but by the 
power of God’s Holy Spirit working in them. But as a congregation 
you stand to-day on the same platform established by your founders, 
and you, as a church, can on this day of jubilee praise God’s over- 
abundant mercy in having kept you loyal to the faith of the fathers. 
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In fact, this should be the chief cause of your thanksgiving 
to-day, this should be the theme of your songs and the burden of 
your prayers, that from your inmost heart you give glory to God, who 
once began this good work in you and who has performed it unto 
this day and hour; that it is the Lord’s mercy that you were not con- 
sumed because His compassion failed not. 

The Lord hath helped me hitherto 
By His surpassing favor; 

His mercies every morn were new, 
His kindness did not waver. 
God hitherto hath been my Guide, 
Hath hitherto my wants supplied, 

And hitherto hath helped me. 


2. 

All your jubilations, however, and all your festivities, dear 
friends, would be an empty show, a meaningless gesture, if they did 
not include a solemn resolve for the future, a reaffirmation of the 
sacred principles that are basic in your church’s constitution, a re- 
consecration to abide in the Word of God as true children of God. 

Why is that so essential? Because your Lord and Savior de- 
sires it. To His disciples He once said the weighty words: “If ye 
continue in My Word, then are ye My disciples indeed,” and He is 
saying the same words to you to-day. Again: “Now are ye clean 
through the Word which I have spoken unto you. Abide in Me.” 

In our day the visible Church is full of people who have forsaken 
this Word of Truth and of congregations which, though once banded 
together on the basis of Biblical principles, have long since departed 
from them. There is a general defection, a falling away from the 
truth. The heart of the Savior must bleed in view of such conditions. 

To-day He, as it were, stands before you and repeats the question, 
once asked of His disciples when so many who had hitherto followed 
Him were leaving: “Will ye also go away?” 

Therefore this your jubilee should be your decisive answer to your 
Lord and Savior; it should mean, to use the words of the disciples 
on that occasion: “Lord, whither shall we go? Thou hast words of 
eternal life”; or to express it in the words of our text: “We have 
sworn, and we will perform it, that we will keep Thy righteous 
judgments.” 

In other words, your celebration should have this significance: 
We purpose, with God’s help, to remain faithful to our foundation. 
In our midst henceforth, as in the past, we shall know nothing save 
Christ and Him crucified; the Word of God in its purity and fulness 
shall be preached from this pulpit; our children shall be carefully 
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instructed and trained in the nurture and admonition of the Lord; 
the Sacraments shall be administered strictly according to Christ’s 
institution; and we shall endeavor to walk before the Lord in con- 
formity to His Word. We declare before God and all the world that. 
we are, and wish to remain unto the end, humble, believing, Bible 
Christians — a truly orthodox Lutheran congregation! 


Oh, how the rich and bountiful favor and blessings of the past 
should incite you to keep this solemn vow! For has not your God 
been good and gracious beyond all deserts? Originally you were 
but a small group; now you have become a large congregation; 
daughter congregations have sprung from your loins; the stream of 
living water has flowed into all parts of this city, and beyond, from 
this place. Who can estimate the good done for immortal souls 
through your work? Who can measure the fruits of the sacred seed 
sown in this place? Who can weigh the comfort, the encouragement, 
the strengthening, the instruction, the lifting up, the new life and 
light and love and zeal which immortal souls received through the 
ministry of the Word established in your midst? 

I know, dear friends, that nothing is farther from your thoughts 
at this time than to deviate even a hair’s breadth from the faith once 
committed to the saints. But Satan is ever active, temptations of all 
sorts are to be expected, and as Christians you are well aware of the 
weaknesses of the flesh. Therefore pray God to-day to strengthen you 
in your high resolve; pray Him to forgive all faults and short- 
comings of the past and by His grace to continue His gracious work 
in and through you. 

Furthermore, you have the divine assurance that God will be 
with you also in the future. The glorified Savior, at His ascension, 
promised His disciples: “Lo, I am with you alway, even unto the end 
of the world.” He is the great Head of the Church, and through His 
Holy Spirit He guides and leads His members here below. With His 
Spirit and by His power you will be able to go on from strength to 
strength. His strength shall be made perfect in your weakness. His 
kindness shall not depart from you, neither shall the covenant of His 
peace be removed. He will bless you, and you will be a blessing 
to many, 

“Therefore, my beloved brethren, be ye steadfast, unmovable, 
always abounding in the work of the Lord, forasmuch as ye know 
that your labor is not in vain in the Lord.” “Hold fast to the pro- 
fession of your faith without wavering.” “Hold that fast which 
thou hast that no man take thy crown.” Amen. W. G. Potack. 





= = 
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Dispofitionen fiber die Cifenader Cvangelienreihe. 


Dritter Sonntag nad Trinitatis. 
Luf. 15, 11—32. 


Phariſäer und Schriftgelehrte Hatten ſich geſtoßen an JEſu Ver- 
halten, Quf.15,1.2. JEſus rechtfertigt nidt nur fein Verhalten, fon- 
dern fudt aud feine Feinde bon der Verkehrtheit ihrer Gefinnung gu 
iibergeugen und fie gu redter Siinderliebe, gu wahrer Sergensfreude 
iiber die Bue eines Siinders, angufpornen. Das tut er in drei Gleid- 
nifjen, deren letztes wir heute betrachten wollen. 


Es fol aud bet und Freunde herrfden über einen Siinder, der Buße tut. 


Dagu foll uns betwegen 
1. das Beifpiel unfers himmlifden Vater3; 
2. unfer Chriftenftand. 


1. 

A. Bie groß ijt Gottes Liebe, daß er fich iiber jeden Sünder freut, 
der in wahrer Bue gu ihm fommt! Mag der Siinder in Verachtung 
Der Segnungen und Giiter, die er in fo reidhem Mage im Vaterhaus 
genofjen hat, feinem Gott in noch fo fchandlidem Undank den Rücken 
gefehrt, V. 11.12, ihm nod fo ſchweres Hergeleid bereitet haben, 5 Mof. 
32,5.6; Sef. 1,2—4; mag er noch fo tief in Sünden und Sanden 
gefallen fein, B. 13.21.30; mag fein Elend nod fo grog, BV. 14—16, 
und ſelbſtverſchuldet fein, Hof. 13,9; Matth. 23,37; Vuk. 19, 42—44; 
mag er feinen Mitmenfden veradtlid, ein Greuel, V.2; Luk. 7, 39, 
fich felbft ein Whfcheu fein, V. 16.19: Gott nimmt ifn an. Der Vater 
fieht ifn bon ferne, B. 20, hat Umſchau gehalten. Gott ijt ja Langit 
dburd Chriſtum verſöhnt, 2 Ror. 5,19, hat den gangen Tag mit aus: 
geftredtem Arm gerufen: Lak dich verſöhnen! Jeſ. 55, 1uff. Es jam- 
mert ibn ſeiner, B.20.22—24; Jeſ. 1, 18; Sach. 3, 3 —5; 1Kor. 
6,9—11; gibt viel mehr, als er hoffen durfte, Eph. 1, 18. 19; 3, 
19—21, fo daß er rühmen kann: Jeſ. 61, 10. Go freut ſich Gott, fo 
zeigt er ſeine Freude in Tat und Wahrheit. 

B. Dies Beiſpiel ſoll uns reigen und locken, gleiche Liebe gu üben, 
in gleich herzlicher, aufrichtiger Weiſe un gu freuen, wenn ein Sünder 
Buße tut. Wieviel fleifiger follten wir Ausſchau halten nach folden, 
die uns nod ferne ftehen! Wieviel eifriger follten wir einladen, wieviel 
Herglider betvillfommen, wieviel liebevoller fie mit offenen Armen auf: 
nehmen, als es oft gefdieht! Man kümmert fidh faum um die new 
getwonnenen Glieder. Das ijt nicht der Geift de3 Vaters. Ihm wollen 
wit immer abnlider werden. Wollten wir das nidt, fo würden wit 
in Gefabr ftehen, unfers Chriftentums verluftig gu geben. 
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2. 

Der altere Sohn fam bom Felde, wo er feiner Getwohnheit gemäß 
gearbeitet hatte. Während der jiingere Sohn des Vaters Giiter ver- 
praßt hatte, hatte der altere dem Vater gedient. Golder Dienft, in 
rechter Gefinnung geleiftet, ijt gu loben. Weit entfernt, dak fich Chriften 
den berlornen Sohn in feinem Siindendienjt gum Mufter nehmen follten, 
follen fie vielmebr in jtetem Gehorjam ifrem Vater dienen. Das tun 
fie nad bem neuen Menfden auch gerne. 

Nur gu leicht regt fich aber auch bet Chriſten diefelbe Gefinnung, 
die der ältere Sruder gum Ausdruck bradte, V.28—30. Wenn folde 
in die Gemeinde aufgenommen werden follen, die jahrelang in Giinden 
gelebt haben, vielleicht gar von der Gemeinde ausgefdloffen waren; 
wenn man fieht, wie einem, der erft fiirglich fic) der Gemeinde ange- 
fdloffen bat, ein Amt gegeben wird, das man felber gerne gehabt 
hatte, uſw.: wie leicht regt fich da die Gefinnung de3 alteren Bruders, 
wie oft hort man da abnlide RedenSarten wie in unferm Tert! Das 
ift gefabrlidh. Das ijt die Sprache und Gefinnung de3 alten Menfdjen, 
des hochmütigen, felbftgeredten alten Adams, der von Gnade nichts 
wiſſen will, trotzdem der Chriſt allein bon Gnade lebt, der auf feine 
guten Werke podt, trogdem fie, in folder Gefinnung getan, alle find 
wie ein unflatig Reid. 

Der Vater fucht auch diefen felbjtgeredten Sohn gu getwinnen, wie 
er bereit war, den verlornen Sohn aufgunehmen. Alle will er getwinnen, 
felig madjen. Mod) erfennt er ihn als feinen Sohn an, warnt ihn aber 
bor der Gefabr, feine Kindſchaft gu verlieren. ,Mein Sohn.” Das 
ift Gnade; dagu hat er fich nicht felbft gemadht. „Du biſt allegeit bet 
mit.” Wiederum Gnade, dak er nicht abgefallen ijt. „Alles, was mein 
ift, ijt dein.” Gnade, dak er fo viele Giiter und Segnungen genofjen 
hat, weil er Sohn aus Gnaden war. Willft du das veradten? Willſt 
du did) deswegen bon meinem Haufe fernhalten, weil dein Bruder aud 
Gnade erfahren hat, die du fo reichlich genoffen Haft? Würdeſt du 
beffer fein als dein Bruder, der diefe Giiter verachtet hatte? Vielmehr: 
V. 32. Bt er doch dein Bruder; follteft du ihn nidt lieben? War er 
dod) verloren, tot; follte das dir nidjt leid tun? Iſt er doch gefunden, 
lebendig getworden; follte das did) nicht freuen? 

Vergeffen mir nicht, das Wahrzeichen des Vaterhauſes ijt Gnade. 
Wer fic) an diefer Gnade ſtößt, kommt nicht hinein oder Hirt auf, ein 
Chrift gu fein; der ift fo gewif ein verlorner Sohn wie der in Siinden 
und Sdanden ſich Walgende. 

Bitten wir Gott, dak wir in der Erkenntnis feiner Gnade uns vor 
Giinden Hiiten, reiey werden an guten Werfen, aber aud andere gu ges 
winnen ſuchen und uns mit dem Vater und ſeinen Engeln freuen über 
jeden Sünder, der Buße tut. T. L. 
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Vierter Sonntag nad Trinitatis. 
Matth. 5, 13—16. 


Wenn ein Menſch gum Glauben an feinen Heiland gefommen ijt, 
fo ijt dDer LiebeSrat Gottes in Chrijto JEſu an ihm perſönlich gur Cr- 
fiillung gelangt. Durd den Glauben ijt namlich der Menſch ein Kind 
Gotte3 geworden, Gal. 3,26—28; Rim.5,1—3. Gott finnte ihn 
nun, ſoweit der Chrift felbft in Betracht fommt, heimbolen in die etvigen 
Giitten. Er Hat das edle Kleinod erlangt, hat die foftbare Perle ge- 
funden. — Wher Gott will nun, daf er eine Beitlang als Chrift in der 
Welt lebt. Gott befehrte aus Gnaden den groken Feind der RKirde 
JEſu, den Pharifaer Saulus, madte aus ihm einen Paulus und lief 
ihn dann noc lange als Knecht JEſu leben. Gott fiihrte aus Gnaden 
Luther gur Erfenntnis feiner Sinden und befderte ifm dann nod) eine 
lange Lebenszeit. Go macht e3 Gott in der Regel mit allen Chrijten. 
Ihnen ijt ein bon Gott beftimmt vorgefdriebenes Leben befdieden. — 
Warum das? Gollen fie auf der Welt Reidtum, Chre, Genuß und 
Freude ſuchen? Nimmermehr. Gie find in der Welt, aber nicht von 
der Welt. Sie haben einen hohen, edlen, ihnen bon Gott gugetwiefenen 
Chriftenberuf, wie wir aus unferm Lert lernen. Betrachten wir daber 
auf Grund des Textes unter dem gnadigen Beiſtand de3 Heiligen Geiftes 


Den hohen, herrliden Beruf der Chriften in der Welt. 


1. Borin diefer unfer Chriftenberuf befteht; 
2. wie midtig e8 tft, daß mir ifn fortwahrend 
im Wuge bebalten. 


1. 

Um uns gu geigen, worin unfer Chrijtenberuf befteht, gebraudt 
unfer Heiland im Text zwei ſchöne, erflarende Bilder. Beide bringen 
Diefelbe Wahrheit gum Ausdrud, obwohl von verſchiedenen Gefidts- 
puntten aus. Beide Bilder gebraudjt der Heiland auch fonft nod: 
Mark. 9,49.50; uf. 14,384.35; Mark. 4,21—23; uf. 8, 16.17; 
11,88. G8 ift ihm daber ſowohl um die Bilder wie um die Sache felbit 
ein hoher Ernft. Wir follten daher fleikig auf die Bilder achten und 
daraus unfern C§hriftenberuf immer wieder und beffer lernen. Und 
was follen diefe Bilder uns von unferm Chriftenberuf fagen? Det 
Zweck de3 Salzes ift, der Faulnis entgegenguwirfen. Chriſten find 
Durd das Wort und den Geift JEſu gebeiligt und fo ein Salz getworbden 
in diefer fittlich berfaulten und berjumpften Welt. Das ijt fomit ihe 
Beruf als Chrijten, dak fie als Salz der Faulnis der Welt entgegen- 
arbeiten. Zum anbdern find die Chriften nad JEſu Worten ein Lidt, 
das Licht der Welt”, V.14. Sie find ein Licht im HErrn. Sie haben 
die redjte Erfenninis. Sie fennen Gott den Vater, Sohn und Heiligen 
Geift, fennen den Weg gum Leben, mahrend die Welt eitel Finfternis ift 
im argen liegt, im Verderben, und den Weg des Friedens nidt fennt. So 
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haben die Chriften den hohen, edlen Beruf, der Welt mit ihrer Erkenntnis 
gu leudjten. Wllerdings find fie ein verachtetes Hauflein, aber die Welt 
hat doch acht auf fie, fieht dDarauf, was fie glauben und wie fie leben. 
Gie haben daber bolle Gelegenheit gu falgen und gu leuchten. — Wie 
aber gefdieht das, oder wie filhren wir Chriften unfern hohen Beruf 
prattifd aus? Vergeſſen wir nidt, dak es eigentlich) fein andere Salz 
und fein andere3 Licht gibt als XEfu Wort. Wir falgen und leudten 
daber in der Welt, indem wir Gottes Wort an den Mann bringen. 
Gottes Wort ijt nun gunadjt das Geſetz. Luther: ,Wie das Salgen 
gugebe, ift leicht gu verſtehen, namlid dak man foll auftreten und fagen: 
Wes, was auf Erden geboren ijt, das ijt fein nütze, faul und verderbt 
por Gott.““ (Vgl. Stodhardt, Bibl. Geſch, S. 9Of.) Wir miiffen daher 
der Welt das Geſetz predigen. (Rm eingelnen ausfiihren!) Aber 
Gottes Wort ift aud das Evangelium. Go miiffen mir ferner 
falgen und Teudhten, indem tir der Welt das Coangelium predigen, 
Mark. 16, 15.16; Matth.28,19.20; 1 Petr.2,9; 2Petr.1,3. (Anz 
wenden! Wir predigen den gefreugigten Chriftum, 1 Kor. 1, 23 ff.) — 
Aber Gottes Wort, Geſetz wie Cvangelium, miiffen wir nun auch der 
Belt borleben! Go werden wir felbjt in unferm Leben gum Salg 
und ict, BV.12; 1Petr.2,11—20; Mim. 12,1—21. — Gebht, fo 
find wir Chriften der Welt ein Salg und Licht, indem mir ihr Gottes 
Bort begeugen und vorleben. — Wie fteht es nun mit dir, lieber Buz 
hirer? Das Wort des Heilandes galt nidt nur den Jüngern, es gilt 
aud dir und mir! Biſt du ein Salg und Licht? 2 Ror. 13, 5. 


2. 

G8 ijt aber überaus widtig, daß wir unfern hohen, edlen Chriften- 
beruf aud immer im Wuge bebalten. 

Chriftus gibt uns in unferm Tert nicht nur Lehre, fondern aud 
eine ernfte Warnung und Ermahnung mit auf den Weg. Das Salg 
fann dumm werden, V. 18. Das Licht fann unter einen Scheffel ge- 
febt werden, B.14. Dumm wird das Salg, wenn es feine Salgtraft 
verliert. Wir Chriften berlieren unſere Salgtraft, wenn wir Gottes Wort 
beiſeiteſetzen, es nidjt der Welt vorhalten und vorleben. „Dumm“ wer⸗ 
den wir durch den Unglauben, der Gottes Wort nidt in Ehren Halt, e3 
nidt lebrt und lebt (Gleichgültigkeit, Unionismus, Logentum). Wenn 
wit Gottes Wort verachten, das Wefen diefer Welt annehmen, mit der 
Welt eins werden, uns mit der Siinde der Welt befleden, dann find wir 
„dummes Salg” geworden. Bit dad nicht ſchrecklich? (Demas, Judas, 
Saul.) Dann ift aud unfer Lidt dunfel getworden; es fteht unter 
einem Sdheffel und leuchtet daher weder uns nod der Welt. O wie 
ſchrecklich ijt e8, wenn wir unfern hohen, edlen Chriftenberuf im Un⸗ 
glauben aus dem Wuge verlieren! — Wir verfiindigen uns dadurd an 
Gott, den wir mit andern durd unfere guten Werke preifen follen, B. 16. 
Bir treten Chrifti Blut mit Fiiken, Judä 4; 2Petr.2,1; Marth. 
10,83. — Wir bverfiindigen uns an der Welt, indem wir unfer 
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Glaubenslicht nicht leuchten laſſen und ſo nicht etliche gewinnen, V. 16; 
Rom. 11,14; 1Kor. 9, 22; Matth. 18,7; 2 Kor. 6,3. — Wir ver- 
ſündigen uns an uns ſelbſt, V. 13 („hinausſchütte und laſſe es die 
Leute zertreten“); 2Petr.2, 20—22. — Gott fei uns gnädig um 
ſeines lieben Sohnes twillen! Amen. J. T. Me. 





Fünfter Sonntag nad) Trinitatis. 
Luk. 9, 18—26. 


Unſer Sefenntnis bon Chrijto ijt unumgänglich nötig, 2 Ror. 4, 13; 
Hebr. 3,1. So lieb uns unfere Seligfeit ijt, fo ernſtlich müſſen twir be- 
fliffen fein, unfere SergenSiibergeugung im Bekenntnis laut werden gu 
{afjen, Rim. 10,9.10; vgl. Quf.12,8.9. ert, V.26: JEſus fommt 
twieder in dreifacher Herrlichkeit, in feiner eigenen, ſeines Vaters und 
Der heiligen Engel. Welch eine Schande, fic) eines folch herrliden 
Heilandes gu ſchämen! — Dod, ift jedes Bekenntnis bon Chrijto ge- 
niigend und gufriedenftellend? Mein. Wie es lauten und fic in der 
Tat beweiſen foll, das wollen wir heute lernen. 


Unfer Befenntnis von Chrifto. 


Lat uns feben, 
1. mie es Tauten foll in Worten; 
2. wie e8 fim erweiſen foll in der Tat. 


1. 


Che der HErr feine Jünger aufforderte, ifn gu befennen, hatte er 
im Gebet gelegen bor feinem Vater, V. 18. Das gibt jener Gelegenheit 
bet Caefarea Philippi, Matth. 16,13, eine befondere Weihe. Wir ers 
fennen daraus den Ernft und die Widhtigkeit der Begebenheit. Auf 
das rechte Bekenntnis von Chrijto fommt alles an. 

Weldhes ijt nun das rechte Befenntnis von Chrijto? BV. 20; vgl. 
Matth. 16,16. Das mar bisher der Jünger Bekenntnis gewefen, ob. 
1,49; 6,69. Dieſes Bekenntnis ijt feine menſchliche Exfindung, fein 
Produft menfdliden Denfen3, Matth. 16,17; 1Ror.12,3b. Aud 
V. 21 beweiſt, dak menſchliches Tun und Denken diefen Glauben nidt 
herborbringen fann. (Bgl. Stocdhardt, Bibl. Geſch. N. T., S. 144.) 

Wenn wir fagen: So muß unfer Befenntnis in Worten lauten, fo 
foll damit nicht gefagt fein, dak ein blokes Lippenbefenntnis genug fet. 
Auch die Teufel befennen Chriftum und gittern dabei. Es muh der Aus⸗ 
druck unferer innerften Gergensiibergeugung fein. Es mu unfers 
Herzens Freude fein, Chrijtum fo gu befennen. 

Da diefes Wortbefenntnis bon Chrijto alleine richtig ijt, fo ift das 
Bekenntnis der „Leute“ durchaus gu veriverfen; vgl.B.19; Math. 
16,14. Go bielt aud Nifodemus JEſum gunadjt bloß fiir einen Pro⸗ 
pheten. Aberglaube, Mifverftandnis der Weisfagungen und Unglaube 
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lag diefen Befenntniffen des Volfes gugrunde. Welche Blindheit des 
Gergen3, dak fie JEfum aus feinen Worten und Werken nicht als den 
Cohn Gottes und der Welt Heiland erfannten! 

Aud wir miiffen Chrijtum als Sohn Gottes und der Welt Heiland 
befennen; und zwar müſſen wir flar und deutlich reden mie im 
Nicaum, um fo mehr, da Liigenredner heute FEfum den Sohn Gottes 
nennen, aber dabei ihn fiir einen foldjen Sohn Gottes halten, wie aud 
wir Kinder Gottes find. Ihrer Meinung nad ift er blok der ausge- 
geidnetite unter den Söhnen Gottes, “the highest type of man”. Gie 
fagen, man folle fic) nicht darüber ftreiten, in welchem Sinne man 
XEfum fiir den Sohn Gottes halte. Sie nennen ihn auch wohl den 
Geiland der Menſchen, aber er ijt ihnen ein Helfer und Erretter tie 
viele andere Menfdjen, die ein Segen fiir die Menſchheit getwefen find. 
Man mu ſcharf zuhören und diefen falfden Propheten genau auf die 
Zähne fiihlen, denn fie gebrauchen die Sprade der Kirche, um Chriftum 
gu berleugnen. Gottlofes Volk! 1 Yoh. 4,1—3.15; 2 Joh.7. Wenn 
e8 je notig war, dak das rechte Befenntni3 von Chriſto erſchalle, dann 
ijt dies jebt der Fall. 

Rinnen wir es übers Herg bringen, unfern teuren, herglieben 
Geiland bor der Welt gu verleugnen? Er iſt ja unſers Lebens Leben. 
Vor nichtswürdigen Menſchen, Cintagsfliegen, follen mir uns feiner 
fhamen! Gott bewahre uns vor folcher Torheit! 


2. 

Es liegt auf der Hand: iſt obiges Bekenntnis unfere überzeugung, 
dann wird fid) das auch nad) aufen bin zeigen. Das fdeint fehr felbjt- 
berftandlich gu fein, und dod) muß es tegen der Schwachheit unſers 
Hleifdes immer wieder gefagt werden. — JEſus redet im Text bon 
feinem Leiden und Sterben und fniipft daran die Mahnung: B. 23. 

Zunächſt fordert er Nadfolge. Wir find befehrt gu dem Hirten 
und Bifdof unferer Seelen und follen darum feinen Fufftapfen nach⸗ 
folgen, 1 Petr.2,25.21. Iſt er unfer Gott und SHeiland, dann find 
wir ifm Gehorfam und Dank fduldig; wir find fduldig, ibm als 
unjerm HErrn gu dienen und ihm als unferm Heiland im Dienft unſere 
Dankbarkeit gu betweifen, uns felbft Gotte dargugeben gur Gabe und 
gum Opfer. Folgft du fo bewußtermaßen deinem Seiland? 

Dod wir follen auch unfer Kreuz auf uns nehmen. Damit tweift 
der HErr nicht hin auf das Kreuz, das alle Menſchen trifft, weil wir 
eben Hier in diefem Jammertal find, fondern er meint die Trübſal und 
bas Herzeleid, das iiber uns fommt, weil wir feine treuen Befenner 
find, Haß und Feindfdaft, Veradtung und Geringſchätzung feitens 
deter innerhalb und augerhalb der fidhtbaren Chrijtenbeit, die Chriftum 
nidt befennen wie wir. Wie gerne follten wir um Chrifti willen Schmach 
und Sdande tragen! Weld eine Ehre! 

Wollen wir treue Befenner fein und bleiben, dann miiffen wir uns 
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auch ſelbſt verleugnen. Unſer verderbtes Fleiſch und Blut will immer 
das Verkehrte und iſt kreuzesſcheu. Wir müſſen nun aber alle unſere 
Klugheit fiir Torheit halten und gegen unfern untwilligen alten Adam 
fampfen, wenn wir uns felbft verleugnen wollen. Wie nötig ift e3 
uns dod) gerade in unferer Beit des Wobhllebens, des überfluſſes, der 
Sicherheit und der Gemächlichkeit, dak wir immer wieder lernen, Selbjt- 
verleugnung gu iiben! Das gehört aud gum rechten Belenntnis von 
Chriſto. 

Golde Nachfolge, ſolches Kreugtragen, ſolche Selbſtverleugnung 
als Ausdruck eines rechten chriſtlichen Bekenntniſſes iſt nötig, wie wir 
aus V. 24 und 25 ſehen können. Mit unferer Klugheit werden wir 
unſere Seelen nicht bewahren, ſondern verderben. Welch ein Verluſt! 

Gott gebe uns Gnade, daß wir uns fort und fort als rechte Be⸗ 
kenner JEſu Chriſti beweifen! Denken wir an Augsburg, 1530. 

O. C. A. B. 





Sechſter Sonntag nach Trinitatis. 
Matth. 21, 28—82. 


Wenn der HErr ſagt, daß Zöllner und Huren eher ins Himmel⸗ 
reich gehen würden als die Oberſten des Volks, ſo redet er ähnlich wie 
Luk. 18,14. Er will ſagen, daß die Oberſten überhaupt nicht ins 
Himmelreich kommen werden. Das iſt ein furchtbar ernſtes Wort aus 
dem Munde deſſen, der gekommen iſt, ſein Leben zu laſſen für alle, 
damit allen das Himmelreich erſchloſſen werde. Auch hier hat er das 
Heil der Oberſten im Auge. Er redet ſo ernſt, damit er auch ſie noch 
gewinne, damit er ſie vor dem ſchrecklichen Gericht der Verſtockung, das 
ihnen drohte, bewahren möge. Aber warum hält er ihnen vor, daß 
wohl Zöllner und Huren ins Himmelreich kommen würden, ſie aber 
nicht? Waren ſie wirklich ſo ſchlechte Leute? Gehörten ſie nicht zu den 
geachteten Führern und Leitern des Volks? 


Warum ſpricht der HErr den Oberſten des Volks das Himmelreich ab, 
das er den Zöllnern zuſpricht? 


1. Weil ſie gleich den Zöllnern Gott den Ge— 

horſam verweigert hatten; 

2. weil ſie ungleich den Zöllnern nicht Buße 

tun wollten. 
1. 

B.28.29a. Das war offenbarer Ungehorfam. Go atten aud 
die Bollner ehedem Gott den Gehorſam veriveigert, hatten den Weg 
feiner Gebote nicht betreten oder ifn berlaffen. Das war ſchweres Un- 
recht, wodurch fie Gottes Zorn und Fluch auf fis geladen batten, 
2 Mof.20,5; 5 Mof. 27,26, wie ja aud nad dem Neuen Teftament 
alle Gott Ungehorſamen feinen Teil haben am Himmelreich, 1 Kor. 6, 9; 
Eph. 5, 5. 
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Aber auch der zweite Sohn tat trok feines Ya, Ja-Sagens nicht 
den Willen feines Vater3, V.30. Das ift ein Bild der Oberjten, der 
felbftgeredten Phariſäer gu Chriſti Zeiten und heutigen Tages. Mit 
bem Munde riihmten fie fich, Gottes gehorfame Kinder gu fein, beffer 
gu fein al8 andere, Quf.18,11.12. Dennoch taten fie de3 HErrn 
Willen nicht. Es febhlte ihnen eben an der rechten Liebe, ohne die fein 
Gebot erfiillt werden fann. Das mufte der Heiland ihnen immer twieder 
einfdharfen; fo jenem Qiingling, Mtarf.10,17—22; dem Sdhriftge- 
Yehrten, Quf. 9,25 ff. Siehe Matth. 12,7. An diefer Liebe feblte es 
inen, wie der Geiland fo getwaltig e3 ihnen begeugte, Matth. 23, 
283—81. Gie batten tro alles Rühmens eigener Gefebeserfiillung 
ebenfotwenig wie die Zöllner auch nur den erften Buchſtaben des Gefewes 
gebalten, batten damit Gottes Flud verdient, 5 Moſ. 27, 26. Zöllner 
und Schriftgelehrter, Hurer und Phariſäer, Siindendiener oder felbjt- 
gerechter Werkheiliger, einer wie der andere ijt Hbertreter des Wortes 
und Wiens Gotte3, einer wie der andere bom Himmelreidh ausge- 
ſchloſſen. 

2. 

Nun aber tritt ein gewaltiger Unterſchied ein. Johannes kam mit 
der Predigt der Bue, Matth.3,2.3. Da taten die Zöllner Buße, 
uf. 7,29, gehorchten der Stimme ihres Gottes, lieken ſich die Sünde 
leid fein, befannten fie, ließen fich bintweifen auf das Lamm Gottes, 
tourden getauft, dienten hinfort nidt mehr der Sünde, waren gebor- 
jame Kinder Gottes. 

Wohl famen auch Pharijaer gu Yohanni3 Taufe, aber nicht als 
arme Giinder, fondern um aud) die} äußere Werk gu tun. Gebhorfam 
gegen den Bußruf lag ifnen fern. Gie blieben ungehorjam. Daher 
die ernften Worte Johannis, Matth.3,7—12. Ya felbjt als fie faben, 
V. 82b, felbft alS fie die Rraft der Worte Yohanni3 und fpater JEſu 
faben in der gewaltigen Veranderung, die mit den bisherigen Zollnern 
und Huren bor ſich gegangen war, als fie fich fagen mußten, Johannes 
und JEſus find Boten Gotte3, gehordten fie nidt, verachteten fie Gottes 
Rat wider fich felbft, ließen fie fich nicht taufen, Quf.7,30. Während 
Zollner, die Gott zunächſt den Gehorfam bveriveigert Hatten, {pater ge- 
hordten, alfo eingingen in das Reich) Gottes, verharrten die Oberjten 
im Ungehorfam, fdloffen fich felbft aus bon dem aud fiir fie gedffneten 
Simmel. Go alle, die in Selbftgeredhtigfeit beharren. Mögen fie vor 
der Welt als Mufter aller Tugenden gelten, mögen fie ihrer Seligfeit 
fider fein, fie fommen nicht in3 Simmelreid, bid fie Buße tun, die ihnen 
ebenfo nottwendig ift als den Zöllnern, die ihnen aber noc) bedeutend 
ſchwerer wird, weil fie die Notwendigkeit einer Sinnesänderung nidt 
einfehen. 

Hüten wir uns bor allem Ungehorfam wider Gottes Wort, vor 
allem bor Selbſtgerechtigkeit und pharifaifder Sidjerheit! ied 249, 10. 
. 2, 
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I. Amerika. 


Aus der Synode. In begug auf die Lehre von der ewigen Erwählung 
beantwwortete die diesjährige Randidatenflaffe in St. Louis ſchriftlich die 
folgenden Fragen: 1. Was heift dad: Die ewige Erwählung ift nicht nude 
gu betradjten, wie die Ronfordienformel fagt (Urt. XI, 9)? 2. Was werden 
Sie daber auf die Frage antworten: ,Gehire id gu den Erwählten?“ 
8. Darlegung, dak wir aus dem Inhalt de3 Evangeliums ficher unfere etvige 
Erwählung erfennen finnen. Wergefjen Sie nicht, hieriiber Luthers latei- 
niſches dictum gu gitieren. 4. Wie verftehen Sie ob¢ zooéyyw, Rim. 8, 29? 
Wie unterfdeiden fich fpatere Dogmatifer bon Luther und der Konkordien⸗ 
formel? 5. Was ift nicht — und was ift — der Bwed der Sdriftlehre 
bon der ewigen Erwählung? 6. Was halten Sie von der Behauptung 
Calvin’, dak der Wahl gur Seligkeit notwendig eine Pradeftination gur - 
Verdammnis entipreden miiffe? 7. Die Urfade des Abirrens bon der 
Schriftlehre. 8. Die Grenge der menfdliden Erfenninis in diefem Leben 
nad Sof. 18, 9. — Unfere Anftalt in Porto Alegre meldet 42 Schiller 
und Studenten. Diefe berteilen fic) auf vier Klaſſen: drei Klaſſen des Pro- 
feminar3 und eine, die im Ddritten Jahr des Seminars fteht. Weiter heift e3 
wörtlich im Bericht des Direftors: „Unter den neucingetretenen Schülern 
find drei, Die Gemeindefdullehrer werden wollen, und givei, die nur eine 
beffere Schulung fudjen. Schüler, die fich nidt auf den Dienft in der Kirche 
borbereiten wollen, werden natiirlid) nur dann aufgenommen, tenn nad 
lUnterbringung der andern nod Raum ift und fie aus unfern Gemeinden 
fommen, da das Seminar bon der Shnode errichtet worden ift und erhalten 
wird, um Prediger und Gemeindefdullehrer ausgubilden. Die Ausbildung 
unferer Pajftoren umfaßt jebt eine ſechsjährige Vorbildbung und ein drei- 
jabriges Studium der Theologie, wogu ein Jahr praktiſcher Arbeit unter 
der nötigen Unleitung im Vifariat fommt. Für die Ausbildung der Ge- 
meindefdullehrer find feds Jahre Unterridt und ein Jahr praktiſcher Arbeit 
borgefehen. Go fonnen auch unfere Schulamt3fandidaten einigermafen 
wohl ausgeriiftet ins Amt entlaffen werden und werden vorausſichtlich im- 
ftanbde fein, aud) fiinftigen Wnforderungen der Staatsbehirden an unfere 
Gemeindefdulen geredht gu werden. Yn diefem Schuljahre wird unfere An- 
ftalt auch wieder einen Tiropoften haben, fo dak Schüler, die das nötige 
Alter erreidht haben, nad Schluß des Schuljahres das Referviftenexamen 
maden fonnen und dann nicht in Gefahr fein werden, fpater, wenn fie {don 
im Amte find, gum Militardienft eingegogen gu werden. Acht Sdiiler haben 
fi gum Gintritt in den Poften gemeldet.” Dieſes freundlide Entgegen- 
fommen von feiten der brafilianifden Regierung ift mit Dank anguerfennen. 

F. P. 

U. L. C. Colleges. — Our readers may welcome a little item stating 
the dates when the various colleges of the U. L. C. were founded. The 
Lutheran writes on this subject: — 

“The oldest of our existent colleges, Gettysburg, is less than a century 
old; it was founded in 1832. Wittenberg in Ohio and Carthage in Illinois 
were founded in 1845 and 1846. Roanoke, Newberry, and Susquehanna date 
from 1853, 1856, and 1858, respectively. These six institutions were estab- 
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lished in the period prior to the years of extensive foreign immigration and 
antedate the schisms in Lutheranism that divided the former General Synod 
and resulted in the formation of the United Synod in the South and the 
General Council. Muhlenberg (1867), Thiel (1870), Wagner (1883), and 
Waterloo (1911) were General Council projects. Midland (1887) was 
established by the General Synod to serve its Kansas, Nebraska, Iowa, and 
Western area. Lenoir-Rhyne (1891) is a North Carolina servant. Hart- 
wick (Oneonta, 1928) is an outgrowth of the old Hartwick Seminary, whose 
theological department (1797) is our oldest American Lutheran school.” 

Of the 757 seniors in these schools, about 100 are expected to enter 
theological seminaries next fall. Evidently the colleges of the U. L.C. are 
largely used for the education of Christian laymen. A. 


Do the Public Schools Endanger the Faith of Our Children? 
We are not going to quote Luther’s well-known warning against the schools 
where the Word of God is not the ruling principle. We are going to 
quote a non-Lutheran writer, who would not go so far as Luther, but who 
utters a similar warning for another reason. A contributor to the Living 
Church, May 24, writing from New York State, states: “We are living in 
an age of propaganda of this kind. The insidious thing has crept into the 
schools and colleges, and often enough our children are compelled to study 
their lessons from text-books which are rightly described as books of 
propaganda. Public interest at the moment is focused upon such a book. 
It is entitled Modern History, by Professors Hayes and Moon of Columbia 
University. ... The book takes as its starting-point the Middle Ages. 
In the view of these learned writers that period might well be described 
as a species of social, political, and religious paradise from which our 
ancestors fell; a paradise which can never be regained so long as we adhere 
to the false gods of national patriotism, political democracy, captitalism, 
and Protestantism. ... It is a sweeping justification of the medieval 
Papacy.... The Reformation is invariably styled the ‘Protestant Revo- 
lution.’ The great moral causes which inspired it are either minimized or 
skilfully glossed over, and. reasons such as these are given to explain it: 
‘To the princes and nobles of Germany, Luther explained that, if they 
would accept his teachings, there would be no need of a Papacy or of 
an elaborate religious organization and that they might seize the great 
estates of the monks and bishops.’” For the sake of completeness we give 
the whole list of the quotations adduced: “‘The Protestant Revolution 
was caused in part, as we have seen, by the rise of national consciousness 
and by the desire of national monarchs to increase their wealth and per- 
sonal power at the expense of the Catholic Church.’ ‘The King of Den- 
mark and Norway and the King of Sweden rebelled against the Catholic 
Church largely for political reasons.’ ‘Calvin’s approval of the taking of 
interest (usury) on loans and his break with the economic doctrines of 
the Middle Ages earned him the powerful support of many traders and 
bankers, and other well-to-do and middle-class persons—the new and 
rising class of capitalists.’ ‘A national monarch established the Anglican 
Church, and national patriotism maintained it.’ ‘The rebellion of England 
against the Catholic Church was less the work of religious reformers than 
of an ambitious and licentious king.’ ‘The Protestant Revolution was 
immediately significant in the development of autocracy and even more 
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significant in the rise of modern capitalism.’... A closer study of the 
book will show that its ultimate objective is a species of internationalism, 
a breaking down of everything that pertains to nationality, and the estab- 
lishment of some visionary scheme of a so-called ‘social and industrial 
democracy.’ Hence the savage thrusts at patriotism and the economic 
structure of the modern state.... The New York Herald Tribune, report- 
ing an interview between Dr. Harold G. Campbell, acting superintendent of 
schools, and Professor Hayes, states the following: ‘Dr. Campbell pointed 
out to the authors those passages which were considered to betray the 
personal bias of the authors rather than an impartial summing up of 
facts or of diverse viewpoints. He said that the book would be removed 
from the school list of banned books if the passages in question were 
modified so as to give a fair expression of the opinion of both sides on 
such controversial matters as the motives of Martin Luther, the birth of 
the Anglican Church, and the effects of the Reformation. The charge is 
that the authors, who are Roman Catholics, presented the Roman Catholic 
viewpoint on these subjects, as if all mankind agreed that the Roman 
Catholic viewpoint was the correct one and as if the subjects were not in 
dispute.’” And now for the editorial comment of the Living Church (in 
part): “When can we send children to the public schools and not feel that 
we are endangering their faith? Certainly the schools have no justifica- 
tion for taking sides in issues which involve different interpretations of 
history, particularly in the field of religion.” E. 

Baptism Not Essential. — This is the claim of modernistic Baptists 
of the type of H. E. Fosdick, who attach no importance whatever to the 
Sacrament of Baptism. While the fundamentalistic Baptists agree with 
their modernistic brethren that Baptism is not essential to salvation, they 
aver that Baptism is essential to obedience. The difference between the 
two parties is not fundamental; both are rationalistic, and they differ only 
in degree. We read: “A friend said to us in a tone of surprise, ‘You 
surely do not believe in baptismal regeneration!’ Certainly not, but Bap- 
tism is not trivial and unimportant because it is not essential to salvation. 
It is of continued and transcendent importance because it is essential to 
obedience. It is not a key to heaven, but it is a test and proof of loyalty. 
Let us be very careful when we set ourselves to judge as to the relative 
importance of Christ’s commandments!” J.T. M. 

“For Many Walk of WhomI... Tell You... Weeping... Who 
Mind Earthly Things.” Under this heading the Sunday-school Times 
(May 10, 1930) reports the following orgies of blasphemies: “Here is 
something that might well find place in the ‘Americana’ of Mencken’s 
American Meroury. In the correspondence of the Christian Herald one 
writes in troubled vein of the doings in her church on Hallowe’en: ‘They 
had decorated it with a witch on the side of the pulpit, a skeleton hand on 
the other, a cat on the pulpit. Of course, many wore costumes. The 
minister seemed unusually gay. He opened the scene with “There Is 
a Fountain Filled with Blood.” He called on all the spooks to come up and 
shake hands with the new members.’ A Herald writer’s comment is: 
‘Nothing out of order.... We should do our utmost to make the church 
the social center for our youth.’ 

“There was much of parody in the recent celebration of Pentecost at 
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Columbus, O. An outstanding feature of the occasion was a pageant in 
which 1,200 Columbus church-members took part during four nights. This 
was given in a theater and represented the Church Triumphant. Dr. Nor- 
wood of the City Temple, London, eulogized Charlie Chaplin, and one 
speaker is quoted in these venomous words: ‘I doubt if there is any other 
book which ranges from such sublime heights to such degrading depths as 
the Bible. The Bible was not written by God. All scholars agree that the 
trinitarian references in the Bible are pious forgeries. The question of the 
divinity of Jesus is not worth a hill of beans. We must scrap the Bible 
before we can attain church unity. It is no part of twentieth-century 
civilization.” J.T. M. 


II. Ausland. 


Vierhundertjahrfeier der Augsburgiſchen Konfeffion. Nach einer Mel- 
dung im „Ev. Deutſchl.“ hat der Deutſche Coangelifde Kirchenbund durch 
den Prafidenten de3 Deutſchen Evangelifden Kirchenausſchuſſes D. Dr. Kapler 
zur Vierhundertjahrfeier der Augsburgiſchen Konfeffion in Augsburg eine 
Ginladung an die kirchlichen BVertretungen de3 Gefamtproteftantismus in 
aller Welt erlaffen. Die Cinladung ift gerichtet an acht mit dem Deutſchen 
Evangeliſchen Kirchenbund in Verbindung ftehende Kirden, Synoden, Ge- 
meindeberbande und Pfarrfonferengen auperhalb Deutjdlands: die Cvan- 
gelifden Kirchen A. B. und H. B. im Vundesftaat Sfterreidh, die Rio Gran- 
denfer Synode, die Deutſch-Evangeliſche Chile-Synode, die Deutſche Cban- 
geliſche Synode von Siidweftafrifa, den Verband der deutfden evangelifden 
Gemeinden in Grokbritannien, den Verband der evangeliſchen Gemeinden 
deutſcher Bunge in Stalien, die Ronfereng der deutfden evangeliſchen Geijt- 
lidjen im naheren Orient und die Iberiſche Pfarrfonfereng. Ferner wurden 
eingeladen: aus Europa 46 grofe nationale ebangelifde Kirchenverbände 
und größere ebangelifde Rirden; aus Amerifa drei Kirdenverbande: Fed- 
eral Council of the Churches of Christ in America, National Lutheran 
Council und die United Church of Canada; aus Giidafrifa find bier und 
aus Uuftralien drei kirchliche Stellen eingeladen. Insgeſamt ijt die Cin- 
ladung an 64 Kirchenverbände und Rirden ergangen. Yn der Cinladung 
heißt es u.a.: ,Der 25. Suni 1980, der vierhundertjahrige Gedächtnistag 
der Confessio Augustana, ift fiir die gefamte ebangelifde Chriftenheit ein 
Feſttag von hoher firdhengefdhidtlider Bedeutung. Die Confessio Augustana 
ift ein wahrhaft ökumeniſches und reformatorifdes Bekenntnis gugleic. 
Diefer Tatſache ijt ſich die evangeliſche Chriſtenheit bewußt. Darum ſchickt 
ſie ſich an, das Säkularjahr der Confessio Augustana feierlich zu begehen.“ 
Die Feier ſelbſt wird am 24. und 25. Juni in Augsburg ſtattfinden und 
„einen Sfumenifden Charafter” tragen. Was das lebtere in diefem Fall 
heißt, ift moh! die’, daß man dem unioniftifdjen Geprage diefer vielen, 
verſchiedenen Rirdenverbande Rechnung tragen wird; denn diefe enthalten 
nidt nur lutheriſche und reformierte, fondern auch gang ausgefprodjener- 
magen mobderniftifde Clemente. Wir denfen hierbet bor allem an das 
geiftlich gang verfommene Federal Council of Churches, an deffen Spige 
Manner ftehen, die itberhaupt feine Chrijten mehr find. Cine gemeinfdaft- 
liche Feier ſolch verſchiedener Elemente klingt wie ein Hohn auf den helden⸗ 
mütigen Zeugenmut der Manner, die gu Augsburg ihr herrliches Chriften- 
befenninis ohne Furcht vor aller Welt abgelegt haben. &. TM. 

35 
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A Roman Catholic Estimate of Luther. — A new book on Luther 
has appeared, written by a French Roman Catholic, Lucien Febvre, and 
now translated into English. The work is reviewed in the Commonweal, 
moderate Roman Catholic weekly. The reviewer totally misunderstands 
a number of things. He quotes the words of Luther which the latter spoke 
to a friend who had called him the liberator of Christianity, “Yes, I am 
and have been that, but in the manner of a blind horse, who knows not 
whither he is led.” The conclusion drawn from this by the reviewer is 
that Luther’s entire work should be considered as an “accident,” something 
that merely happened. Evidently what Luther wishes to say is that the 
Reformation was not his accomplishment, but that of a higher power which 
led him to successes and achievements of which he had not dreamed. — 
The last sentences of the review are typical. “In spite of the biographer’s 
sympathy, Luther emerges rather a sorry figure. In the crucial years 
after 1525 Luther often asked, ‘Why did not the Lord accept the offering of 
my life?’ And if he had died immediately after the Diet of Worms, he 
would have been a more attractive figure. Like many another man, he 
lived too long. God knows that in Luther’s days there were abuses and 
corruption enough to cry to heaven for reformation. But as a genuine 
reformer, Luther (even in this sympathetic biography) suffers terribly by 
contrast with Charles Borromeo, or Bellarmine, or Francis de Sales, or 
even Erasmus, to say nothing of that supremely lovable reformer Francis 
of Assisi. It was Rome rather than Luther that came through the ordeal 
of those trying years purified and spiritually refreshed.” 


The pity is that the writer of the review does not know what the chief | 


characteristic, the heart and kernel, of the Reformation was, namely, the 
restoration, in its purity, of the doctrine of justification by grace through 
faith to its rightful place in the teaching of the Church. For such a man 
to sit in judgment on Luther and his work is as incongruous as if a man 
who is color-blind were to presume to be the judge at a fashion show. 
The persecuting Borromeo, the scheming Bellarmine, the visionaries Francis 
de Sales and Francis of Assisi, and the witty, but unstable, vacillating 
Erasmus superior as reformers to Luther — there speaks the man who has 
looked at the Reformation merely in its outer fringe. A. 


Die fiebte Lambeth-Ronfereng. über die fiebte Lambeth-Ronfereng, 
Die diefen Gommer tagen wird, ſchreibt ,D. E. D.“: „Das widhtigfte Er⸗ 
eignis dieſes Jahres ift fiir die anglifanifde Chriftenheit die fiebte Lambeth: 
Konfereng, die bom 7. Sulit bid gum 9. Wuguft unter dem Vorſitz des Cry 
biſchofs von Canterbury ftattfinden wird. Hunderte von anglifanifden 
Biſchöfen aus allen Teilen der Welt: aus England, Schottland, Yrland, 
den Vereinigten Staaten bon Nordamerifa, Canada, Yndien, China, Fapan 
und andern Landern, werden in der englijden Hauptitadt ertwartet. An 
der erjten Lambeth-Ronfereng im Jahre 1867 nahmen 76 Biſchöfe teil; 
an der gtveiten, im Jahre 1870, 100; an der dritten, im Jahre 1888, 145; 
an der vierten, im Sabre 1897, 194; an der fiinften, im Sabre 1908, 242; 
an der ſechſten, im Jahre 1920, 252. Die beborjtehende Nonfereng wird 
vorausſichtlich eine weit ftarfere Teilnahme aufweiſen. Ihren Ramen hat 
die Ronfereng nad) der Londoner Refideng de3 Ergzbiſchofs von Canterburh, 
dem alten, unweit der Themſe gelegenen Lambeth-Palaft, in dem die Be 
ratungen ftatifinden. Der Eröffnungsgottesdienſt findet am 6. Yuli in det 
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St. Pauls-Rathedrale in London ftatt. Die Beratungen felbft nehmen am 
7. uli ihren Anfang. Der Schlußgottesdienſt wird am 10. Auguft in der 
Westminster Abbey in London gebhalten.” Der Biwe der Lambeth-Ron- 
ferengen ift der, eine Baſis gu finden, die gur Vereinigung der gangen fidt- 
baren Chriſtenheit fiihren foll. Die falfde anglikaniſche Lehre von der 
biſchöflichen Sufgeffion foll natiirlid) beibehalten werden. J. T. M. 


Zur redten Beurteilung der rimifden ,,.Weltmiffion”. Nad dem 
ftatiftijden Bericht der Gefellfdaft De Propaganda Fide ftehen im Dienſt 
der romifden Miffion 46,174 PBerfonen: 12,952 Priefter, 5,110 Brüder 
und 28,112 Schweſtern. Kirchliche Blatter haben ihr Erftaunen über diefe 
groge Zahl ausgefproden. Aber man mu in Vetracht giehen, dak Rom 
aud) die proteftantijden Lander als MiffionSgebiet betrachtet und daher die 
„Prieſter“, „Brüder“ und „Schweſtern“, die in proteftantifden Landern 
tätig find, als MiffionSarbeiter anfieht. Sodann darf man nidjt vergeffen, 
dak die römiſchen Veridterftatter, wenn e3 fic) um den Erfolg der römiſchen 
Miffion Handelt, in der Regel mit Zablen nicht fparjam umgehen. Nod 
gang kürzlich berichtete die römiſche Prefje bedeutende Erfolge ihrer Kirche 
in ffandinavifden Landern. Als Tatfache ftellte fic) heraus, dak Rom dort 
zwar den Propagandaapparat verſtärkt hatte, aber von einem Erfolg nicht 
die Rede fein fonne. Auch der Bericht über Deutſchland lautete im Jahre 
1927 dabin, daß 7,407 Coangelifde gur Papſtkirche, aber 15,3828 RKatholifen 
gur ebangelifden Rirde itbergetreten feien. Was die ,Bekehrungen” unter 
den Heiden betrifft, fo hat der Propagandenjefretar Urban Cerri ſchon im 
Jahre 1677 fick) dabin gedufert, dag den jefuitifden Berichten nidt gu 
trauen fei. (Meujel V, 484.) Man muß aber gugeben, dah die römiſche 
Kirche, was den MifjionSerfolg in der GHeidentwelt betrifft, im Bergleid 
mit den ebangelifden Miffionen, die nod) den Glauben an den gefreugigten 
Chriftus predigen, einen großen Borteil hat. Die offigielle römiſche Re- 
ligion ijt Werkreligion, mit ausdrücklicher Vertwerfung der Lehre, daß Gott 
um Chrifti Verdienftes willen die Sünde bergebe. (Trid., sessio VI, can. 12.) 
Weil nun alle heidnifdjen Religionen ebenfalls Werkreligionen find, fo 
braudjen die Heiden bet ihrer Bekehrung gur römiſchen Rirde ihre Religion 
gar nicht aufgugeben und die riftlide angunehmen. Es Handelt fich nur 
um einen Wechſel der religidfen Beremonien. An die Stelle frabenhafter, 
häßlicher Götzenbilder treten etwa ſchöne Marienbilder. F. P. 


Die Machtentfaltung Roms in der Welt. Nach dem neuen päpſtlichen 
dahrbuch vom Jahre 1929 zählt die römiſche Kirche 14 Patriarchate, 245 
Erzbistümer, 908 Bistümer, 57 Jurisdiktionen verſchiedener Art und 331 
Vikariate und Präfekturen. Dagu kommen 600 Titularbiſchöfe ohne eigene 
Diözeſe. Der Vatikan unterhält 50 diplomatiſche Vertretungen. Die Staaz 
ten ſind beim Papſt durch 11 Botſchafter und 18 Geſandte vertreten. In 
Rom befindet ſich der Zentralſitz von 188 Orden und Kongregationen. Dagu 
fommen 80 Seminare und Kollegien der verfdiedenen Nationen. Yn Ver- 
bindung Hiermit berichtet der „Luth. Gerold” weiter: ,,Die ibertritte pon 
Katholifen gur evangelifden Kirche in Deutſchland betrugen im Jahre 1927 
15,328, die itbertritte Evangeliſcher gur fatholijden Kirche 7,407. Auf 
je 100,000 Katholiken entfielen 75 übertritte gur evangelifthen Kirche, auf 
je 100,000 Proteſtanten aber 18.51 itbertritte gur fatholijden Kirche.“ 
J. T. M. 
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Gin evangeliſches arabifdes Gefangbud. Der „Luth. Herold” bringt 
aus „Evb. Miff.” die folgende Mitteilung: „Der Altdirektor de Shrifden 
Waijenhaujes D. Theodor Schneller ftellt die Beit feines Ruheſtandes aud 
weiter unermiidlid in den Dienft der Arbeit de3 Waifenhaufes. Kürglich 
erfdien im Verlag de3 Waifenhaufes ein von ihm bearbeitetes arabijdes 
evangelijde3 Gefangbuch mit 308 Liedern und 126 Melodien fiir Gottes- 
dienfte und andere religidfe Verfammlungen. C8 ift dies dad bejte bisher 
erfdjienene ebvangelifde Geſangbuch in arabifder Sprache. So mird das 
Syriſche BWaifenhaus nicht nur äußerlich, fondern auch innerlich weiter 
perbollfommt. Heute hat es nicht nur feinen gangen Befib wieder in feinen 
Handen, fondern aud) alle Kriegsſchäden find geheilt. Alle Anftalten in 
Jeruſalem ftehen in ſchönſter Bliite, äußerlich twiederhergeftellt und aud 
innerlich weſentlich verbeffert. Die Zahl der deutſchen Mitarbeiter ijt ver- 
grogert. Sn Bir Salem ift das veriviiftete Philiftaijde Waifenhaus wieder 
völlig hergeftellt und betwohnt. Yn Nagareth befindet ſich das Galilaijde 
Waifenhaus, fo dak alle drei Anftalten mit ertweitertem Wirkungsfreis wie⸗ 
Der in gefjegnetem Dienfte ftehen.“ &. ©. Me. 

Gin finniſches Niffionsjubilium in Siidweftafrifa. Das ,,Cbv.-Luth. 
Gemeindeblatt” jchreibt: „Vor ſechzig Jahren famen die erjten finnifden 
Miffionare nad dem Amboland in Siidweftafrifa. Erſt fiinfgehn Jahre 
{pater fonnten die Crftlinge getauft werden. Ym Jahre 1907 hatte die 
Miffion 1,661 Chrijten in ihrer Pflege, im Yahre 1917 waren e3 3,400 
und im Sabre 1927 war die Zahl auf 21,037 gewachſen, wozu noch 2,000 
Taufbetwerber famen. Die Volksſchulen wurden von 6,112 Kindern beſucht. 
Neben 61 europäiſchen Miſſionsarbeitern jtehen jebt 260 Cingeborne im 
Dienjte diefer Miſſion, darunter fieben ordinierte Paftoren. Der größte 
Teil der Vibel ijt fchon in Ndonga gedrudt; die gange Bibel ift aber bereits 
in Die Spradje der Cingebornen iiberjebt.“ %. T. Me. 

Der ,Nationalismus” wird miſſionsgefährlich. Wir laſen Fitrglich in 
der „A. E. L. K.“: ,Die Safularifierung in der Tiirkei, das heißt, der Abfall 
bon der Religion und religionSlofe Kulturpflege, hat in den letzten Jahren 
folgende Etappen gu verzeichnen: Abſchaffung des Sultanats und Aus⸗ 
rufung der Republik; Abſchaffung des Kalifats und der moslemiſchen Re- 
ligion als Staatsreligion; Erſetzung der Moſcheenſchulen durch weltliche; 
Auflöſung der Derwiſch-Orden und Cingiehung ihres Beſitzes; Nationali⸗ 
ſierung religiöſer Güter und Beſitzungen; Abſchaffung des Fes und Erſatz 
durch den Hut; Einführung des Gregorianiſchen Kalenders an Stelle des 
einheimiſchen; Einführung neuer Geſetzbücher mit Anlehnung an das ſchwei⸗ 
zeriſche Bürgerliche Recht, an das deutſche Handelsgeſetz und das italieniſche 
Strafgeſetz; geſetzliche Aufhebung der Polhgamie; neuen Schulaufbau mit 
Koedukation, Sport und weſtlicher Muſik; allgemeine Schulbildung und 
Einführung des lateiniſchen Alphabets. Ym Zuſammenhang mit der Be- 
wegung verſchärft ſich ſtändig die Abwehrhaltung gegen die chriſtliche Mij- 
ſion.“ Dieſelbe Bedrohung der Miſſionsſchulen zeigt ſich auch in andern 
Ländern. Die Miſſionsgeſellſchaften müſſen zufrieden ſein, wenn es ihnen 
gelingt, mit den Staatsregierungen „Konkordate“ zu ſchließen. F. P. 

Concordia’ College at Adelaide, Australia, Celebrates Its Silver 
Jubilee. — The Australian Lutheran (March 21, 1930) offers the following 
sketch of the history of the Australian Concordia in connection with a re- 
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port on its recent silver jubilee. Since the work in Australia is so closely 
linked with our own Church, we are sure that the article will be of interest 
to our readers. We read: — 

“The 22d of February, 1930, marked a red-letter day in the history of 
our dear Concordia. Twenty-five years had passed since our College was 
transferred from Murtoa, Victoria, to Adelaide. This occasion was taken 
note of at the recent convention of the South Australian District held at 
Tanunda. In the morning session on Saturday, the 22d of February, dele- 
gates and visitors joined in singing a hymn of praise unto the Lord, and 
a prayer was offered up by the General President, Pastor W. Janzow. On 
Tuesday evening, February 25, a very enjoyable jubilee concert was given 
by our college in the Tanunda Hall to a packed house. 

“A brief review of the history of our college since its transfer to 
Adelaide may prove of interest to our dear Christians. The data to be 
given will show that our good Lord has signally blessed our institution, 
and that we have every reason to be jubilant over the fact that under God’s 
guidance and protection our college has been a success in the kingdom of 
the Lord. 

“In April, 1904, our college was opened at Murtoa, Victoria, by our 
present director, Dr. C. F. Graebner, in the old buildings. At a synodical 
convention at Birdwood, in 1904, synod’s attention was drawn to the fact 
that the original property of our present college at Malvern, Adelaide, 
was for sale. The Lord made the hearts of our people willing to purchase it. 
The property was secured at a cost of about £2,200. In the beginning of 
1905 negotiations and arrangements had advanced to such a stage that 
Dr. Graebner was able, together with his twelve pupils, to move into the 
new home. Fourteen boys enrolled, and the opening took place on the 
22d of February, 1905, with 26 pupils. Since that time our college has 
visibly developed in all directions. The attendance register shows that 
during the past twenty-five-years 406 pupils have received instruction at 
this institution. Of this number 57 have graduated for the holy ministry 
in six classes, containing 12, 7, 6, 15, 9 and 8 candidates, respectively. 
Four pastors began their course of study in Adelaide and completed it in 
America. Five classes of teachers have been trained —six teachers in 
1908, one in 1910, three in 1911, one in 1912 and five in 1913, giving a total 
of 16 teachers. Fourteen students entered schools as teachers without 
having completed the full course. The training of teachers received a severe 
check through the suppression of our schools in South Australia during 
the war by the government then in power. Since the repeal of the law 
referred to a revived and wholesome spirit in favor of Christian day- 
schools is again manifesting itself in our midst. A result of this fact 
is that the lull in the training of teachers has had to give way to earnest 
and energetic endeavors on the part of synod again firmly to establish at our 
college that so very important department of training teachers for our 
Christian day-schools. 

“Since 1913 our college has also been preparing its pupils for the Inter- 
mediate and Leaving-university examinations. To date 81 pupils have 
gained the Intermediate certificate and 52 the Leaving certificate. 

“In consequence of the increase of the attendance at our college the 
work expanded to such an extent that the teaching staff had to be enlarged 
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repeatedly. In 1907 Professor Koch was called, in 1908 Professor Winkler ; 
Professors Zschech and Hamann were called in 1910 and 1926, respectively. 
In 1927 Mrs. Dorsch received a permanent appointment, and Mr. O. Wedding 
entered upon his duties at the beginning of this year. 

“A further consequence of the natural development of our Concordia 
was that our college work kept growing out of the space and room afforded 
by buildings available, just as a growing boy will keep growing out of his 
clothes. In 1910 an addition had to be made to the original building at 
a cost of about £2,000. In 1927 a new building was added, involving an 
expenditure of over £5,000. For a number of years after the transfer to 
Adelaide our director resided in the college building. At present the col- 
lege owns three professors’ residences, of which one is the director’s. 

“The present school-year opened with an attendance of 85 pupils, in- 
cluding the girl pupils from the girls’ hostel. Twenty new boys and eight 
girls have enrolled this year. 


“From the data mentioned it will be seen that under the Lord’s 


gracious guidance and protection our Concordia has made steady, con- 
tinuous progress. The blessings that have beamed forth from our dear 
Concordia into our beloved Australia and beyond its borders are in- 
numerable and cannot be measured in miles and chains; they can be fully 
appreciated only by those who enjoyed them, viz., by the many souls that 
have profited by the Word of the Lord that has gone out from our Con- 
cordia. They can be noted down and summed up by none other than our 
good and all-knowing God in heaven. May our gracious Lord continue to 
bless our Concordia! May He protect it against the onslaughts of the 
Evil One, to whom our Concordia is a thorn in the side! May He keep 
our college ever faithful to His Word in order that it may remain a strong- 
hold of true Lutheranism, or — what amounts to the same thing — a center 
of true Christianity! 

“Since the reopening in February our college again resembles a busy 
beehive. The present year will mean putting the finishing-touches, so to 
speak, to the theological class which is to graduate at the close of this 
year. The past-leaving class will receive its final trimmings for the theo- 
logical course to be entered upon at the beginning of next year. The other 
classes will prepare for their respective university examinations. The new 
pupils will ere long have become acclimatized to the college atmosphere and 
conditions and soon feel themselves an indispensable part of the whole 
concern. 

“The vacancy caused by the departure from this life of our dear Pro- 
fessor Koch will be filled for the time being partly by Rev. O. Nichterlein 
and partly by the members of the teaching staff. In another direction our 
college will now work with a reinforced staff, as Mr. Wedding has accepted 
an appointment to the junior classes. It is our sincere wish and prayer 
that our Lord may equip our new teacher with the gifts and ability 
necessary for his work and make him a useful instrument in the up- 
building of His kingdom. 

“May the Lord, who has graciously permitted us to celebrate the 
silver jubilee of our college at Adelaide continue to be with us and lead our 
Concordia on to its golden jubilee!” J.T. M. 
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Vermiſchtes und zeitgeſchichtliche Notizen. 


über das Streben nach Vereinheitlichung der chineſiſchen Sprache wird 
in einer St. Louiſer deutſchen Tageszeitung ohne Quellenangabe folgendes 
mitgeteilt: „Die nationaliſtiſche Regierung Chinas iſt beſtrebt, eine von 
chineſiſchen Gelehrten ausgearbeitete neue, gemeinchineſiſche Verſtändigungs⸗— 
ſprache gu verbreiten, die Pei-Hua genannt wird. Das Lehren dieſer Sprache 
ift in jeder offentlidjen Schule des gangen Landes, fotveit dieſes bon der 
Nankinger Regierung fontrolliert wird, ecingefiihrt worden. Obwohl es nur 
eine eingige chineſiſche Schriftiprade gibt, die im gangen Lande gleich ijt, 
wird das gefdhriebene Wort nicht nur in den eingelnen Provingen, fondern 
auc) in einigen Begirfen derfelben verſchieden ausgefproden. Wenn jeder 
Chinefe lefen und fdreiben fonnte, ware die Verftandigung nicht fo ſchwierig; 
aber wenigſtens vier Fiinftel des chineſiſchen Volfe3 find Analphabeten und 
fonnen nur ihren Dialeft fprecjen. Die chinefijde Sprache hat fein Laut- 
alphabet, fondern eine Ideogrammſchrift, dad heißt, fiir jeden Begriff ein 
eigeneS Zeichen. Die vollftandige Erlernung diefer Schrift mit ihren Tau— 
fenden bon Lautfompleren nimmt viele Sabre in Anfprud. Die meiften 
Dialefte find aber lautarm und fommen mit etwa 500 Lautfompleren aus. 
Man jhabt die Bahl der chineſiſchen Dialefte auf hundert oder mehr, und 
e ijt ſelbſtberſtändlich, daß die groke Verſchiedenheit dieſer Umgangsſprachen 
ſich im täglichen Leben, beſonders im Verkehr und in der Wirtſchaft, höchſt 
unangenehm bemerkbar macht. In großen Städten, wie in Shanghai und 
in Hankow, wo Leute aus allen Teilen des Landes zuſammenſtrömen, müſſen 
die Kaufleute, ſelbſt wenn fie mehrere Dialekte beherrſchen, oft einen Dol- 
metſcher zu Rate ziehen, wenn ſie mit Kunden, die ſie nicht verſtehen, ein 
Geſchäft abſchließen wollen. Ähnliche übelſtände exiſtieren in den Gerichten. 
Kürzlich wurde dem Shanghaier Provinzgericht ein Chineſe aus einer ent 
legenen Gegend im Süden unter der Beſchuldigung eines Kleindiebſtahls 
vorgeführt. Niemand im Gericht war aber imſtande, ſich mit dem Beſchul— 
digten, der weder leſen noch ſchreiben konnte, zu verſtändigen. Erſt nach 
drei Wochen fand ſich unter den Studenten der Stadt ein Mann, der ein 
engerer Landsmann des Beſchuldigten war, und hierauf konnte der Fall in 
wenigen Minuten erledigt werden. Führende Erzgieher geben fic) der Hoff- 
nung bin, daß ſchon die nadfte Generation de3 chineſiſchen Volkes in allen 
Xeilen des Landes der neuen Umgangsſprache madtig fein wird. Der Ver— 
ſuch, die Chinefen gur Erlernung einer einheitlidjen Verſtändigungsſprache 
angubalten, ift nidjt neu. So hat 3.B. bor ungefahr gehn Jahren die Pekinger 
Regierung eine Sprachneuſchöpfung, die Kuo⸗ngü-Reichsſprache, in den ihr 
unterftehenden Schulen eingefiihrt, ohne dak damit ein nambafter, dDauern- 
der Erfolg ergielt merden fonnte. Bei diefer Gelegenheit ijt e3 angebradt, 
darauf Hingutweifen, welch heillofe Vertwirrung die auc) von vielen deutſchen 
Seitungen als maßgebend geltende englijde Tranffription chineſiſcher Wörter 
anridtet. Cinige Beiſpiele mögen dies erlautern. Die dinefifden Silben 
Didi, dfi, tſchi, tſi, dſö, dſchö, tſẽ und tſchö werden in engliſcher Tranftrip- 
tion ſtets nur durch ‘chi’ wiedergegeben. Bedenkt man, dah in der einſilbigen 
Ginefifden Sprade die geringſte Veranderung eine3 Lautes fofort eine grund- 
ſtürzende Veränderung de3 Sinnes mit ſich bringt, fo lat fic) die Verwirrung 
ermefjen, die durch die Unvollkommenheit der engliſchen Tranſkription her- 
borgerufen wird. Tatſächlich ift die engliſche Sprache wohl die ungeeignetite 
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bon allen gur Wiedergabe oftafiatijder und befonder3 chineſiſcher Laute. 
Das Schriftſyſtem des Deutfdjen ift mehr als das irgendeiner andern euro- 
paifden Spradje geeignet, das Chinefifde ohne diakritifde Zeichen ridtig 
twiedergugeben. Es ift daher gu begrüßen, dak fic in lebter Beit deutſche 
Gelehrie energifd fiir eine deutſche Tranffription de Chinefifden einfegen. 
Es Handelt fich dabei keineswegs um einen Verfuch, die chinefifdhe Schrift 
Durch lateiniſche oder deutſche Buchftaben gu erjeben. Cin folder Verjud 
wurde bor Jahren von der ,Romazdfdhi-fai‘, das heißt, Geſellſchaft fiir latei- 
nije Schrift’, in Japan gemadt. Nach wenigen Jahren des Vejtehens hat 
dieſe Gejelljdaft ihre VBeftrebungen twieder einftellen miiffen, da die Oftajiaten 
mit Recht an ihrer altertiimlid-gebeiligten Charafterenfdhrift fefthalten, in 
der fie einerfeits die Schrift berehren, in der ihre Klaſſiker und Philofophen 
gefdrieben haben, andererfeits eine Schrift, die unendlich viel plaftifder 
und deforativer wirkt als irgendeine andere und in der fie lebten Endes 
eine uniibertroffene Waffe gegen die geiftige Invaſion des Europäertums 
beſitzen.“ Vorſtehendes teilen mir mit, weil wir twegen unferer Miffions- 
arbeit in China an dem behandelten Gegenftand ein grokes Yntereffe haben. 


„Nur die Gefinnung, womit der Menſch Handelt, macht hienieden 
alles flein oder groß.“ Dieſe Worte, die Ernſt Morik Arndt gugefdrieben 
werden, finden tir in einem Ddeutfdlandifden Kalender. Sie fpredhen eine 
unumſtößliche Wahrheit aus.. Deshalb beginnt Luther in feinem Katechis⸗ 
mus die Erflarung der eingelnen Gebote mit den Worten: ,,Wir follen 
Gott fürchten und lieben.“ Ohne Furcht und Liebe gu Gott im Hergen der 
Menſchen jind alle ihre Werke „klein“, ja nur Gefebiibertretung, weil das 
Gefeb Werke fordert, die aus einer Gott liebenden Gefinnung fließen, wie 
Chriſtus Matth. 22, 36. 37 darlegt. F. P. 
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The Patmos Visions. A Study of the Apocalypse. By Philip Mauro. 
Hamilton Bros., Boston, Mass. 576 pages 5X8. Price, $3.00. Order 
from Concordia Publishing House, St. Louis, Mo. 

This is a study of the Book of Revelation — a book “of a character so 
strange, so unlike the other books of the New Testament, and so difficult to 
understand, that the people of God might be disposed to turn away from 
it and might even think it was not to be read by the simple believer” 
(p.47). Mr. Mauro accepts this challenge and endeavors to draw from 
Revelation lessons for Christian faith and life. He believes that the 
design of the book as a whole is “to give to the people of God (Christ’s 
‘servants’) a foreview of those events of the Christian era which in God’s 
estimation thereof are most important and would best serve to sustain 
their faith and patience during the long period of waiting for the coming 
again of the Lord from heaven” (p.12). As for the arrangement and plan 
of John’s visions he holds that “the events symbolized are grouped with 
reference to their character rather than with reference to time — that is 
to say, topically rather than chronologically” (p.44). Accordingly he 
rejects the futurist’s system of interpretation, that has become so popular 
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through Dr. Seiss’ Lectures on the Apocalypse and which is the basis of 
the millennial (dispensationalist) doctrines almost universally held by 
American Fundamentalists. In other words, the purpose of the book is not 
so much to picture the events that will take place immediately before the 
Second Advent as to teach “that things are not going at present, and have 
not in the past gone, haphazard in the world; and also that, if the powers 
of evil have been allowed wide scope, it is by His permission and because 
the conditions resulting therefrom are precisely those which best suit His 
wise and holy purposes during the day of grace” (p.231). Accordingly 
Mr. Mauro rejects the system of interpretation which assumes that certain 
“tribulation saints” will occupy “a different and a lower place in the 
glory from that of the redeemed of this present dispensation of grace” 
(p. 260). He disagrees with the opinion of those who are watching the 
political activity of the Jews since the Great War with intense interest, 
some “with expectations (such as that the Temple will be rebuilt, animal 
sacrifices resumed, etc.) which to my mind are without support in the 
Scriptures.” Indeed, the “doctrine of the restoration of the Jewish nation, 
with its Temple, priesthood, and sacrifices, is a denial of what the Scrip- 
tures point to as one of the most important consequences of the sacrifice 
of Jesus Christ” (p. 349, also p. 354 and p. 429). 

Mr. Mauro finds references to papal Romanism where dispensationalist 
authors dream of an anti-Christ yet to arise as an apocalyptic figure. 
Romanism is not so much “displayed openly in its real character as the 
enemy of God and the opposer of His purposes,” but “is unveiled as a 
‘mystery’ in the days of the seventh trumpet, where it is shown by a special 
vision as developing out of, and in close political association with, the 
Roman Empire” (p. 307). The Second Beast is Romanism pictured in its 
purpose to seize the dominion of the world. Again, “the second part of 
Chapter 13 clearly pictures papal Rome exercising “all the power of the 
First Beast before him” (p.428). There is an excellent demonstration of 
the fulfilment of the “Mother of Harlots” in papal Rome, pp. 480—491. 
With fine spiritual comprehension the author identifies in Rome as well 
as in Humanism the same basic principle, common to both, the central 
doctrine of both — “the salvation of man by his own works” (p. 564). The 
state of the Christian Church since the days of the Protestant Reformation 
is found described in Revelation 11, the time indicated “by the loud voice 
of the mighty angel and the seven thunders,” a vision of the Reformation 
(p. 347). 

The sanity of Mr. Mauro’s studies is evidenced particularly in his 
treatment of the symbolical numbers of Revelation. The 1260 days are 
“a spiritual measure; and how to translate it into the equivalent in 
natural time is not given to us, at least so far as I am aware. In this 
book we are taken back and forth, from the natural realm to the spiritual, 
from the earthly to the heavenly; and in the spiritual realm we find con- 
ditions with which we are quite unfamiliar. Particularly difficult is it for 
us to comprehend the scales of measurement of time and space that are 
used by those that dwell in eternity” (p.340). The “thousand years” of 
Chapter 20 simply “convey the idea of fulness and completeness. That 


coming period of blessing will be full measure. It will not be broken or 
curtailed” (p. 520). 
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We may not agree with the author when he interprets Rom. 11, 26 as 
pointing to the salvation of Israel; but these studies were written in 1925, 
and from our correspondence with the author we know that he now accepts 
the interpretation of Dr. Stoeckhardt and others. Nor will every reader 
find in Revelation reference to modern pacifism, the League of Nations, and 
Bolshevism. The author, let it be said, emphasizes the spiritual character 
of the warfare which the Seer witnesses in the latter days. 

The result of the War in Heaven is the present restriction of Satan’s 
power, “that through the knowledge of this great truth the feeblest saint 
can be more than a conqueror over all the principalities, powers, and 
hosts of wickedness” (p.378); on the other hand, the statement, Chap. 
12, 15, regarding the Flood that was “poured out of the mouth of the 
dragon clearly indicates that the figure symbolizes an eruption of false 
doctrines” (p.385). Indeed, so clearly does Mr. Mauro see the fulfilment 
of these predictions in our present age that he sees dark days ahead, days 
which may compel many a Christian to withdraw from all that is not 
according to the revealed truth of God in order that he may adhere to 
“the apostles’ doctrine” and to “the pattern of primitive Christianity in 
all matters of faith and practise” (p.338). The purpose of his studies 
may be summed up in his comment on Chapter 21: “Thus ends the 
transcendently wonderful description of the holy Jerusalem, the Bride, the 
Lamb’s wife. May some gleams of her divinely bestowed glories and 
beauties penetrate into our hearts and serve to turn all our thoughts and 
affections from things on earth to things which are above, where Christ 
sitteth on the right hand of God!” (p. 543). TH. GRAEBNER. 


Der Apoftel Paulus. II. Seine Stellung in der Kunft. Bon 
D. Ernft von Dobſchütz, Profeffor der Theologie an der Univerfitit 
Halle-Wittenberg. Mit 35 Abbildungen und einem Vitelbild in Vierfarben- 
drud. Buchhandlung des Waijenhaufes, Halle (Saale), Franckeſche Stif- 
tungen. 1928. 88 Seiten 65%, X9%%. Preis: M. 8. 


Dies ift die eigenartigfte Darftellung des WpoftelS Paulus, die mir nocd unter 
die Augen gefommen ift. Nachdem in dem erften Teil (vgl. Lehre und Wehre 74, 
215) die tweltgefchidtlide Bedeutung des UpoftelS vorgefiihrt war, folgt nun Hier 
feine Steung in der Kunſt. Der Verfaffer, ein befannter neuteftamentlider 
Exeget, der auch hier in Umerifa als „Austauſchprofeſſor“ in Chicago und ander⸗ 
wärts gelehrt hat, gibt eine Geſchichte des Paulusbildes in der Kunſt. Er bietet 
35 aufs feinfte auSgefithrte Bilder und ein wabhrhaft künſtleriſches vierfarbiges 
Litelbild, das die Bekehrung Pauli darftellt. Diefe Bilder find gum grofen Teile 
nok wenig befannt, find teilweife nocd) nie veridffentlidt worden, und dieſe Bu- 
fammenftellung und eingehende Erklärung war ihm nur fo miglid, dab cine 
Reihe von Gelehrten nicht nur in Deutfdhland, fondern namentlid aud in Italien 
und bis nach Harvard hin ihm auf die eine oder andere Weiſe behilflich waren. 
Aber weif man denn nun, wie Paulus auSgefehen hat? Wir haben feine authen- 
tiſchen Briefe, aber fein authentiſches Portrait von ihm trok der vielen Paulus: 
bilder. Aber was niikt dann eine foldhe Sammlung? Mun, ich habe mir mit 
viel Intereſſe jedeS diefer Bilder genau angefehen, und id kann nur fagen, dab. 
diefe Sammlung nist etwa nur dem RKunfthiftorifer, fondern jedem Kirchen⸗ 
geſchichtler von Wert fein wird. Denn es ift eine Tatfache, die namentlid in 
neuerer Zeit Prof. Hans Preuß in Erlangen recht klargemacht hat, daß in der 
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chriſtlichen Kunft der Yahrhunderte fich, wie man jet vielfach fagt, die „Geſchichte 
der Frömmigkeit“ widerfpiegelt. Das gilt nun auc von diefen Paulusbildern 
mit ihren fehr verfdhiedenen Uuffaffungen von der fritheften chriftliden Beit an 
bis gur Gegenwart. Da fehen wir mancdmal vornehme, wiirdige, ja getwaltige 
Erjdheinungen, Dann wieder mehr einen Asketen oder MKlofterheiligen, je nach der 
Beit, aus der das Bild oder die Statue ftammt. Mit Recht fagt der Verfaffer 
pon dem berühmten fogenannten Bierapoftelbild Albrecht Dürers, des Malers 
der lutheriſchen Reformation, der mit Pinſel und Griffel der Welt eine ganze 
Anzahl von Paulusbildern geſchenkt hat: „Bei Dürer tritt ... das Bibelbuch als 
das entſcheidende Symbol hervor. Die hohe, fable, auf dem Vierapoſtelbild tief- 
gefurchte Stirn zeigt den Denker, die tiefliegenden, durchdringenden Augen“ (das 
iſt ein kleines Verſehen; Dürer läßt nur ein Auge ſehen), „die ſich dem Beſchauer 
tief in die Seele bohren, weiſen auf den Menſchenkenner und Seelenarzt. Viel— 
leicht darf man ſagen, daß in dem Paulus des Vierapoſtelbildes das Höchſte er— 
reicht iſt, was menſchliche Kunſt auf dieſem Gebiete überhaupt zu ſchaffen vermag.“ 
(S. 32.) Aber ein Bild iſt eine Karikatur, ja ein Scheuſal, das von dem neu— 
zeitlichen Maler Lovis Corinth. Sein Paulus iſt ein aufgeregter Schwärmer, 
wenn nichts Schlimmeres. Ich dachte dabei an die modernſte, greuliche, aber 
ſchnell auch ins Engliſche überſetzte und hier in Amerika verbreitete Darſtellung 
des Lebens JEſu von Emil Ludwig (hinter welchem Namen ſich der Jude Cohen 
verſteckt). Solche Produkte find aud Zeichen der Beit. — Von Dobſchütz gibt außer 
den Bildern und einem Vorwort eine 44 Seiten umfaſſende Einführung zu den 
Bildern mit Anmerfungen dazu, die 43 Seiten umfaffen; dabei läßt er feinen 
aus dem erften Teil und fonft befannten modern-theologifden Standpuntt nur 
felten erfennen, wenn er 3. B. von der „äußerlich gufalligen Tatſache der Kanoni— 
fierung der PauluSbriefe” redet (S. IV). L. Fürbringer. 


What About the Twelve? By Robert Freeman, Minister of the Pasadena 
Presbyterian Church, Pasadena, Cal. Doubleday, Doran & Co., 
Garden City, N.Y. 1929. Price, $1.75. 


To preach or write about the twelve apostles is a venture which must 
appear very attractive to every minister, even though he knows that 
material will be scanty when Judas Lebbaeus and Simon the Zealot are 
reached. The author of the essays before us, devoting one to each of the 
twelve apostles, went at his task with enthusiasm and a good deal of lit- 
erary skill. With respect to style the book exhibits the good and the bad 
qualities of present-day preaching in the average American pulpit — ease, 
Vivaciousness, clearness, wealth of illustrations, on the one hand, and a 
rather pronounced inclination to relate anecdotes, an occasional descent 
from the sublime to the ridiculous, and absence of strictly doctrinal, Bib- 
lical instruction, on the other. The doctrinal position of the author it is 
somewhat difficult to ascertain. His Presbyterianism is not much, if at all, 
in evidence. A number of statements are of a doubtful character, per- 
mitting of a correct and of a false interpretation; for instance, the words 
of the poem quoted page 38: “Things the peasant Christ-child could not 
know, In His quiet manger long ago,” and the sentence on page 152: 
“Divine knowledge, or foreknowledge, does not hamper human liberty.” 
One wonders whether the author would accept the words of Art. XVIII of 
the Augsburg Confession: “Although nature is able in a manner to do the 
outward work (for it is able to keep the hands from theft and murder), 





556 Book Review. — Literatur. 


yet it cannot produce the inward motions, such as fear of God, trust in 
God, chastity, patience, etc.” On what dangerous paths a minister or 
author treads when he, to make his language attractive and concrete, refers 
in laudatory terms to contemporaneous popular heroes is strikingly shown 
by the praise our author bestows on Grover Cleveland Alexander, erstwhile 
pitcher of the Cardinal baseball team, not dreaming, of course, that but 
a short time after the appearance of his book this man would be sent 
home in disgrace on account of drunkenness. From the point of view of 
interpretation the essays are not deep, nor are they always reliable in their 
construction of the historical background; for instance, there is no Bib- 
lical warrant for the statement, p. 33, that Andrew “had the Messianic 
vision long before his elder brother.” The author’s view that the first 
meeting between Jesus and Peter, related John 1, 40—42, occurred not in 
the region where John was baptizing, but at the Sea of Galilee while Peter 
was fishing, seems hardly tenable. W. ARNDT. 


The Holy Ghost. By William Dallmann, D.D. Concordia Publishing 
House, St. Louis, Mo. 50 pages, 5X7%4. Cloth, gilt title. Price, 
50 cts. 

This monograph on the Holy Spirit was published, as the subtitle 
shows, “to celebrate the nineteenth centenary of the first Christian Pente- 
cost.” It serves this purpose very well, for it is a study on the person and 
work of the Holy Ghost, a fine supplement to the Third Article of the 
Apostles’ Creed. The subject-matter is treated in twelve chapters: “TI be- 
lieve in the Holy Ghost”; “The Holy Ghost has Called Me by the Gospel”; 
“The Holy Ghost has Enlightened Me with His Gifts”; “The New Birth”; 
“Conversion”; “Repentance”; “Holiness”; “Good Works”; “More Acts of 
the Holy Ghost”; “Union with God”; “Preservation”; “The Opposition 
to the Holy Ghost.” The author’s method in presenting these truths is 
by proper arrangement of proof-texts under heads and subheads, the proof- 
words of the passages being printed in italics. This enables even the 
simple reader easily to learn the great lessons which Holy Scripture teaches 
on the subject. However, the use of the book will become still more effective 
if the passages are more fully explained and applied by a pastor or teacher. 
For use in Bible classes and schools the little volume in its field is without 
an equal. We hope it will be diligently bought and read in and outside 
our Church. J. T. MUELLER. 


Das Grundbefenntnis der evangelifd-lutherifden Kirde. Mit einer gefdhidt: 
lichen Cinleitung und furzen erflirenden Unmerfungen verfehen. Dem 
lutheriſchen Chriſtenvolk gum vierhundertjährigen Jubiläum der Aussbur⸗ 
giſchen Konfeſſion dargeboten von F. Pieper. Concordia Publishing 
House, St. Louis, Mo. 1930. 155 Seiten 5X7%, in Leinwand mit Gold- 
titel gebunden. Preis: $1.00. 

Es wird paffend fein, dak wir bei der Beſprechung des Wiederabdruds dieſer 
bor fiinfsig Jahren erſchienenen Jubiläumsſchrift das Urteil des damaligen Re- 
genfenten, Prof. M. Giinthers, hier aud) wieder abdrucken laſſen, um fo mebr, al 
die Erfahrung jeneS Urteil beſtätigt hat. „Auch gur bevorftehenden Jubelfeier 
wird dem lutheriſchen Chriftenvolt ein ähnliches Biichlein [wie das Büchlein ,Det 
RKonfordienformel Kern und Stern“], enthaltend das Grundbefenntnis, die Auss⸗ 
burgiſche Ronfeffion, mit geſchichtlicher Cinleitung und kurzen erflarenden An- 
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merfungen dargeboten. Zwar findet fic) dies Bekenntnis in unferm Gefangbud; 
allein, wer wünſchte nicht aud) cine Erklärung deSfelben gu haben? Wer möchte 
nidt aud) gern die Geſchichte deSfelben naber fennenlernen? Dient e8 dod nur 
gur Erhdhung der Jubelfreude, wenn man den Gegenftand der Freude recht fennt. 
Und hier fieht der Lefer im erften Teil, wie der treue Gott der lutheriſchen Kirche 
diefeS Kleinod geſchenkt und erhalten hat, und im gweiten Teil, wie herrlid) das- 
felbe feinem Inhalt nad ijt. Reiner wird daSfelbe lefen, ohne dem teuren Ver— 
faffer fiir die herrlichen Fingergeige gu danfen. ... Wie einft ,.Der RKonfordien- 
formel Kern und Stern‘, fo hat auch diefeS Bud bleibenden Wert. Nad 
PVeendigung der Bubelfeier follte es nicht beifeitegelegt werden. Billig wird in 
unfern Gemeinden von den aufgunehmenden Gliedern verlangt, dah fie bei etwa 
nod) vorhandenem Mangel an Kenntnis famtlider lutheriſchen Symbole neben 
dem Kleinen Katechismus LutherS gum wenigften die ungedinderte Augsburgiſche 
Ronfeffion fennen und fic) dDagu befennen. Rein paffenderes Bud) fann den Neu— 
aufgunehmenbden in die Hand gegeben werden, als diefe Wusgabe der Wugsbhurgi- 
ſchen Ronfeffion mit gefdhicdtlider Cinleitung und erflarenden Anmerkungen.“ 
(Lutheraner 1880, S. 88.) Das Buch hat wirklich bleibenden Wert. Wir 
alteren Glieder des Minifteriums haben e8 alle diefe Jahre hindurd immer und 
immer wieder zur Hand genommen. Und unfere jiingeren Paftoren werden es 
aud) nidt ohne großen Nugen fiir ihre theologiſche Erkenntnis und ihr Glaubens- 
leben ftudieren. Das fleine Buch ift reich an gründlicher Theologie. Es ift ge: 
ſchrieben von einem Meifter flarer und dabei umfaffender Darftellung. Wir 
follten e8 aud) unter unferm lutheriſchen Volk verbreiten. Für das gemeine Volf 
ift es ja geſchrieben. Wer Deutſch verfteht, wer den Kleinen Katechismus leſen 
fann, fann aud) die Uugsburgifde Konfeffion verftehen, und wo ihm in der Kon— 
feffion etwas nicht gleich flar ift, ba fommt ihm eben dies Buch, das er verftehen 
fann, gu Hilfe. Das war die Bliitegeit der lutheriſchen Kirche, alS das lutheriſche 
Chriftenvolf, die Laien ſowohl als die Theologen, die Lehre der Schrift fannte, 
fröhlich befannte und fic) gegenfeitig (fiehe S. 5) im Befennen ftirfte. Soll die 
Cigenart der lutherifden Kirche, wie fie fid in der Augsburgiſchen Konfeſſion aus- 
deprägt hat, erhalten werden, fo muß die Aussburgiſche Ronfeffion unter uns 
leben. Und das wird erreicht werden, wenn neben andern Jubiläumsgaben fon- 
derlich auch diefeS Biichlein unter uns weit verbreitet und gründlich ftudiert wird. 
Th. Engelder. 


The Making and Meaning of the Augsburg Confession. By Conrad 
Bergendoff, Ph.D. Augustana Book Concern, Rock Island, Ill. 127 
pages, 542X8. Cloth, with gilt lettering. Price, 75 cts. 


This volume is, as the title shows, a contribution to the celebration of 
the four-hundredth anniversary of the Augsburg Confession. The contents 
of the book are divided into three parts: “The Making of the Confession,” 
“The Meaning of the Confession,” and a discussion of the various articles 
of the confession under the head “The Augsburg Confession.” Numerous 
illustrations have been added to render the book attractive. The exposi- 
tions of the articles are brief and practical and are expressed in language 
Which the average Christian can well understand. They show the author’s 
endeavor to make clear to his readers the main doctrines set forth under 
the various heads. Occasionally, however, his sentences are misleading. 
Thus on page 35 he avers that “the Trinity is not mentioned in the Bible.” 
This is not what the writer means to say, for though the term “Trinity” 
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does not occur in Scripture, the doctrine of the Trinity is certainly very 
clearly taught there. Again, he says: “Because salvation is a divine, not 
a human process, human words only feebly express the truth that the 
Christian lives through” (p. 35). The clause “that the Christian lives 
through” is certainly ambiguous, if not obscure. On page 37 he makes the 
statement: “The very inability of man to know, or believe in, his God is 
counted to him as sin, for it leads him to worship false gods and is the 
root of all unrighteousness.” Here the motivation is out of place, since it 
, is the very nature of hereditary corruption that the concreated holiness, 
righteousness, and knowledge has been lost through the Fall. In other 
words, original sin does not become sin because of its evil consequences, 
but is sin per se. But quoting these lapses does not mean that the reviewer 
wishes to disregard the excellencies of the book. The author very strongly 
repudiates synergism when he writes: “Thus man has done nothing, can do 
nothing, to win salvation. It is a free gift of God in Jesus Christ. The 
forgiveness of sins is a work of God, and of God alone. Man’s part in 
earning salvation is entirely excluded. He cannot repent, he cannot be- 
lieve, he cannot do good works, so as to win the grace of God. That God 
gives to him without his merit, without worthiness in him, without his 
having raised a finger to earn it” (p.42). As the reviewer perused the 
pages of the book, he became more and more convinced of the preciousness 
of the Augsburg Confession and of the great blessings which it has brought 
to the Lutheran Church everywhere, particularly through its emphasis on 
the fundamental doctrines of the Reformation. May the jubilee lead us 
to a more careful study of this great confession, especially in the light 
of the Apology and the Formula of Concord! J. T. MUELLER. 


Evangeliſche Religionspädagogik fiir Kirche und Sdule. Bon D. Joh. 
Steinbed. Bweite, durdweg neubearbeitete Uuflage des Lehrbuds 
der kirchlichen Jugenderziehung. Leipzig 1930. A. Deichertſche Verlags⸗ 
buchhandlung D. Werner Scholl. 336 Seiten 6X9. Preis: Geheftet, 
M. 14; gebunden, M. 16. 


D. Steinbed ift Profeffor der Theologie und Konfiftorialrat in Breslau, und 
das jet in zweiter Auflage erjdienene Buch beruht auf griindlidem Studium, 
wie fid) das nicht nur aus der angejogenen Literatur, fondern auc) aus dem 
ganzen Inhalt des Buches ergibt, wenn man aud hin und wieder ein einfdjla- 
gigeS Fachwerk vermißt. Das Buch gerfallt in gwet eile, einen kürzeren don 
63 Seiten über die Geſchichte der religidfen Erziehung in Kirche und Sdule, det 
in kurzen Umriſſen das Nötigſte auf diefem Gebiete vorfiihrt, und einen verhält⸗ 
nismäßig Iangen bon 268 Seiten, der in drei Abſchnitten die Dheorie der reli- 
gidfen Jugenderziehung behandelt. Der lingfte Abſchnitt ift der dritte, der meht 
al8 die Halfte des ganzen Buches einnimmt und die überſchrift trägt: ,Die Ber: 
anftaltungen der religidfen Jugenderziehung.“ Beſonders widtig und intereffant 
find hier die Unterabteilungen über die Behandlung der Hauptftoffe des Religions 
unterrichts in Kirche und Schule, nämlich der bibliſchen Stoffe im bejondern, def 
Katechismus, der Kirchengeſchichte und der Rirchenlieder, fodann über den Kinder: 
gotteSdienft, unter dem fic) der Verfaffer einen GotteSdienft der Chriften= oder 
RKinderlehre vorjtellt, ber die Konfirmation und Erziehung der RKonfirmanden 
und endlich iiber die kirchliche Pflege der Ronfirmierten in Jungmänner- und 
Jungomädchenvereinen. 
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Der Verfaffer ſchreibt felbftverftindlih bon dem Standpunft der Landes-, 
jetzt Volkskirche, und deSwegen ift e8 fiir Paftoren und Lehrer, die nur die frei- 
kirchlichen Verhältniſſe Wmerifas fennen, etwas fchwer, fic) in manche der an- 
gegebenen Situationen hineingudenfen, wie wenn er (S. 278 f.) davon redet, dab 
‘in einer Stadt die Konfirmanden fid nist an den Pfarrer ihrer eigenen Gemeinde 
gu binden haben. Cr will ſich alfo weder an Parodialgrengen nod an Parochial: 
gugebirigteit binden. Auch fonft find viele Puntte, fonderlich einige Leitſätze, 
nicht im Einklang mit der Schrift und der Lehre unferer Befenntniffe. Dak er 
auf Seite 144 die religidfe Erziehung in die Hand des Staates und der Kirche 
legt, ift nad feinem Standpuntt durdaus gu erwarten. Schwerer gu vderftehen 
ift feine Warnung, dak die Kinder vor dem dreizehnten oder vierzehnten Jahre 
nit angubalten feien, die eigentliden GotteSdienfte der Gemeinde gu befuchen. 
Wie fich Das mit den pädagogiſchen Grundſätzen der Schrift, fonderlic) Spr. 22, 6, 
verträgt, ift nicht erfidtlid. Gang falſch ift die Vehauptung (©. 162): „Die An— 
nahme des Siuglingsglaubens ijt wohl allgemein aufgegeben” wie auch der Sab 
(6. 250, vgl. 255): »Die Konfirmation ift unter Beſeitigung von Bekenntnis und 
Gelübde in eine katechetiſch-liturgiſche Abſchlußfeier des obligatorifden kirchlichen 
Unterrichts umzuwandeln.“ Es ſteht natürlich gu erwarten, dak dieſe und ähn— 
lliche Ausſprüche die ganze Darlegung mehr oder weniger färben. Die betreffen— 
den Stellen müſſen daher beim Studium des Buches zurechtgeſtellt oder aus— 
gemerzt werden. 

Dabei will aber der Rezenſent doch die vielen Vorzüge des Buches an— 
erkennen; denn der dargebotene Stoff iſt durchaus anregend. Viele Winke, 
beſonders einige, die ſich auf die Geſtaltung des Konfirmandenunterrichts be— 
ziehen, ſind von großem Werte, und die ganze Anlage des Buches iſt dazu 
angetan, den Unterricht wirkſamer und erfolgreicher zu geſtalten. Wenn der 
Raum es geſtattete, würden wir gern einige Winke mitteilen, wie z. B. die Aus- 
führung über den Gedanken: „Die Jugendpflege fei alſo nicht Privatſache des 
Pfarrers, ſondern Gemeindeſache. Die Gemeindeorgane find es zuerſt 
[nimlid) nach den Eltern], die fic) gu ihe verpflichtet fühlen ſollen.“ (©. 295.) 
Aber das AUngefiihrte mag gur Orientierung geniigen. Man wird durd das 
Studium des Buches in mehr alS einer Hinficht gewinnen. 

P. E. Kretzmann. 


Die Kollektengebete. Mit Text, überſetzung und einem Gloſſar. Von Paul 
Schorlemmer, Stiftspfarrer zu Lich (Oberheſſen). Druck und Verlag 
bon ©. Bertelsmann in Gütersloh. 128 Seiten 6%, X9%, in Leinwand 
mit Dedel- und Riidentitel gebunden. Preis: M. 5.50. 

Dies ift eine fehr fpegielle liturgifdhe Unterfudung, nämlich über die älteſten 
Gebete der Kirche, die fogenannten RKollettengebete; aber es ift eine wertvolle Unter: 
ſuchung, denn diefe Gebete tragen, wie der Verfaffer im Vorwort bemerkt, ,den 
Hauch einer unverwiiftliden Jugendfriſche“ (S. 3) und find vielfach ein Mufter 
des kurzen, gufammenfaffenden und doc) inhaltreichen Gebets. Cin ſolches altes 
Rolleftengebet ift sum Beifpiel die Adventskollekte in unferer deutſchen Agende, 
Ne. 2, die in der älteſten Form, wie fie hier dargeboten wird, lautet: „Wecke auf, 
HErr, unjere Herzen, deinem Cingebornen die Wege gu bereiten, damit wir durch 
feine Ankunft es gewinnen, dir mit gereinigten Sinnen zu dienen.“ Das Buch 
zerfällt in drei Teile: 1. Darſtellung, A. Das Gewand der Kollektengebete, B. Der 
Charakter der Kollektengebete, C. Das Kollektengebet im evangeliſchen Gottesdienſt. 
2. Tert und überſetzung, A. Vorbemerfungen, B. Lert und überſetzung. 3. Gloffar, 
A. Vorbemertungen, B. Gloffar. Nachtrag. L. Fir bringer. 
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BOOKS RECEIVED. 


Wm. B. Eerdmans Publishing Co., Grand Rapids, Mich.: — 

Spiritual Growth. A Series of Studies on Experiential Christianity. By 
the Rev. J. J. Knap, Czn., of Groningen, The Netherlands. Trans- 
lated from the Holland by the Rev. K. Bergsma, of Denver, Colo. 
223 pages, 544X8. Price, $1.50. 

In the Shadow of Death. Meditations for the Sick-room and at the 
Death-bed. By Abraham Kuyper, D.D., LL.D. Translated from the 
Dutch by John Hendrik De Vries, D.D. 317 pages, 5X7%. Price, 
$2.50. 


Richard R. Smith, New York, N. Y.: — 
Sermons on Biblical Characters. By Rev. Clovis G. Chappell, D. D. 
194 pages, 5X7%4. Price, $1.00. 
More Sermons on Biblical Characters. By Rev. Clovis G. Chappell, D.D. 
200 pages, 5X7%. Price, $1.00. ; 


The Abingdon Press, New York, Cincinnati, Chicago: — 
Satellites of Calvary. By King D. Beach. 201 pages, 5X7%. Price, 
$1.50. 


Doubleday, Doran & Co., Garden City, N. Y.: — 
Boys Who Made Good. By Archer Wallace. 135 pages, 5X7%4. Price, 


$1.00. 
Cingegangene Biider. 


WU. Deichertſche Verlagsbuchhandlung, D. W. Scholl, Leipzig: 

Schriften des Inſtituts fiir Sogialethif und Wiffenfdaft der Juneren 
Miffion an der Univerfitit Berlin. Herausgegeben von Reinhold 
Seeberg. Heft 1: Reinhold Seeberg: „Iſtchrichliche Sogial- 
ethit wiſſenſchaftlich möglich?“ Johannes Steinweg: Die Rez 
ligion in der Fürſorge.“ 71 Seiten 6X9. Preis: Gebeftet, M. 2.50. 

Das Augsburger Bekenntnis und feine Bedeutung fiir die Gegenwart. Von 
D. Dr. Wilhelm Vollrath, Univerfitétsprofeffor gu Erlangen. 
Cine Yubiliumsgabe der WUllgemeinen Evangeliſch-Lutheriſchen Konferenz. 
1930. 78 Seiten 542X8. Preis: Gebheftet, M. 2.50. 


M. Heinfius Nachfolger Eger & Siever$, Leipzig: 
Die GlaubenSartifel der Augsburger Konfeſſion, erlautert von Julius 
Koi ftlin. NeuausSgabe im Jubiläumsjahr. 101 Seiten 444X7%. Preis: 
60 Pf. 
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